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Foreword. 


Unionism is a sign of the times. Alliances of nations, mergers 
of corporations, unions of laborers, of employers, of capitalists, con- 
solidation of resources, collective bargaining, — these are expressions 
familiar to every one. In union there is strength. Union eliminates 
much waste, senseless competition, makes for greater economy, effi- 
ciency, service, better times. Union, cooperation, is hailed by many 
as the cure-all for the manifold troubles of the present day, as the 
best possible solution of the vexing twentieth-century problems. 

The Christian Church has been affected by the trend of the 
times, and cries for greater union within its sphere are heard every- 
where. During the last thirty years no fewer than eleven mergers 
of two or more large bodies of Christians have been effected, and 
the end is not yet. There are such as would merge all religions 
into one world-wide Church; others urge a union of at least the 
various denominations and factions within Christendom; still others, 
regarding such a merger as undesirable, work with might and main 
for a closer union of all Protestant churches. Failure to cooperate in 
this movement is branded as bigotry, stubbornness, arrogance, separa- 
tism, altogether useless, unscriptural, and utterly out of keeping with 
the spirit of Christ, that of toleration and brotherly love. <A par- 
ticularly ardent defender of unionism has ventured the prophecy that 
within a few years there would be only three separate church-bodies 
within Christendom, the Roman Catholic Church, the Great United 
Church, and Walther’s Church (vulgo, Missouri Synod). (Theol. 
Magazine of the Evang. Synod of North America, November, 1933.) 
In view of this overwhelming trend towards unionism it is not out 
of place to consider at the beginning of a new year the question, 
What shall our position towards unionism be in the future? We shall 
go into the sanctuary of God and there listen to the oracles not of 
men, but of the Lord, the Ruler of His Church, and humbly ask 
Him to enlighten our hearts that we may know His will. If then, 
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on the basis of the Word of God, we arrive at the conviction that 
unionism is of God, then let us by all means advocate and work for 
unionism. But if unionism is not of God, then let us pray for 
strength to oppose strenuously every effort toward an outward union 
not in keeping with the will of our God. 

One of the essential attributes of God is unity, simplicity, in- 
divisibility. Though there are in God three distinct persons, yet there 
is but one God, one Lord, one divine Essence, Deut. 6, 4; Is. 44, 6. 
This one God is a God of harmony, of peace, of union, 2 Cor. 13, 11, 
to whom disharmony, disunion, is displeasing, 1 Cor. 14, 33. When 
God had created man, man was at peace, in close communion, at one, 
with God, Gen. 1, 27. And when man wilfully disrupted this bond of 
peace and harmony which united him with his Maker, God went to the 
length of sacrificing His own Son in order that an at-one-ment be- 
tween God and man might be made possible. Having reconciled the 
world unto Himself by the atoning sacrifice of His own Son, God now 
in marvelous condescension has the Word of Atonement preached unto 
the sinner, and by such preaching regenerates him, engenders in him 
a new life, spiritual life, faith in the vicarious work of his Savior, 
thus reuniting him with Himself, who was reconciled with the world 
when Christ died on Calvary, 2 Cor. 5,19. Having reestablished com- 
plete harmony and peace between man and his Maker, God now per- 
sonally makes His gracious abode in the heart of the believer, making 
that mystic union so intimate that the very body of the believer is 
called a temple of the Holy Ghost, 1 Cor. 3, 16, and a member of 
Christ, 1 Cor. 3, 15. 

Not only has God effected a union with every individual believer, 
Seripture also speaks of a union, exceedingly close and intimate, be- 
tween God and the Church, the Christian Church. The Church as 
such is the body of Christ, the individual Christians being the mem- 
bers of this body, 1 Cor. 12, 12. The Church as such is the spiritual 
house, 1 Pet. 2, 5, the temple of God, Eph. 2, 21, the Christians being 
the precious stones, 1 Pet. 2, 5, builded together for an habitation of 
God through the Spirit, Eph. 2, 22. This union between God and 
His Church is an actual union, which manifests itself in the fruits 
of such spiritual union, a sanctified, godly life on the part of the 
individual and the Church at large. Yet its real nature, its essence, 
is invisible; for it is a union existing within that sphere of spiritual 
life which is closed to human eyes. 

One of the most precious fruits and consequences of this mystic 
union existing between God and His Church and all its individual 
members is the spiritual unity existing between all believers. Says 
Paul to the Romans: “So we, being many, are one body in Christ 
and every one members one of another,’ Rom. 12, 5. And to the 
Corinthians he writes: “For we, being many, are one bread and 
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one body; for we are all partakers of that one bread,” 1 Cor. 10, 17. 
The Ephesians, who once had been Gentiles, aliens from the common- 
wealth of Israel, he reminds of the glorious fact that “now in Christ 
Jesus ye who sometimes were far off are made nigh by the blood of 
Christ. For He is our Peace, who hath made both one and hath 
broken down the middle wall of partition between us... for to make 
in Himself of twain one new man, so making peace, and that He 
might reconcile both unto God in one body by the cross,” Eph. 2, 13. 
14. 15b. 16. Therefore the apostle speaks of a unity of the Spirit 
which exists between all believers, Eph. 4, 3, and speaks of this unity 
not as merely desirable nor as something yet to be accomplished, but 
as something to be preserved, to be kept, to be carefully guarded. 
Preserving, keeping, guarding, presupposes the existence of the object 
to be preserved and its possession by the person admonished to pre- 
serve it. The unity of the Spirit of which the apostle speaks here is 
not an ideal for which we should strive, not a vision which may 
never be realized. No, it is a reality, an actuality, a blessed possession 
of the Church of God, the bridal gift of the heavenly Bridegroom to 
His chosen Bride, the Church. So real it is that the Savior ad- 
monishes His Bride to keep it; so real, that there is a jiossibility of 
losing it; so real, that the apostle goes on to describe it in order 
that we may definitely know its nature and essence. 

“There is one body and one Spirit.” All the believers are one 
body in which dwells, like the soul in the physical body, one Spirit, 
even the Spirit of God. They are all called in one hope of their 
calling. That hope of which Peter speaks, 1 Pet. 1, 3. 4, fills all their 
hearts, none of them looking forward to any other heaven, to any 
other bliss, than the one happiness of the one eternal life. As there 
is one Spirit, so there is one Lord, even the Lord Jesus, yesterday, 
to-day, and forever, the one ana only-begotten Son of God, the one 
and only Savior. And therefore there is only one faith, one saving 
faith, which, generated by the Word, Rom. 10, 17, places all its trust 
in this Word of God, accepts and rejoices in Jesus Christ as its 
personal Redeemer; one Baptism, that washing of regeneration and 
renewing of the Holy Spirit instituted by Christ Himself; one God 
and Father of all, the God and Father of Jesus and through Jesus the 
God and Father of all believers, who is above all and through all 
and in them all. Hence between all believers there exists a unity 
which really and actually unites them into one body, ties by a close 
and intimate bond every believer to all other believers and all other 
believers to him. No distinction of race, no difference of language 
or nationality, can sever this unity effected by the Spirit Himself. 
Every believer, be he Jew or Gentile by birth, man or woman, Ger- 
man or Russian, Roman Catholic or Methodist or Lutheran, since 
he is a believer in Christ, is comprised in this marvelous unity. In 
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this unity the prayer of the great High Priest, our Lord and Savior 
Jesus Christ, finds its complete fulfilment: “Neither pray I for 
these alone, but for them also which shall believe on Me through 
their word, that they all may be one, as Thou, Father, art in Me and 
I in Thee, that they also may be one in Us, that the world may be- 
lieve that Thou hast sent Me. And the glory which Thou gavest me 
I have given them that they may be one, even as We are one, I in 
them and Thou in Me, that they may be made perfect in one and 
that the world may know that Thou hast sent Me and hast loved 
them as Thou hast loved Me,” John 17, 20—23. Though invisible to 
the human eye, this unity actually exists. Though language, and 
race, and doctrinal differences, and church affiliation seemingly 
separate them, yet in fulfilment of Christ’s prayer all that are be- 
lievers are one, even as the Father and the Son are one and were 
one at the time of this prayer, though not the Father, but the Son 
stood visibly before His disciples and not the Father, but the Son was 
about to sanctify Himself for His own by suffering and dying on 
the cross. As the union existing between Father and Son and Holy 
Ghost is an invisible, spiritual union, so the union of the Christians 
into one spiritual body is an invisible, a purely spiritual union, an 
object not of sight, but of faith in the Word of Him who tells us 
that there shall be one fold and one Shepherd. 

This spiritual union is not only to be kept intact with scrupulous 
care, but according to the will of God it is to be manifested outwardly. 
Christians must, if they would please God, show their inward unity 
by outward evidences of love and fellowship, by asknowledging one 
another as fellow-members of the body of Christ, as coheirs of eternal 
life, as brethren and sisters of Christ and in Christ, Acts 4, 32; Rom. 
15, 5—7; Eph. 4, 31. 32. Christians must, if they would please God, 
also gladly and willingly cooperate in the work which God has com- 
manded to His Church. The one God without whom this unity would 
be impossible is not only above all and in all believers, He is also 
through all. He is operative not only through the individual Chris- 
tian, but through the Church as such. To this body, not only in its 
individuals, but collectively as a Church, He has given a work to 
perform in which all members of the one Christian Church should, 
according to the will of God, unite, join, cooperate. That is the 
work which the Lord Himself has made possible by His incarnation, 
His vicarious atonement, His ascension; that work for which He 
now fills and rules and governs all things; that work for which He 
has given gifts in great diversity to His Church, offices and func- 
tions and services, and men able to fill these offices and to perform 
these functions and ministrations ; — that wonderful work of edifying 
the body of Christ, of building the Church, until they all, of zdytec, 
Eph. 4, 13, all the elect of God, shall have been brought into the unity 
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of that faith in which we now stand, the knowledge of the Son of God. 
In this work the whole body, all Christians, all believers, should co- 
operate. To His Church on earth Christ gave His Great Commission, 
Matt. 28, 18—20, not to one individual only nor to the believers of one 
nation, or race, or age, or continent, or denomination, but to the one 
holy Christian catholic, universal Church, the communion of saints. 
As the communion of saints, as members of one body and members 
one of another, Christians should gladly cooperate in building the 
body of Christ and willingly put all their gifts, material and mental 
and spiritual, into the service of their fellow-Christians and the 
Church at large. By peaceful, harmonious cooperation they should 
endeavor to keep and preserve that unity of the Spirit which makes 
of them all one body. 

It is certainly not the will of God that His Church on earth 
be divided into an almost endless number of sects and factions and 
denominations. The Jewish Church in the days of the apostles was 
divided into a number of sects and schools, one often bitterly oppos- 
ing the other, such as the Pharisees, called a sect, Acts 15, 5, the 
Sadducees, Acts 5, 17, the schools of Hillel and Shammai, ete. Such 
sects and denominations should not be found within the Christian 
Church. When the congregation at Corinth was threatened with 
a schism, the apostle pleaded with the members by all means to avert 
a rupture, showed them the folly of their disunion and exhorted 
them: ‘Now, I beseech you, brethren, by the name of our Lord Jesus 
Christ that ye all speak the same thing and that there be no divisions 
among you, but that ye be perfectly joined together in the same 
mind and in the same judgment,” 1 Cor.1,10; and: “Ye are yet 
carnal; for whereas there is among you envying and strife and divi- 
sions, are ye not carnal and walk as men? For while one saith, I am 
of Paul, and another, I am of Apollos, are ye not carnal?” 1 Cor. 
3, 3.4. Not envying, strife, jealousy, partisanship, should be found in 
the Christian Church; on the contrary, the Christians ought to “walk 
worthy of the vocation wherewith ye are called, with all lowliness and 
meekness, with long-suffering, forbearing one another in love; en- 
deavoring to keep the unity of the Spirit in the bond of peace,” Eph. 
4, 1—3, and thus forestall any schism and division. Much less does 
God sanction the divisions ensuing from errors in doctrine, false 
teachings, whereby sects are created. It is not God’s will that the 
Church be divided into various denominations. Denominationalism, 
far from being the normal and God-pleasing condition of the Chris- 
tian Church, is so abhorrent to God that the names seditions, 7. e., dis- 
sensions, and heresies are named among the sins which exclude from 
the kingdom of God, Gal. 5,20. Far from resembling the facets of 
a diamond, increasing the beauty and splendor of the Church by 
flashing forth the manifold forms and manifestations of truth, de- 
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nominationalism rather obscures the true beauty of the Church, dims 
and darkens its glorious light of truth, is in fact unfaithfulness to 
her heavenly Bridegroom, Rev. 2, 20—24. The God-pleasing outer 
form of the Church is that of unity and union and willing coopera- 
tion and perfect harmony, presenting an unbroken front againt the 
common enemy, the old evil Foe and all his allies. 

What has been said, however, presents only one side of the ques- 
tion. While it is truly God’s will that the unity of the Spirit be 
kept in the bond of peace, yet it is not God’s will that churches enter 
into outer union indiscriminately, without regard to unity in doctrine 
and practise. The same Word of God which makes separatism, de- 
nominationalism, a sin condemns unionism, which is so generally ad- 
vocated, so universally practised, so widely extolled as a panacea for 
all ills affecting the Church of our day. The Word of God clearly 
teaches that unionism is incompatible with the very nature of the 
unity of the Spirit which we are so zealously to keep; that it is 
utterly displeasing to God, the Author and Preserver of true unity. 

The unity of the Spirit which we are to keep is, in the first place, 
in its very nature, incompatible with unionism. True unity of the 
Spirit consists essentially in being one body and one Spirit and hav- 
ing one hope, one Lord, one faith, one Baptism, one God and Father 
of all, Eph. 4,46. The true unity of the Spirit, as described in 
Scripture, has never existed, nor can it exist, where there was not, 
or is not, one faith, one Lord, one Baptism. This true unity, wher- 
ever by the grace of the Spirit it exists, is attacked and endangered 
and eventually destroyed if all or any one of its component parts are 
attacked, denied, rejected, just as the harmony and perfect unity of 
the human body is destroyed if any one or all of its component 
members are destroyed, marred, or injured. Denying the one God 
and Father of all as He has revealed Himself in Scripture, we have 
no God; for there is no other God than the God of Scripture. How, 
then, can unity of the Spirit exist where the one God and Father 
is denied, and how dare we enter into union with such as deny the 
very Author of that unity which we are to keep? That applies to 
every factor named by the apostle. Rejecting the Lord, the hope, 
the faith, the Baptism, of Scripture, we have no Lord, no hope, no 
faith, no Baptism; there is no unity of the Spirit which we can 
possibly keep. Would not outward union be utterly futile without 
this inward unity? Would the Lord be pleased with us if we would 
unite with such enemies of His and call this union an endeavor to 
keep the unity of the Spirit? 

Nor is the situation essentially changed if the factors of true 
unity are not directly denied and rejected, but are changed, falsified, 
either by our adding to them any human opinion or taking away 
any one item revealed in Scripture. The one faith of the Bible is 
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rejected not only by teaching salvation by character only, but by 
adding to faith one’s good works, or preparation, or contrition, or 
good conduct as necessary for salvation or by taking away from faith 
its one saving object, Jesus Christ. The Lord Jesus is rejected not 
only by Modernists, but just as surely, though not to such a degree, 
by all such churches as deny to the human nature of Christ the full 
use of all divine attributes even after His exaltation. They may not 
intend to reject their Lord, yet they are not teaching the Lord Jesus 
of Scripture, but one like Him in some respects, altogether unlike 
Him, however, in another. That is not keeping the unity of the 
Spirit; that is changing, altering, its very nature, perhaps not en- 
tirely, yet partly; and a dollar is counterfeit whether 100- or 25- or 
10-per-cent. counterfeit. 

For that reason the Lord solemnly warns against adding unto 
His Word or diminishing from it, Deut. 4, 2; 12, 32; Rev. 22, 18. 
Lest one say that these passages refer only to these two books, our 
Lord, by whose Spirit the prophets spoke in the Old Testament and 
the apostles and evangelists in the New Testament, tells us: “If ye 
continue in My Word, then are ye My disciples indeed; and ye shall 
know the truth, and the truth shall make you free,” John 8, 31. 32. 
Only on one condition are we Christ’s disciples indeed, truly, — if we 
continue in His Word. Deviating from His Word, we are no longer 
disciples, followers of Christ; we are substituting for His Word our 
own views and opinions. Since His Word is truth, we no longer 
teach the truth nor know the truth if, and to the extent that, we 
no longer continue in His Word. Since alone the truth can make 
us free, we again fall into the servitude and slavery of error and 
falsehood and sin if, and to the extent that, we do not continue in 
His Word. Unless the grace of God restrains us, we are in danger 
of walking directly into eternal destruction. Shall we, then, unite 
with those who do not continue in the Word of Christ? 

Moreover, only by continuing in the Word of Christ, by teaching 
all things whatsoever He hath commanded us, Matt. 28,20, can we 
disciple the nations, build the Church of God. Error will not disciple 
one individual, falsehood will not gain one soul for Christ, human 
doctrine will not add one stone to that spiritual temple, will not truly 
comfort one sin-oppressed mortal, will not strengthen one weak Chris- 
tian, will not lead one sinner to salvation. Error, false doctrine, will 
harm, destroy, murder, the individual, the Church. Error robs the 
individual, if not of his faith, then of much of the comfort, of the 
strength, of the joy, of the satisfaction and contentment, and of 
many of the rights and privileges which Christ has provided for 
His own and offers to them in His Word of Truth. Error will 
undermine the very foundations of the Church, sap its very life. 
Like leaven, Matt. 16, 12, it will slowly, but surely permeate the entire 
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Church and will not rest until it has leavened the whole lump, Gal. 
5,9. Like a cancer, 2 Tim. 2,17, it will spread, unobserved perhaps, 
unnoticed at first, spread until it has infested the whole body and no 
more cure is possible. Shall we, dare we, unite with such as preach 
error ? 

Time and again in both the Old and the New Testament, God 
voices His displeasure with error and threatens errorists with His 
wrath and punishment. “Behold, I am against the prophets, saith 
the Lord, that use their tongues and say, He saith. Behold, I am 
against them that propheSy false dreams, saith the Lord, and do tell 
them and cause My people to err by their lies and by their light- 
ness; yet I sent them not nor commanded them. Therefore they 
shall not profit this people at all, saith the Lord,” Jer. 23, 31.32. God 
curses him who dares to change His Law: “Cursed be he that con- 
firmeth not all the words of this Law to do them. And all the people 
shall say, Amen,” Deut. 27,26. In like manner God through His holy 
apostle curses every one that changes, alters, the Gospel: “I marvel 
that ye are so soon removed from Him that called you into the grace 
of Christ unto another gospel, which is not another; but there be 
some that trouble you and would pervert the Gospel of Christ. But 
though we or an angel from heaven preach any other gospel unto 
you than that which we have preached unto you, let him be accursed. 
As we said before, so say I now again, If any man preach any other 
gospel unto you than that ye have received, let him be accursed,” 
Gal. 1,6—9. Shall we, dare we, unite with errorists? 

Surely our duty is plain. Nor is this duty merely to be deduced 
from the many passages quoted and other similar passages, too 
numerous to mention. God Himself demands that we do not unite 
with errorists, that we separate from them, that we avoid them. Let 
us study some of the pertinent passages. 

In the well-known passage Rom. 16,17 we read: “Now, I beseech 
you, brethren, mark them which cause divisions and offenses con- 
trary to the doctrine which ye have learned and avoid them.” The 
apostle speaks of such as cause divisions and offenses. The word 
divisions occurs only three times in the New Testament, Rom. 16, 17; 
1 Cor. 3,3; Gal. 5,20. It is derived from é:yooratéw, which is trans- 
lated by Liddell-Scott “to stand apart,” or “to disagree.” Atyootacia 
is translated by Liddell as “a standing apart, dissension, sedition.” 
Cremer translates Verwirrung, confusion. The word offense, oxdvdaloyr, 
means properly a trigger, then a trap, then anything whereby one is 
trapped or caught, a stumbling-block, offense. The articles before 
Styootacias, oxavdada, and xo.tvtas do not refer to any special class 
of divisions or offenses or to any special group of such as cause 
these special divisions and special offenses. The articles rather point 
to the whole class of divisions and offenses and makers of such 
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irrespective of degrees, variations, etc., which may, and actually do, 
occur within this class. The article is used in the same manner as 
in Rom. 14,1, where not a special, well-known weak person, but the 
whole class of weak Christians is referred to. Every one and any 
one that is weak is the weak brother who is to be received. In like 
manner the article is used John 10, 12, 6 uioddtns, 6 Aixos. The 
Savior has in mind not a particular species of wolves or hirelings 
or only a well-known wolf or hireling; but every wolf, be he timber- 
wolf or jackal or gray wolf, may be “the wolf” who is coming to 
destroy, and any and every hireling is “the hireling”’ of whom the 
Savior here speaks. Compare on this use of the article Rom. 13, 7 and 
Rev. 5,12, where the article is used but once, and v.13, where it is 
placed before every noun. Any dissension, any offense, becomes the 
dissension, the offense, which an individual is causing; and any maker 
of such dissension the maker of dissension, whom we should avoid. 
The apostle therefore has not in mind only such outspoken, anti- 
Christian errorists as openly and flatly deny every fundamental truth 
of Christianity. He does not say, Avoid such as subvert completely 
the Christian truth or as at least deny some of the basic doctrines 
of the Bible. He warns us against such as cause divisions and 
offenses contrary to the doctrine which we have learned. Contrary to, 
naga, properly beside, alongside of, side by side with; hence these 
teachers may still be professing and teaching parts of the Christian 
doctrine. But side by side with this doctrine they make dissensions 
and thus cause offenses. The reason for such dissensions and offenses 
is the failure of such teachers to continue in the Word of Christ, 
John 8,31. They do not teach all things that Christ commanded, but 
either add to, or take away from, the doctrine as revealed in the 
Bible. In this manner they themselves are standing apart from the 
Word of Christ and are causing others to stand apart by creating 
differences of opinion, dissensions, divisions, beside, and hence con- 
trary to, the doctrine laid down, divisions that would be impossible 
if all accepted, and continued in, the words of Christ. In making 
such divisions, they are certainly putting stumbling-blocks in the way 
of their fellow-men, over which many a person may fall, receive pain- 
ful injuries, perhaps die. Through their false doctrine they will de- 
prive people of the liberty which Christ has earned for them, fill 
their hearts with fear and trepidation, cause spiritual security, per- 
haps spiritual death. The makers of such divisions may not realize 
that they are teaching false doctrine. They may spread their errors 
with the purpose of serving God. Christ tells us that they who kill 
the Christians think they are doing God a service, John 16,2. And 
Paul confessed that in his bigoted zeal for the Jewish religion he 
thought that he was serving God by persecuting the followers of 
Christ, Acts 22, 3. 4; 26, 9; Phil. 3, 6. We cannot look into the 
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hearts of these errorists and determine their intentions. Neither 
need we do that. What the apostle impresses upon us is, “Mark them 
and avoid them.” By their words they are judged, and by their 
words they are condemned, Matt. 12,37. And their words prove them 
to be creators of divisions, disturbers of that unity of the Spirit 
which characterizes the Church of Christ. Mark them, observe them, 
plead with them, patiently show them the error of their way. If they 
hear you, you have not only gained them, you have also removed 
the offense and restored peace and thus kept the unity of the Spirit 
intact. But if they continue making divisions, if they persist in 
teaching their error or remain in membership with a body that 
teaches such error and thus help to create and maintain the divisions 
and offenses caused by errorists, then the clear and plain injunction 
of the apostle is, “Avoid them,” sever fraternal connections with them. 
*Exxiivate ax ait@v. The apostle does not say xataxdivate ovv adzoic, 
lie down, associate with them, but “avoid them,” turn out of the way, 
away from them. Causing divisions and offenses within the Chris- 
tian Church is not a light matter. The apostle tells us v.18: “For 
they that are such serve not our Lord Jesus Christ, but their own 
belly and by good words and fair speeches deceive the hearts of the 
simple.” These may seem harsh words, yet truer words were never 
spoken. And they refer to all that cause divisions and offenses. 
Does any one who causes divisions contrary to Christ’s doctrine 
thereby serve the Lord Jesus? Certainly not. For Jesus has not 
told us, You may make divisions, but rather, Continue in My Word. 
If one does not serve Jesus, does he not serve the devil, does he not 
actually serve his own belly, his own interests (note the emphatic 
position of éavréyv), and not even the higher, but the lower, material, 
selfish interests? And are not all his good words and fair speeches 
placed into the service of leading man into error and falsehood? 
Whether they do this intentionally and consciously or not is not for 
us to determine. The point of the apostle’s admonition is to avoid 
those, all those, who cause such divisions. Neither should we wait 
until they have actually deceived, misled, people, until they have by 
their actions betrayed their true character; but as soon as they teach 
contrary to the doctrine laid down in the Bible, they are to be marked, 
admonished, and, if they continue, avoided. If they will stand apart, 
do not follow them, let: them severely alone. If this rule were followed 
by all Christians, if schismatics would gain no adherents, there either 
would be no schisms, or, if they occurred, they would end with the 
death or the return to the Church of the schismatics. 

Another very instructive passage is found Titus 3,10. “A man 
that is an heretic,” one who is inclined to denominationalism, sec- 
tarianism, should not be permitted to follow his inclination. His. 
brethren should admonish him, and if he persists in teaching his own 
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chosen opinion, afeeots, in contradiction to God’s Word, if he con- 
tinues in this sin, which excludes from the kingdom of God, Gal. 
5, 20, then we should reject not only his doctrine, but him, the heretic, 
and thus sever fraternal relations with him. 

John, the apostle of love, writes, just because he is the apostle of 
true love: “If there come any unto you and bring not this doctrine, 
receive him not into your house, neither bid him Godspeed; for he 
that biddeth him Godspeed is partaker of his evil deeds,” 2 John 
10.11. The doctrine of Christ, of which the apostle here speaks, is 
not the doctrine concerning Christ, but the doctrine which Christ 
teaches and reveals in the Bible. Wherever in the New Testament 
the word é:day7 occurs with the genitive of the person, the genitive 
is invariably the subjective genitive. Cp. Matt. 16,12, the doctrine of 
the scribes and Pharisees; Acts 13,12; the doctrine of the Lord; 
Rev. 2, 14, the doctrine of Balaam; v. 15, the doctrine of the Nico- 
laitanes. Cp. also Matt. 7, 28; 22, 33; Mark 1, 22; 11, 18; Luke 
4, 32; John 18, 19, His doctrine, and Acts 5, 28, your doctrine. In 
fact, the only passage in which d:day7 is used with an objective geni- 
tive is Heb. 6,2, and even here quite a number of commentaries do 
not accept this as the objective genitive. In view of this general 
usage of the term dé:dayy tvos we are practically forced to take the 
“doctrine of Christ” in this sense here also, especially since this inter- 
pretation is in full keeping with the context. In v. 7 the apostle warned 
against any one who denies Christ’s person and redemptive work. In 
v. 8 he admonishes to faithfulness in retaining all those things which 
we have wrought in order that we receive a full reward. And 
in vv. 9—11 he warns against every apostasy from the doctrine of 
Christ, against every deviation from the truth of God as laid down 
in the Bible. Dare we, in the face of these clear Scripture passages 
and many other passages that are just as clear, unite with such 
churches as cause divisions and offenses by not continuing in all the 
words of Christ? Does not God declare such a union to be a sinful 
one, displeasing to Him, contrary to His will, and harmful to the 
unity of the Spirit? 

Now the question arises: How does this apply — or does it apply 
at all?—to the present situation within the Lutheran Church of 
America? Is the Synodical Conference obedient to Christ’s teaching 
in refusing to establish fellowship with certain other Lutheran or- 
ganizations? Does the question of false teaching or of its toleration 
enter here at all? These are questions of vital importance and war- 
rant a thorough discussion in a later issue. THEO. LAETSCH. 


<4-4->> 
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‘‘May God Preserve unto Us a Pious Ministry!’’ 


The following address was delivered at the meeting of the Presidents 
of Synod, May 9, 1934. It was delivered in the German language, and 
the brethren present requested that it be printed in the Concorpia 
THEOLOGICAL MONTHLY and sent to all pastors of our Church. For certain 
reasons it is here given in English. Pastor Rudolph Prange of St. Joseph, 
Mo., has kindly done it into English at the author’s request. L. F. 


THE COLLEGE OF PRESIDENTS, BRETHREN : — 

The chairman has requested that this session be opened with 
a brief address of possibly forty-five minutes. In view of the subject- 
matter I hardly consider myself the proper person to deliver that 
address and would have been pleased to see somebody else chosen. 
However, I finally consented to serve since I agree that in times such 
as these and at so important a gathering we should indeed not limit 
our discussions to the business affairs of the Church, but in addition 
should admonish and encourage one another to conduct the spiritual 
business of the Church as becometh it, to recognize the dangers 
threatening us, to attack them boldly, and with the power and grace 
of God to overcome them. I would have it understood that what I 
have to say I address first of all to myself, even as every pastor in 
every sermon should address his message first of all to himself. 

The subject on which the chairman has asked me to speak is 
a well-known utterance of Dr. C. F. W. Walther, so to speak, his last 
will, delivered to the Church nearly fifty years ago. These are the 
words: “Gott erhalte uns ein frommes Ministerium! May God pre- 
serve unto us a pious ministry!” That statement has been handed 
down to us through authentic channels. Prof. M. Guenther writes in 
his biography of Walther: “Up to the last month’ — the day before 
yesterday was the forty-seventh anniversary of his death — “Walther 
showed genuine concern for the welfare of the Church, of Synod, 
and of the institution” (Concordia Seminary, of which he was 
president). Then Guenther quotes these as the exact words of 
Walther: “Oh, that our Synod might hold fast that which it has! 
God has been unspeakably gracious to us; if only our Synod preserves 
a pious ministry and admits to its ranks none who are unworthy 
of it!” (P.204.) Our fathers frequently uttered that wish, that 
admonition, that prayer. At the Jubilee Synod in 1872, the last 
general convention in the strict sense of the term, — after that time 
the so-called Delegate Synods came into existence, — at that Synod 
a number of guiding statements were discussed in detail, statements 
which had been widely distributed beforehand through the columns 
of the Lutheraner. The subject was: “What precautions must we 
take, so that the blessings which God has showered upon us during 
the past twenty-five years will not be lost, but passed on to our chil- 
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dren?” The following solution was offered: “1. In general: We must 
guard against ingratitude, which causes the fountain of grace to cease 
flowing; against self-satisfying boastfulness, which arouses the wrath 
of God and moves Him to destroy what has been built; against satiety, 
greed, and a godless life. 2. In particular: Pastors must watch not 
only over their congregations, but over themselves as well; they must 
preserve the mystery of faith in a pure conscience, prepare their 
sermons with care, minister to individual souls conscientiously and 
in an evangelical spirit, refrain from all efforts to be lords of their 
congregations, continue their studies, the study of Scripture and also 
the writings of our Fathers, preserve among themselves the unity of 
the Spirit in the bond of peace, avoid all secular occupations that 
might draw them away from their sacred office, beware lest they 
unscrupulously and selfishly solicit a call, and conduct themselves in 
a manner causing the congregation to hold in due reverence the 
Gospel.” (Fuenfzehnter Synodalbericht, p. 44ff.). These and a 
number of other points were then enlarged upon beautifully and 
profitably. 

“May God preserve unto us a pious ministry!” 

This wish and prayer is more necessary to-day than ever before. 
We all realize that in the world and in the Church we are living in 
serious times. For such times our Savior has given us the warning: 
“Watch and pray,” Matt. 26,41. Throughout His earthly life, espe- 
cially in His last prayer immediately before His suffering and death, 
in His so-called high-priestly prayer, Jesus was unto us a Model as 
a Man of prayer. By His watchfulness when tempted in the wilder- 
ness He has left us an example of how we ought to watch. The 
Tempter attacked Him from three sides, but he had to retreat each 
time, due to the fact that our Lord was on His guard and was armed 
with Scripture. The Tempter attacks the Church to-day from the 
same three vantage-points. An analysis of the dangers of our day 
will bear this out. We have with us the same old temptations, though 
in a changed garb, changed by changed conditions. “Old foes with 
a new face.” We have with us to-day the insidious social questions, 
which, consciously or unconsciously, engage the heart of man, also 
of church-members, more pressingly than is usually recognized — the 
question of bread, the question of money, a worldly-mindedness which 
is ever ready to express itself in the words: “Command that these 
stones be made bread,” Matt. 4,3. We still have with us the tempta- 
tion to seek power, to strive for honor, to catch the public eye, as ex- 
pressed in the words of the Tempter: “If Thou be the Son of God, 
east Thyself down,” v.6. There is the tendency to make the Church 
and Christianity something external, something to engage the eye. 
Probably the most popular and far-reaching temptation is the desire 
to enjoy the glory of this world as indicated by the Tempter’s words: 
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“All these things will I give Thee,” v.9. These are the dangers con- 
fronting the Church of our time, also our Church. They could and 
should be enlarged upon. Let the example of our Lord remind us, 
however, that the Church here on earth is to remain “the Church of 
the Cross,” ecclesia crucis, the Church as a whole as well as its in- 
dividual members; the religion of the Church is to remain a religion 
of the Cross, in deed as well as in word; our theology, as Luther 
says, is to be a theology of the Cross and for that reason the purest 
and truest theology, crux Christi theologia sincerissima. (St. Louis 
Ed., IV, 550.) What a contrast when we read some of the frank state- 
ments uttered publicly by representatives of the largest Protestant 
denomination in our land, the Baptists. A writer in the Watchman- 
Examiner of April 19 says of the Church in general and of his Church 
in particular: “Even a cursory study of church-life will disclose the 
following realities in the situation: 1) superficial understanding of 
what it means to be a Christian; 2) lack of vital religion in the lives 
of most church-members; 3) invasion of the churches by a vast body 
of pagan life and practises; 4) utterly inadequate programs of Chris- 
tian education.” 

“May God preserve unto us a pious ministry!” In the final 
analysis, what God demands of His Church He demands of the office 
of the ministry. By that not this is meant, that the universal priest- 
hood of all believers is to be set aside. The Church is not, and is not 
intended to be, a Church of pastors, but a Church of Christians. The 
Lord founded one Church, in which all believers are brethren. No 
priesthood stands between them and God. “Ye are a chosen genera- 
tion, a royal priesthood,” 1 Pet. 2,9. Just that Scriptural truth Walther 
set forth clearly and gloriously, in Europe and America, defended it 
triumphantly and inscribed it beneath his portrait as the motto of 
his life. But it is equally true that the church, the flock, which the 
Savior purchased with His own blood, is to be under the care of 
“bishops,” éxtoxoxor, overseers, and shepherds, zouévec, pastors, first 
the apostles, then other shepherds and teachers, Eph.4,11. In Old 
Testament times, when the people became wayward, the Lord first 
took to task the shepherds and priests and prophets; they were held 
responsible. The same holds true in the New Testament. “Feed My 
sheep,” thus the risen Lord commands Peter, John 21,15—17; and 
when Paul takes leave of the elders at Ephesus, he déclares that he 
is “pure from the blood of all =n” and charges the elders: “Take 
heed therefore unto yourselves and to all the flock,’ Acts 20, 26. 28. 
Hence no pastor has a right to complain if the people hold him 
responsible. God Himself holds the pastors responsible; they are 
God’s representatives; they are to speak God’s Word; God’s business 
is entrusted to them. Does that mean pastors are responsible for 
everything that happens, for all the wrong that is done, for all the 
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good that is neglected, for all the shortcomings and defects and de- 
ficiencies that occur in the Church? Not exactly that; some ac- 
cusations are slander. But this is their responsibility, that they be 
found at all times in the service of God and that they appear some 
day in the presence of God and report to Him: “Lord, it is done as 
Thou hast commanded,” Luke 14, 22. 

What may we do, where must we begin, that we may have and 
preserve a pious, faithful, conscientious ministry in these troublesome 
and perilous times with their manifold, diversified, and complicated 
tasks? Truly, God alone can give and preserve unto us such a pious 
ministry. But we can be, we should be, we are permitted to be, His 
coworkers in this matter as in all spiritual undertakings. 

When we are concerned about, and pray for, a pious ministry, we 
mean, to express the matter in another way, a ministry which is spir- 
itually alive; for all true piety is a fruit of spiritual life. If the 
Church is to show true spiritual life, the pastors must radiate such 
life. By that is meant not the external occupation of the pastor, not 
the performance of the various duties which the ministry brings 
with it, but rather the hidden life in God. That is the root of the 
matter. The well-known words of the Epistle to the Colossians: 
“Your life is hid with Christ in God,” chap. 3,3, apply to all Chris- 
tians, particularly also to us pastors. Hidden life! To some that 
expression means nothing. In their life there is nothing hidden; 
everything is exposed and on the surface. Their sermons are super- 
ficial, their thinking is superficial, their judgments are superficial, 
their work is superficial. Perhaps the manifold activities of their 
office have made them superficial. Their well is pumped dry and is 
not being refilled by the fountain of eternity. As a result their daily 
life, the performance of their official duties, their home life, their 
private life, seems empty. Others perhaps have a hidden life, but in 
an evil sense — they act differently when in public than when alone. 
They lead a double life, divided between God and the world, between 
Christ and sin. 

The true hidden life is the life in God and with God as found 
at all times in the true servants of God. When Moses ascended the 
Mount of Sinai in the cloud, or when he entered the Tabernacle, over 
which the cloud hovered, God communed with him, Ex. 33. All the 
prophets had their hidden life; otherwise they could not have said: 
“Thus saith the Lord.” The perfect hidden life was found with our 
Lord and Savior, who without interruption communed with His 
heavenly Father, whether in the wilderness or on the mountain top. 
Consequently, when He encountered people, He could say to them: 
“TI speak those things which I have heard of My Father,” John 8, 26. 
Similarly, for a period of three years, He exercised His disciples in 
the hidden life that they might be deaf and blind to the world, hearing 
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only Him and seeing only the glory of the only-begotten Son of the 
Father, full of grace and truth, John1,14. For that reason also He 
could say of them in His high-priestly prayer: “They are not of the 
world, even as I am not of the world,” John 17,16. It was afterwards 
that He said to them: “As My Father hath sent Me, even so send 
I you,” John 20, 21. 

Accordingly the hidden life with Christ in God is permanently 
a part of the office of the ministry. True, when Christ ascended into 
heaven, visible and bodily contact with Him ceased. But God has not 
ceased to speak to His servants. He speaks in His Word. His Word, 
the Bible, Holy Scripture, is the Holy of Holies into which they are to 
enter to meet with God and to commune with Him. When we have 
entered, the veil closes after us; we are with God alone. But is that 
really the case? The temptation is ever present for us pastors to read 
the Scriptures only “officially,” only with the thought of employing 
what we read in our official duties or to enrich our theological under- 
standing. There is such a thing as a professional reading of Scripture. 
Too conscious of our profession, we do not permit God to draw near 
to our soul. The result—a mechanical ministry. That is not as it 
ought to be. God wants to speak to the pastor individually. He does 
not want the pastor’s own soul to starve and perish while he directs 
others along the way of life. All of us— pastors, presidents, pro- 
fessors — recognize this danger, this temptation. That explains the 
words of an earnest theologian of the later Lutheran Church, Paul 
Anton, in his Sentences for Pastors: “Because we have constantly to 
do with sacred things, we become so accustomed to them that we, 
more than any one else, are in danger of becoming hypocrites.” 
(“Sentence” 104.) The renowned Adolf von Harless, author of Christ- 
liche Ethik, one of the best Lutheran theologians of Germany during 
the nineteenth century, who was in a special sense a disciple of Luther, 
exclaimed on one occasion, as reported in a review by Dr. Engelder in 
the ConcorpiIA THEOLOGICAL Montuiy (4, 397): “Wenn nur MEINE 
arme Seele gerettet und bewahrt wird!” “If only my poor soul will 
be saved!” If we would commune with God alone, we must close the 
door to exclude all other voices. Then we shall hear God speak 
earnestly and in all His goodness; then God will open our eyes to 
see ourselves as we are; then God will humble and comfort us; then 
God will reveal to us the glory of Jesus and the limitless love of the 
Father — always by means of the Word. Such study of the Word 
of God will lead the pastor to a clearer understanding of things and 
will enable him to view time and events sub specie aeternitatis, in 
the light of eternity. When God speaks thus with us, we cannot but 
speak to God. More and more we shall become men of prayer, daily 
we will appear before God in prayer, without prayer we cannot live. 
We will share the sentiments of the apostle: “I live; yet not I, but 
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Christ liveth in me; and the life which I now live in the flesh I live 
by the faith of the Son of God, who loved me and gave Himself 
for me,” Gal. 2,20. And the sentiments of Luther, the greatest dis- 
ciple of Paul: “Denn ich bin dein, und du bist mein,’ “For Thou art 
mine, and I am Thine.” With reference to this utterance of Luther 
the well-known and able student of Luther Wilhelm Walther writes 
in his Lebenserinnerungen (p. 94): “I shall never forget, when on one 
occasion Vilmar (during a lecture) summarized Luther’s theology in 
these words: ‘For Thou art mine, and I am Thine,’ how these words 
brought tears to the eyes of that man of iron.” That is the secret of 
the hidden life, and without that secret it is impossible to be a real 
preacher. By means of the hidden life the pastor will grow in his 
ability to discharge his duties in these solemn and perilous times. He 
must take time daily to cultivate the hidden life; otherwise his life 
will wither away. Such daily intercourse with God will also show 
itself in the pastor’s daily life and conduct, in his sermon work, in his 
Seelsorge, in his administrational activities, in his missionary activity, 
in his home life, in his example to the flock. That is the secret of 
preserving a pious ministry. 

And what may we do to bring that about? Begin with ourselves 
conscientiously and faithfully to cultivate the hidden life. Next, let 
us continually and urgently bring to the attention of our brethren 
what Scripture says about the hidden life. That applies to us pro- 
fessors at our institutions. We should, and we desire to, point out 
to our students again and again the necessity and the blessings of 
the hidden life, teach them, admonish them, warn them, encourage 
them, and do our utmost towards reaching that goal, that, as Walther 
says, “no unworthy persons will be admitted to the ranks of the min- 
istry’; and we extend this to include the teachers in our Christian 
day-schools. — What has been said applies to the Presidents. You 
have the special obligation according to our Constitution to “supervise 
the doctrine, the life, and the official administration on the part of 
the pastors and the teachers” of your District. (Paragraph 12,7.) As 
far as possible, you are also to be the Seelsorger of those pastors and 
teachers. To that end you are to use especially the official visits and 
conferences. By means of public addresses and especially private 
interviews you are to bring to the attention of pastors and teachers 
the Scripture truths that have been touched upon, as expressed so 
excellently in the synodical report quoted before, “that pastors must 
watch not only over their congregation, but over themselves as well; 
that they must preserve the mystery of faith in a pure conscience, 
prepare their sermons with care, minister to individual souls con- 
scientiously and in an evangelical spirit, refrain from all efforts to be 
lords of their congregations, continue their studies, the study of Scrip- 
ture and also the writings of our Fathers, preserve among themselves 
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the unity of the Spirit in the bond of peace, avoid all secular occupa- 
tions which might draw them away from their sacred office, beware 
lest they unscrupulously and selfishly solicit a call, and conduct them- 
selves in a manner causing the congregation to hold the Gospel in due 
reverence.” <A Seelsorger, too, needs a Seelsorger. Of one outstand- 
ing pious pastor and theologian —TI cannot recall just now who it 
was — it is reported that he preferred the younger and more modest 
brethren in the ministry as his Seelsorger that he might not be in- 
fluenced by the person, but give his whole attention to the word spoken 
by that brother. At the same time the publie and private words of 
a trusted and experienced president, visitor, or older brother in office 
will do much, by the grace and faithfulness of God and with the aid 
of diligent and fervent and persistent prayer on our part, to preserve 
among us a pious ministry and to keep our church-life free of un- 
wholesome influences. 

David said to Solomon: “Be strong therefore and show thyself 
a man and keep the charge of the Lord, thy God,” 1 Kings 2, 2.3. We 
need to have that same word addressed to ourselves in these times. 
With faint-heartedness we can accomplish nothing. “Show thyself 
a man.” God needs men to carry on His work, men who are firm and 
who refuse to retreat. “And keep the charge of the Lord, thy God.” 
Wait on the ministry with which you have been entrusted. That 
includes everything. Serve God! Do what God expects of you! 
L. FUERBRINGER. 





Buus 
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A Comparison of the King James and the 
Douay Version. 


A conference paper; somewhat abridged. 


The treatment of this subject is occasioned by the jubilee of Lu- 
ther as translator. It was the example of Luther that spurred others 
to action in giving the Holy Scriptures to the people in their own 
vernacular. In the era of the Reformation the Bible was translated 
into practically all the leading languages of Europe. Luther’s work 
was the pattern for all of them. Luther finished the New Testament 
in 1522; Tyndale followed with his English translation of the New 
Testament in 1525. It was done partly in Hamburg and partly in 
Wittenberg, Cologne, and Worms. It was printed in 15,000 copies. 
The beauty of diction in the King James Version is due to Tyndale’s 
translation. Miles Coverdale, in translating the Bible into English, 
used Luther’s version and the Vulgate as the basis. This version, to 
use the very words of its subtitle, was “faithfully and truly trans- 
lated out of Douche and Latyn into English” and was published under 
the authority of Thomas Cromwell in 1535, one year after Luther’s 
complete Bible had appeared. Two years later Matthew’s Bible 
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appeared, but it was never popular. Besides the text it contained 
caustic comments against Romanism. Its text was a compilation 
of the two preceding versions. A series of versions and editions fol- 
lowed. The Great Bible, the first to be “appointed to be read in 
churches,” was a large folio volume put at some convenient place in 
churches, so that it might be read by the people. Besides the Great 
Bible there were the editions by Taverner, the Geneva or “Breeches 
Bible,” the Bishops’ Bible, a version made by a group of bishops, 
which, however, never became popular. The Geneva Bible was the 
most popular version until 1611. It omitted the Apocrypha, the first 
one to do it, was a small portable volume, sold at a low cost, and 
passed through 120 editions. The Geneva Bible continued to be 
printed in England till 1616, in Amsterdam till 1644. The Bishops’ 
Bible appeared in twenty editions, the last appearing in 1606; its last 
edition of the New Testament in 1618. This is an eloquent testi- 
monial to the avidity with which the English-speaking people read the 
Scriptures. It was a golden age of Bible-reading. 

One need not stretch his imagination to see that Rome could 
not sit idly by and permit the world to read the Bible in the ver- 
nacular of the people without some counter-move. The Bible was 
read by no means only by Protestants. These translations, or ver- 
sions, were Protestantism’s most effective weapons while Rome stood 
empty-handed, without a suitable polemic weapon to protect itself 
over against those of its own people who were reaching out to these 
Protestant translations. Rome’s official Bible, the only authentic ver- 
sion of Scripture since the days of Trent, was the Vulgate, available 
only in Latin. Rome was in a dilemma in that Bible-reading age. 
But it has a shrewdness of its own; it meets emergencies in a way 
both unique and cunning. When in a land governed by a monarch, 
Rome will leave no stone unturned to provide that monarch; when 
in a land where the constitutional principle of separation of Church 
and State is established, Rome will submit to that principle to its 
own advantage; if education is the watchword, Rome builds schools 
and universities, while illiteracy is encouraged in other Roman Cath- 
olic lands; when the Bible is read extensively, Rome will produce 
a Bible. 

The version that ensued was the Douay Version. It received its 
name from the city of Douay in Northeastern France. Sometimes it 
is called the Reims-Douay Version, since the New Testament was 
completed in Reims in 1582, just fifty-seven years after Tyndale’s 
New Testament. The Old Testament was completed in 1609 in the 
city of Douay. Douay is noted in history as a place of refuge for 
English Catholics. Catholic books to be distributed in England were 
published in Douay. Dr. Allen, in 1568, established an English col- 
lege in that city for the education of priests for service in England. 
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During the French Revolution both the college and the printing- 
presses were driven out of France and reestablished in Durham, 
England. The translators were Drs. William Allen, Gregory Martin, 
and Bristow. The title-page says that the Douay Version was “faith- 
fully translated out of the authentical Latin,” meaning, of course, the 
Vulgate, which had been declared authentic, of equal authority with 
the original Hebrew and Greek texts, by the Council of Trent (1546). 
Waterworth, p.19: “Moreover, the same sacred and holy synod or- 
dains and declares that the said old Vulgate edition be in public lec- 
tures, disputations, sermons, and expositions held as authentic and 
that no one is to dare or presume to reject it under any pretext 
whatever.” (Sess. [V.) Thus the Douay Version was to say in En- 
glish what the Vulgate said in Latin; the Douay Version, then, is 
the official Roman Catholic version, the Catholic Bible. There were 
three reprints of the New Testament and one of the Old Testament 
between 1582 and 1750. It was little used. 

The Authorized, or King James, Version is too well known in 
our circles to be in need of any extended introduction. The Author- 
ized Version of 1611 owes its origin to the complaints of the Puritans, 
who maintained that they could not subscribe to the Prayer-book 
because it embodied translations from the Great Bible, which, they 
said, was “a most corrupted translation.” The existing versions con- 
tained obsolete words and phrases. There was need for a new trans- 
lation, one that was to embody all that was good in the existing 
translations while avoiding their faults. This led King JamesI of 
England “to bethink himself of the good that might ensue by a new 
translation.” Fifty-four translators were appointed, including High 
Churehmen, Puritans, generally speaking, the best scholars in En- 
gland; however, only forty-seven took active part in the task. This 
company of translators sat in sections at Westminster, Oxford, and 
Cambridge. These companies submitted their translations for mutual 
review to the entire company before final action was taken in adopting 
the final results. They had the original Hebrew and Greek texts to 
refer to besides many other ancient documents of great value. The 
“received text” of Erasmus was the basis for the New Testament. 
Never before had such an amount of careful labor been spent on an 
English Bible. The Authorized Version is essentially a revision of 
the Bishops’ Bible. The version appeared under royal sanction and 
authority, commended by the best scholarship of the age. It soon won 
general favor. For three centuries it held its place as the Bible of 
the English-speaking world. The rare grace and purity of its diction, 
its dignified and reverential spirit and attitude, have endeared it to 
millions of hearts and made it the most widely read book in the 
English language. Prof. William Lyon Phelps of Yale will have 
nothing to do with more recent translations because of the literary 
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charm of the Authorized Version. It is unlike the Douay Version, 
which was never accepted in circles other than Roman Catholic, and 
rightly so; for the diction of the Douay is stiff, and some of its 
translations are so extremely literal as to border on the ridiculous. 

In making a comparison of the Douay and the King James ver- 
sion, we are interested in their various features, particularly in the 
doctrines they set forth. Much could be said from the literary stand- 
point. Just a few examples. The spelling and form of proper nouns 
in the Douay Version strikes one as rather peculiar. For Joshua we 
read Josue; Chronicles are called Paralipomenon; Ezra is called 
Esdras; the Song of Solomon is Canticle of Canticles; Hosea is 
Osee; Obadiah is Abdias; Zephaniah is Sophonias. Anyway, proper 
nouns are transliterated in the various versions in a rather loose 
fashion, Luther not excepted, and since the Douay Version was to 
have the unique distinction of being Roman Catholic, we can under- 
stand that it would not do to use the accepted spelling of the Prot- 
estant versions. Whether or not the following examples of literary 
diction are preferable to the King James Version I shall let you 
judge. Ex. 24,4.5: “And Moses wrote all the words of the Lord; and 
rising in the morning, he built an altar at the foot of the mount 
and twelve titles according to the twelve tribes of Israel. And he sent 
young men of Israel, and they offered holocausts [Vulgate: holo- 
causta; A. V.: burnt offerings] and sacrificed pacific victims of calves 
to the Lord” (Vulgate: victimas pacificas; A. V.: peace-offerings). 
In Ex. 8,17 we are told that Moses “struck the dust of the earth, and 
there came sciniphs [A. V.: lice] on men and beasts.” Ps. 120 is 
called “a gradual canticle” (A. V.: song of degrees). Note: The 
Douay number Psalms 9 and 10 as one psalm; hence after the 
9th Psalm the numbering differs from the King James Version. Thus 
we might expect to find only 149 psalms in the Douay, but neverthe- 
less there are 150, since Ps. 147 is given as two psalms (1—11 and 
12—20). The 23d Psalm will present a good example of the English 
employed by the Douay. It reads: — 


“The Lord ruleth me: and I shall want nothing. He hath set me in 
a place of pasture. He hath brought me up, on the water of refreshment; 
he hath converted my soul. He hath led me on the paths of justice, for 
his own name’s sake. For though I should walk in the midst of the shadow 
of death, I will fear no evils, for thou art with me. Thy rod and thy staff, 
they have comforted me. Thou hast prepared a table before me, against 
them that afflict me. Thou hast anointed my head with oil; and my 
chalice which inebriateth me, how goodly is it. And thy mercy will follow 
me all the days of my life. And that I may dwell in the house of the Lord 
unto the length of days.” (Ps. 22.) 


Matt. 5,29 we read: “If thy right eye scandalize [A.V.: offend] 
thee, pluck it out.” So “scandalize” is used in Matt. 18,6: “But he 
that shall scandalize one of these little ones that believe in me,” ete. 
In v.7 of the same chapter we read: “Woe to the world because of 
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scandals.” The daily bread in the Lord’s Prayer is called the “super- 
substantial” bread. Matt. 6,22: “If thy eye be single, thy whole body 
shall be lightsome. 23. But if thy eye be evil, thy whole body shall 
be darksome.” When Elizabeth brought forth her son, “the neighbors 
and kinsfolk congratulated with her” (Vulgate: congratulabantur ei; 
A.V.: rejoiced with her), Luke 1,58. According to the Douay Ver- 
sion, Paul exhorts 1 Cor.5,7: “Purge out the old leaven, that you 
may be a new paste.” John 19,14: “And it was the parasceve of the 
pascha, about the sixth hour” (Vulgate: parasceve Paschae; A. V.: 
preparation of the passover). Matt. 26,17: “And on the first day of 
the Azymes [Vulgate: die azymorum; A. V.: unleavened bread] the 
disciples came to Jesus.” Acts 20,17: “And sending from Miletus 
to Ephesus, he [Paul] called the ancients [Vulgate: maiores; A. V.: 
elders] of the church.” May this suffice on the literary side; after all, 
this is only of secondary importance. 

Every new translation of the Sacred Scriptures is of vital interest 
to the Church, primarily in order that the Church may know whether 
the thoughts and words of the original text are carefully, honestly, 
and correctly rendered. A translation, to be justified in laying claim 
to being a translation, must bring the exact meaning of the original, 
without interpolation, addition, or distortion. It must be unbiased 
in doctrine; it dare not have a pet doctrinal ax to grind. A trans- 
lation must be truthful; it must bow to the words and statements as 
penned by the holy writers. The relation of a translation to the 
original must be borne in mind. The Bible was not intended for the 
Greek and Hebrew nations alone. Nor are Greek and Hebrew scholars 
the only ones in whose possession the sacred treasures of Scripture are 
to remain. The Word of God is intended to be read by all nations and 
tongues. Holy Scripture is given to the world in a great variety of 
languages with a great variety of letters and sounds, so that the sacred 
truth approaches each one in his native tongue in an appropriate rela- 
tion to his understanding. On Pentecost the Holy Spirit caused the 
apostles to declare the heavenly truth to the people present in the 
languages understood by them, even as they said: “We do hear them 
speak in our tongues the wonderful works of God,” Acts 2,11. Thus 
every faithful translation of Scripture is a means of conveyance of 
the divine truth to those who hear or read it. In the words of 
Dr. Pieper: “Die Uebersetzungen haben nur deshalb und insofern 
Autoritaet, als sie den Grundtext wiedergeben. Alle Uebersetzungen 
muessen es sich gefallen lassen, dass sie immer von neuem daraufhin 
geprueft werden, ob sie mit dem Grundtext uebereinstimmen. .. . 
Was in griechischer Sprache Gottes Wort ist, das ist auch in deutscher 
oder englischer Sprache Gottes Wort, insofern der deutsche oder eng- 
lische Text eine wirkliche Uebersetzung des griechischen Textes ist.” 
(Christliche Dogmatik, I, 417. 418.420.) We see: This fact is so 
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compelling that the knowledge of the ancient languages has never 
been made a condition in the Christian Church for entry into the 
ministry. Dr. A. T. Robertson, who at the time of his recent death was 
probably the greatest authority on New Testament Greek grammar, 
says: “It ought to be taken for granted that the preacher has his 
Greek Testament. This statement will be challenged by many who 
excuse themselves for making no effort to know the Greek New Testa- 
ment. I do not say that every preacher should become an expert in 
his knowledge of the New Testament Greek. That cannot be ex- 
pected. I do not affirm that no preacher should be allowed to preach 
who does not possess some knowledge of the original New Testament. 
I am opposed to such a restriction. But a little is a big percentage 
on nothing, as John Broadus used to say. This is preeminently true 
of the Greek New Testament.” (The Minister and His Greek New 
Testament, p. 15.) 

Dr. Robertson is far from advocating that ministers should make 
no effort in the direction of learning to read the Bible in the original 
languages; in fact, he uses some rather hard expressions against 
those who do not keep up their knowledge, or make no effort in gain- 
ing a knowledge, of these languages. He does say, however, that with 
the aid of reliable translations one may be able to preach the Gospel 
of Christ. How this is possible Dr. Pieper explains when he says: 
“Wir stehen vor der Tatsache, dass unter den allgemein bekannten 
Bibeluebersetzungen keine einzige sich findet, in der nicht die christ- 
liche Lehre in allen Teilen zum Ausdruck kaeme und die ihr entgegen- 
stehenden Irrtuemer verworfen waeren. Das trifft auch zu in bezug 
auf die Vulgata der roemischen Kirche. Das ipsa conteret caput 
tuum der Vulgata, 1 Mos. 3, 15, wird abgewiesen durch die richtige 
Uebersetzung der vielen Stellen, in denen Christus als der einzige 
Erretter von Suendenschuld und Tod gelehrt ist. ... Auch die Recht- 
fertigung allein durch den Glauben, ohne des Gesetzes Werke bringt 
die Vulgata klar zum Ausdruck Roem. 3, 28.... Wer in einer Dispu- 
tation mit Papisten disputandi causa sich auf den Vertrag einlaesst, 
dass die Vulgata zugrunde gelegt werden soll, behaelt damit noch 
immer eine Waffe in der Hand, womit er den Gegner siegreich ueber- 
winden kann.” (Chr. Dogm., I, 419.) 

A translation is a commentary. A translator does not merely 
transliterate the letters and syllables, transmute sounds, or give word 
for word foreign words and idioms. No one would say that we no 
longer possess the authentic Word of God in the Old Testament 
because the present text is written in the square Aramaic characters 
and not in the ancient Hebrew script, a variety of the Phenician 
such as that used in the Siloam inscription or the Maccabean coins. 
On the contrary, the translator ascertains the sense, the idea, and 
then gives expression to that idea, the sense, in the most precise and 
appropriate way possible. It is admitted that close literal translations 
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are sometimes misleading and worse than loose paraphrasing. Much 
of the beauty of Luther’s version is to be found in his happy way 
of putting the thoughts of the original into idiomatic German in 
a manner as though the original writers had spoken German. The 
23d Psalm is a good example. Thus Luther translates the answer 
that the apostles gave Jesus when He had asked them, Luke 22, 35: 
“When I sent you without purse and scrip and shoes, lacked ye any- 
thing?” “Nie keinen.” In the German: “Habt ihr je Mangel ge- 
habt? Sie sprachen: Nie keinen.” It was a compelling question, 
and it demanded a forceful answer, and Luther knows how to put it 
into German. The original uses the word oudenos, none, not one. 
A double negative has its place in German (Thomas’s Practical Ger- 
man Grammar, p. 371b; also Grimm’s Dictionary, sub kein); but 
a double negative is not in the original, neither would it do in English. 
No one, however, would accuse Luther of taking liberties with the 
sacred text by the way he translated the apostles’ answer. 

It is a valuable asset in any pastor’s library to have various ver- 
sions and translations. I would call attention to the translations of 
the British and American revisers of 1881. No doubt the Revised 
Version is a better translation than the Authorized Version from the 
standpoint of literal rendition; yet it, too, has some objectional 
features, and it lacks the quaint charm and grace of the King James 
Version. “Jehovah is my Shepherd” in the R. V. will not easily dis- 
place “The Lord is my Shepherd” in the A. V. It is a sad error when 
the R. V., for instance, makes Job say: “Then without (min) my 
flesh shall I see God,” Job 19, 26, in the preferred reading. Other 
translations of more or less merit are those by Young, Rotherham, 
Moulton, Moffatt, Montgomery, Weymouth, the Twentieth Century 
New Testament, the American Translation by J. M. P. Smith and 
Goodspeed. Scholarly as they are, they are full of many strange and 
objectional features. Even the Jewish Publication Society issued 
a new translation of the Oid Testament in 1917. It is interesting 
to read in its preface “that the Jew cannot afford to have his Bible 
translation prepared for him by others” and then to note its bias in 
translation. It translates Is. 9,5 (6): “For a child is born unto us, 
a son is given unto us; and the government is upon his shoulder; 
and his name shall be called Pele-joez-el-gibbor-Abi-ad-sar-shalom.” 
In a footnote the enlightening comment is made: “That is, Wonderful 
in counsel is God the Mighty, the Everlasting Father, the Ruler of 
Peace.” A translation is a commentary; if it comes from the pen 
of a Jew, a Modernist like Smith and Moffatt, or a Catholic, we may 
make up our minds to find support therein for their own peculiar 
beliefs. If the text is too compelling, we may be prepared to find 
footnotes that are to set the reader right. It is a precious quality 
in a translator to treat the text objectively. 

Des Moines, Iowa. (To be concluded.) Geo. A. W. Voce. 
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Die Philijter. 


Die Philifter fpielen in der Gefdhicdte des Wlten Tejtaments eine 
bedeutende Rolle. Gie maden ihr Crfdeinen fdon zur Beit der Paz 
triarden, und die Tebte altteftamentlide Weisfagung gegen fie findet 
fid) im Propheten Gadarja, nach der Erbauung des siweiten Tempels. 
Der Cinflugk der Philijter auf das Volf Gottes im Wlten Teftament ift 
Daher cin fo bedeutender, dDaB nur cine genaue Cinfidt in die biblijfden 
und augerbiblijden hiftorijden Berichte c3 un3 ermiglidt, ihre Wicdhtigz 
feit recht cingufcagen. 

Von jeher hat dic HSerfunft der Philifter Schwierigfeiten be- 
reitet. Qn der Volfertafel Gen. 10, 6.13.14 lejen wir: ,Die Kinder 
bon Ham find dicfe: Chus, Migraim, Put und Kanaan. ... Mtizraim 
Zzeugete Ludim, Anamim, Leabim, Naphthubim, Pathrujim und Kas- 
fuhim. Bon dannen find fommen die RHiliftim und RKaphthorim.” 
&3 werden hier die Philiftim und die KRaphthorim gujammengeijtellt, und 
dics gibt un8 wenigitens cinigermagen cinen Anhalt fiir die Ldjung der 
Schwierigfcit. Wir lefen namlidh Deut. 2,23: ,Und die Kaphthorim 
gogen aus Raphthor und vertilgeten die Avim, die gu Hagerim twohneten 
bis gen Gaga, und toohneten an ihrer Statt dafelbft.“ Hier jind eS aie 
Punfte, die bemerfenstwert find, namlich die Exrwwahnung eines Landes 
oder ciner Landfdaft namens Kaphthor und die Nachricht, daB diefe Er- 
oberer die Stadt Gaga cinnahmen. Die befiegten Wviter tourden aber 
nicht qanglich vertrieben, denn wir finden fie Yof. 13,3 gleich nach den 
fiinf Stadtitaaten der Philifter genannt, und e3 ift angunehmen, dak 
Dic Kaphthorim entiveder mit den Philijtim gu identifizieren find oder 
gu einem berivandten Stanim gehsrten. Wir lefen namlid Amos 9, 7: 
»Oab’ id nicht Ssrael aus sghptenland gefithret und die PHilifter 
aus Raphthor und dic Syrer aus Kir?” 

Cine weitere Miglicdhfeit, die Herfunft der Pbhilifter augsfindig 3u 
madden, bictet cine Reihe andercr Stellen. Yn 1 Sam. 30, 14 beridtet 
Der agyptifde Sflave, den David auf dem Felde fand: ,,Wir find her- 
cingefallen gum Mittag KRrethi und auf Suda und zum Mittag Kaleb 
und haben Biflag mit Feuer verbrannt.“ Dies fiihrt uns aber gu 
Hefef. 25,16, two gefagt wird: ,Darum jpridt der HErr HErr aljo: 
Siehe, ich will meine Hand ausitreden iiber Die PHilijter und die 
Krieger ausrotten und will die iibrigen am Hafen des Meers um- 
bringen.“ Das Wort, das Luther mit ,Krieger” iiberjebt hat, ijt im 
hebraijden Text twie in der Authorized Version ,,Cherethim”, und der 
PKaralleliZmus zeigt, daB wir e3 hier twabhrideinlic) mit einem Synz 
onym von Pbhilijtim gu tun haben. Derfelbe Schluk fcheint geboten 
gu fein durch die Stelle Beph. 2,5, wo Luther iiberfebt hat: ,,Webe 
Denen, fo am Meer hinabwohnen, den Kriegern [hebr.: Cherethim]. 
De3 HErrn Wort wird iiber euch fommen. Du, Kanaan, der Pbhilifter 
Land, id will did umbringen, dagB niemand mehr da twohnen foll.“ 
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Hierher gehirt auch Yer. 47, 4b, wo c3 wortlich heipt: , Denn der HErr 
beriviiftet die Philijter, die Tiberbleibjel der Kiifte KRaphthor.“ Auf 
Grund diefer Stellen find wir jedenfalls gu der Annahme beredtigt, 
dDaB die PHilijtim und die Cherethim dasjelbe Volf oder nahe verwandte 
Volferjchaften bezeichnen und daB fie aus RKaphthor ftanimten. 

Wo aber ijt diefes KRaphthor {gu finden? Thomfen jchreibt 
(Ralajtina und feine Kultur in finf Sahrtaujenden, 64): ,,Leider wiffen 
twir heute noch immer nicht viel iiber die Pbhilijter, deren Name ja nicht 
nur bei un3 in recht iiblem Ginne, fondern auch in der feit Herodot 
nachiveisbaren Bezeichnung des Landes als ,Valajtina‘ fortlebt. Auch 
die Wusgrabungen haben verhaltnismafig wenig Licht iiber diefes Volf 
verbreitet, obivohl in tell essafi eine irer fiinf Hauptitadte, Gath, ver- 
mutet wurde und in Bethjchemefch wie in Gezer, die ihrem Wobhnijibe, 
Der Kiijtenebene im GSitdiwejten Palajtinas, nahe lagen, Spuren von 
ihnen ertwartet werden fonnten. Nach agyptifeen Nachrichten gehirten 
fie au Der Volferwoge der jogenannten Seevdlfer, die aus dem fildlicden 
Kleinafien teilS auf dem Landivege, teils itber die YWqaijdhen Ynfeln, be- 
fonders Kreta, nach Sildoften wanderten.” Keil (gu Ser. 47,4) fagt, 
Daf fiir die Ddentifizicrung Raphthors mit Kreta haltbare Griinde 
feblten. Gr erwahnt auch andere Theorien, nach denen RKaphthor das 
Litorale des Mildeltas oder einen Landftrich untveit der Sebennytifden 
Nilmiindung oder einen andern Teil der Deltafiijte begeichnet habe. 
Urquhart (New Biblical Guide, V, 113) tweijt hin auf die agyptijcden 
Snjchriften der achtzehnten Dynajtic, auf denen das Wort Keftzur das 
Nildelta bezeichnet, und jchlieBt Dann: “The Philistines came out from 
the Casluhim, who seem to have occupied the western part of the 
delta. The Philistines appear to have settled then in the eastern 
part.” Macalifter (The Philistines; Their History and Civilization, 
5 ff.) lieft Keftiu ftatt Keftur, will aber diefe Landfchajt nicht abjolut 
mit dem Delta identifizgieren. Cr fehrcibt mit qrofer Vorficht (S. 15): 
“All, then, that the Hebrews can tell us about their hereditary enemies 
is that they came from a vague traditional place called Caphtor — 
a place by the sea, but of which they have nothing more to say. The 
tradition of Caphtor seems to be a tradition of the historical glories 
of Crete, so far as the Egyptians knew of them, and the name seems 
to be a tradition of the name which, for some reason not certainly 
known, the Egyptians applied to the source of the desirable treasures 
of the Cretan civilization.” Und am Schlup de3 Kapitels (CS. 28): 
“The conclusion indicated therefore is that the Philistines were people 
composed of several septs, derived from Crete and the southwest 
corner of Asia Minor. Their civilization probably was derived from 
Crete, and though there was a large Carian element in their com- 
position, they may fairly be said to have been the people who im- 
ported with them to Palestine the memories and traditions of the 
great days of Minos.” Sabei ift aber nicht ausgefdlojjen, dap die 
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Philijter fich gunachft im Mildelta niederlieBen, um fich fpater, durd 
die Yghpter berdrangt, nach MNordoften zu twenden und dic Ebene Garon 
in Befik gu nehmen. Bu diefem Schluk fdeint auch Keil gefommen gu 
fein, tvenn er am Cnbde feiner furgen Ausfithrung fdreibt, dak die 
Cintwanderung der Pbhilijter von Wqypten her in Kanaan nicht giweifel- 
haft ijt. 

Wann aber fand dicje Volferverfdiecbung jtatt? Und wann find 
Die PHilijter nad Kanaan gefommen? Laut des biblijden 
BeriGhts eta um das Jahr 2100 b. Chr.; denn zur Beit Abrahams 
(ca. 2160—1985 b. Chr.) waren wenigftens einige Stamme der Pbhi- 
lifter im fiidlichen Teil de3 Gebietes, bei Gerar. Bn jener Beit mar 
Abimelecdh augenjdheinlid) Kinigsname, da fich diefe Begeichnung sur 
Beit Abrahams fotwohl wie zur Beit Sjaafs, Gen. 20, 2 ff.; 21, 25 ff.; 
26,1 ff., aber auch noch zu Davids Beit findet, 1 Gam. 21,13, val. mit 
j.34,1. Ctiva fechs Jahrhunderte jpater twaren die Philifter fo ftark 
und friegerifd, dag Gott das Volf YSracl nicht auf dem direften Wege 
bon Etham nach Gaga fiihrte, dad heift, nicht auf der Strage durch der 
Philijter Land, die am nadhjten war; denn Gott gedachte, eS modhte 
das Volf gereuen, twenn fie den Streit fahen, Er.13,17. Obgleich die 
Kinder Ysrael aus Mqypten geritjtet auszogen, und obgleich fie bald 
dDarauf die AWmalefiter in der Wiifte itberwaltigten, wollte Gott fie doh 
nidt durd einen ettwaigen Wngriff der friegerifden Philijter erfdrecten. 
Denn daz die Pbhilifter als Vol~ und in ihren eingelnen Stammen in 
den Sahrhunderten jeit der Patriardhengeit cine nicht zu unterjdhabende 
Macht geworden twaren, ergibt fich daraus, daB gegen Ende des Lebens 
Nojuas ihre fiinf Staatsftadte genannt twerden, namlich die der Gafiter, 
Asdoditer, Wsfloniter, Gethiter und Cfroniter, wozu nod die der bez 
fiegten Wviter fommt, Yof.13,3. Urqubart (op. cit., III, 350 ff.) gitiert 
einen langeren Wbfchnitt aus Osburn, der die Pbhilijter nach aghptifden 
Vildern und Vefehreibungen darftellt, und bemerft dagu: “It will thus 
be evident that the Philistines were masters in the art of warfare and 
were among the most formidable foes whom the Israelites could as- 
sail.” Dak dics auch in der Folgezeit fo blieb, ergibt fich nicht nur aus 
den Veridten in der Bibel, jondern auch aus fonftigen Nachricdten, 3. B. 
Der oft zitierten von dem Wngriff de3 Konigs von °WSfalon auf die phs- 
nizifde Stadt Sidon. 

Che wir die Gefdhicte der Pbhilijter weiter verfolgen, ift e3 twobhl 
angebracht, etivas itber ihre Religion gu fagen, tweil diefe auch mit in 
die heilige Gejdhichte hincin{pielt. Die Philijter fcheinen dem Polytheis- 
mus gehuldigt gu haben, aber fo, da fie dabei auch in geivijfem SGinne 
Monolatrie trieben. Der allgemeine Gobe war Dagon, dem die Fitrften 
der Pbhilifter nad der Gefangennahme Simjons cin grokes Opfer darz 
gubringen gedachten, Richt. 16,23. Der Tempel Dagons war zu Gaza 
(Gaja), B.21. Aber e3 gab auch cinen Tempel Dagons 3u °Asdod, 
1 Gam. 5,1ff., und bier werden ausdritclicdh Priefter de3 Gottes erz 
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want, die ob deS Umiverfens ihres Gigenbildes fehr beftiirgt waren. 
Cin tweiterer Tempel diefes Gottes befand fic) gu Vethfan, im sftliden 
Teil des Tales CSdraclon oder SeSsreel, 1 Chron. 10 (11), 10. EF wurde 
bor einigen Sabren beridftet, dak diefer Tempel foivie der 1 Gam. 31, 10 
ertvabnte Tempel der Gottin Wjtharoth von einer ardhaologijden Cr- 
pedition gefunden worden feien. (Art and Archeology, XX, 5, S. 277; 
Amer. Journal of Archeol., XXXIII, No.1, S.34.) Mach Annahine 
der meiften Forjder jtammte der Gott Dagon aus Sumer oder GSiid- 
babylonien, und fein Dienjt wurde durd die Croberungsziige Witbabylo- 
nien3, twahrfdeinlich fcjon feit der Zeit Hammurabis, nach dem Wejten 
getragen. Dagon wird gewoshnlich dargeftellt mit dem Leibe eines 
Sijhes und dem Oberfirper eines Mannes. Er galt als Symbol de3 
Wafers und feiner lebenfpendenden Krafte. 

Wahrend Wjtharoth wabhrjcheinlich cine orientalijdhe Form der 
Géttin Venus darjtellte, fo fann die doch nicht mit vodlliger Sicherheit 
behauptet werden. Co fchreibt Macalijter (op. cit., S. 94): “Certainly 
Ashtaroth or Ashtoreth was par excellence the characteristic Semitic 
deity, and worshipers of this goddess might well be said to have 
become completely Semitized. But there is evidence that makes it 
doubtful whether the assimilation had been more than partial.” Gr 
tweijt Dann hin auf die Tatfache, dak nach Heredot dort ein Tempel der 
WpHhrodite Urania ftand, von dem gefjagt wurde, daB er alter fei als 
die gypriotifde Ciniwanderung. Dies wird beftatigt durch cine gu Delos 
gefundene Ynjchrift, in der cin geivijjer Damon bon °ASfalon feinen 
Schubgottern einen Altar widmet. Die Ynjehrift lautet: ,Dem Zeus, 
Der gute Winde fendet, und der WAjtarte von Palajtina und der Aphrodite 
Urania, den Gottern, die aufmerfen, tut Damon, Sohn des Demetrius 
bon W3falon, der aus den Handen von Sceraubern errettet tworden ijt, 
diefes Geliibde.” Demnach hatte man Zu unterfdheiden asivifden der 
palajtinenfijden Wjtarte und der Aphrodite von °Wsfalon, und twahrz- 
fdheinli&h mar iwenigitens urfpriimglid) ein Unterjchied swifden den 
beiden, twie Denn auch die eigentliche femitijche Gottin mit einem Fijch- 
{hivang dargeftellt wird. Die ausfiihrlichjte Befdhreibung diefer Gottin 
findet fic) bet Diodorus Siculus; ihr pbhilijtinifeher Name war Atarz- 
gatis. Dedoc) ijt cS jchtver, Hier giwijchen Gefdichte und Legende Zu 
unterjdeiden. 

Von andern Gogen, die im Pbilijterlande verehrt wurden, finden 
twir Vaalfebub oder VBeelzebub als Gott zu Efron erivahnt, 2 Kon. 1, 17, 
und Whasja, der Sohn AWhabs3, wird von Clias gejtrajt, weil er Boten 
nad Cfron gefandt hatte, um diejen Giben gu fragen. Dak diefer 
Gige auch nod) zur Beit de3 Neuen Teftaments befannt war, ergibt fics 
aus den BVegugnahmen deS Heilandes und anderer in Matth. 10, 25; 
12,24.27; Marf.3,22; Vuf.11,15.18.19. Hierher gehiren viel- 
leicht auch die Stellen, die Beelzebul nennen; denn der Name fdeint 
abfichtlid) bon den Suden forrumpiert worden gu fein. Und endlid 
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tare Darauf Hingutveifen, dak nad alten Nadridten Gaga, das urz 
fpriinglich Minoa hieR, als Kultusjtatte des fretijdhen Zeus befannt war. 
(Biinger, Theo., Crete in the Greek Tradition, S. 66.) 

Wie fcon oben erivahnt, waren die Philijter mit rer Gefdhichte 
und ihren VolfZtraditionen von Kreta und sghpten her ein friegerifdhes 
Volf, das mit Vorliebe auf Eroberungsziige ausging. Dies wird be- 
jtatigt Durch verfdiedene Bilder und Ynjchriften, die man, befonders im 
Tempel von Medinet Habu, am linfen Nilufer, gegeniiber von Luffor, 
gefunden hat. Macalijter jcdhreibt (op. cit., 118 ff.): “The Pulasati wear 
a plumed head-dress, the plumes being fitted into an elaborately em- 
broidered band encircling the temples and secured by a chin-strap 
passing in front of the ears... . Their sole body costume is the 
waistband, though some of them seem to have bracelets or armlets 
and bands or straps crossing the upper part of the body. The land 
contingent travel in wagons of a square, boxlike shape, some with 
framed, some with wickerwork sides. They have two solid wheels, 
secured to the axle by a linch-pin, and are drawn by four oxen abreast. 
The sea contingent travel in ships which show a marked resemblance 
to that of the Phaetos Disk. The keel is curved, and both bow and 
stem rise high above the deck, with ornamental finials. ... The 
warriors in the coalition are armed with a sword and with the long 
Carian spear; they also have daggers and javelins for throwing and 
carry circular shields.” Urquhart (op. cit., III, 350 ff.), der eine abn 
lide Befchreibung aus Osburn itiert, fahrt dann fort: “It will thus be 
evident that the Philistines were masters in the art of warfare and 
were among the most formidable foes whom the children of Israel 
could assail.” 

Diefe Tatjache erflart auch den unablajfigen status bellicosus, der 
sivifden den Kindern Ysrael und den PhHilijtern bejtand. Bei der Cinz 
nahme Ranaans durch Dofua hatte eigentlich auch das PbHilijterland 
unteriworfen werden jollen; aber tir finden, dak der HErr gu Yojua 
jagte: ,Du bijt alt tworden und wohl betaget, und de3 Landes ijt nod 
fajt viel itbrig cingunehmen, namlicgh da8 ganze Galilaa der Pbilifter 
[die aljo Damals das Land im Morden von der Chene YeSreel an innez 
Hatten] und gang Gefjuri, vom Sifor an, der vor sighpten fleupt, bis 
an die Grenge Cfron gegen Mitternadt, die den RKanaanitern guge- 
rechnet twird, fiinf Herren der Pbhilijter, namlich der Gafiter, WSsdoditer, 
der Asfloniter, der Gethiter, der Cfroniter (und der Aviter”), of. 13, 
1.2. Demgemap twird auch im Buch der Richter gefagt: ,, Dies find die 
Heiden, die der HErr lick bleiben, dak er an ihnen YSsrael verfuchte, .. . 
nanlid) die fin Fiiriten der Philijter”, ujiv., Kap. 3, 1.3. 

Die Philijter blieben nun Yahrhunderte hindurch die unrubigften 
Scinde der Kinder BSsrael. Wllerdings fdlug Samgar, der Sohn Anaths, 
fechShundert Philijter mit cinem Ochjenjtecten und erldfete S3rael, Richt. 
3,31. Aber fehon in Kap. 10 wird uns berichtet, dak die Kinder JSrael 
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unter andern den Gottern der PbHilijter dienten, fo dak der HErr fie 
verfaufte unter die Hand der PbhHilifter und der Kinder Wmmon. Die 
Erldjung von dem Joch der Pbhilijter, in deren OGande der HErr fein 
Volt ausdriiclid auf vierzig Jahre gegeben hatte, fam damals nicht bis 
gur Beit Simjons, Rap.13,1. Die Gefchichte Simjons lauft dann 
hindurd bid zum Ende des 16. Rapitels, wo der Tod diefes Heilandes 
berichtet wird. Die Erleidterung, die die Kinder YSrael durch die Siege 
Simjons genoffen, hielt augenfdeinlich nicht lange an, denn gur Beit 
Samuels fand Vsrael eS fiir ndtig gegen die Philijter auszuziehen, 
aber Zu feinem grogen Lcidiwefen, denn NSrael ward vor den Philijtern 
gejdlagen, 1 Sam.4,1.2. 8 folgt dann die Gefchichte von der Ent-= 
fiihrung der BundeSlade, die Zzuerft nach Wsdod, dann nach Gath, dann 
nach fron gebracdht wurde, wobei der HErr in jedem Falle die Leute 
plagte. Crft als die Kinder Bsracl Bupe taten, gab ihnen der HErr 
einen Gieg iiber die Pbhilijter, und das nicht durch ihre ecigene Tapfer- 
feit, jondern Durd) den Schrecfen cines gropen Donners, B.10. Als 
Bolge diejes Sieges wurden den Kindern YSrael die Stadte twieder- 
gegeben, die die Pbhilijter ihnen genommen fatten, von Efron an bis 
gen Gath famt ihren Grenzgen, VB. 14. 

Bur Beit Sauls aber finden twir, daB dice Philifter ihre Vorpoften 
wieder twcit in die Grengen YSracl3 vorgefchoben Hatten, 1 Gam. 10,5, 
fogar bi8 nach Gibea-Benjamin, Kap.13,3. Gooft auch die Kinder 
SSrael den Sieg getvwannen, fo fam e3 doch nie zu einer Entidhecidungs- 
fdhlacht, die die Pbhilijter ganglid) untertworfen hatte. CErjt mit dem 
Siege Davids itber Goliath wandte fich das Blatt; denn nun 30g David 
de Ofteren aus, um die Philifter gu demiitigen. Freilich fam dann 
wieder eine Beit der Rube fiir die Feinde YSrael3, wahrend David vor 
Saul fliehen mupte. Sehlieblich finden wir fogar den paradoren Buz 
ftand, dDaB David im Pbilifterfand Zufludt fand, namlich bet dem Konig 
(oder Abimelech) Wehis von Gath, 1 Sam. 27, 2 ff., der ihm die Stadt 
Biflag alS Wohnort aniwies. CErjt nach dem Tode Sauls anderte fich 
das Bild wieder; denn wie Xbner bemerfte: ,Der HErr hat von David 
gefjagt: Sch will mein BVolf YSsraecl erretten durch die Hand Davids, 
meine3 Knechts, von der Philijter Gand”, 2Sam.3,18. WTS darum 
die Philijter Heraufzogen, David gu fuden, Kap. 6,17, falug David 
fie gweimal aujfs Haupt, fo dak als Folge dicjes Sieges die Pbhilijter 
ihm tributpflidtig murden, Rap. 8, 12. 

Cine Beitlang blicben nun die Philijter innerhalb ihrer Grengen; 
denn eS twird zu Anfang der Regierung Salomos berichtet, dak ,er 
herrjdte im gangen Lande dieSfeit des Waffers, von Tiphjah bis gen 
Gaja”, 1Rin. 4,24. GSpater aber erhoben die Pbhilijter wieder ihr 
Haupt. Bur Beit Yofaphats, qeqen Ende des gehnten Jahrhunderts 
vb. Chr., wird ausdriicflich gefagt: Und cs fam die Furdt de3 HErrn 
iiber alle Rinigreide in den Landen, die um Yuda her lagen, dak fie 
nicht jtritten wider Jofaphat. Und die Philijter bradhten Yofaphat Ge- 
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fcenfe, eine Lajt Silbers”, 2 Chron.17,10.11. Bur Beit Jorams 
aber, einige Yahrgehnte fpater, ,eriwedte der HErr wider Yoram den 
Geift der Philijter und Araber”, 2 Chron. 21,16. Ctwa am Ende des 
neunten Yabrhundert3 v. Chr. jedoch wird uns von Ufia beridtet: 
»€xv 30g aus und jtritt wider die Pbhilijter und gerrifR die Mauern zu 
Gath und die Mauern zu Jabne und die Mauern zu °WSdod und bauete 
Stadte um ASdod und unter den Pbhilijtern; denn Gott half ifm wider 
Die Philijfter”, 2 Chron. 26,6.7. Und von Hisfia, im lebten Viertel 
dDe$ achten Yabrhunderts v. Chr., wird berichtet: Cr fehlug auch die 
PbHilijter bis gen Gafa und ibre Grenze, von den Sechldffern an bis an 
die fejten Stadte”, 2 Kin. 18, 8, das Heipt, die unbefeftigten Ort{chaften 
fotvobhl twie die ummauerten Stadte. Comit fann die ganze Gefchidte 
Der Kriege siwijden Ysrael und den PbHilijtern gufammengefakt werden 
in Die Worte des Pfalmijten: ,,.Wobhl her! fprechen jie; laRt uns fie 
ausrotten, Dak jie fein Volf feien, dak de3 Namens VSsrael nicht mehr 
gedacht tverde! Denn fie haben fich miteinander vereiniget und cinen 
Bund twider dich gemacht, . . . die Philifter jamt denen gu Tyrus’, 
By. 83, 5—8. 

Die Feindjdhajt swifden Ysracl und den PbhHilijtern wird aud 
immer iwieder in Den Propheten erwahnt. Gchon Obadja (ca. 880 
vb. Chr.) fchreibt: ,,Die gegen Mittag werden das Gebirge Efau und 
die in Griinden werden die Philijter bejigen”, V.19. Der Prophet 
Minos (ca. 785 b. Chr.) redet twiederholt gegen die Philijter: ,,So fpricht 
der HErr: Um drei und bier Lajter Gajas willen mill ich ihrer nicht 
fchonen, dDarum dafR fie die Gefangenen iweiter gefangen und in Land 
Cdom vertrieben haben, jondern ich will cin Feuer in die Mauern Zu 
Gafa jchicfen, das foll ihre Palajte verzehren. Und will dic Ciniwohner 
gu WSdod famt dem, der das Bepter Halt, aus WSfalon ausrotten und 
meine Hand twider Wfron fehren, dakR umfommen foll, was von den 
Philijtern noch iibrig ijt, jprict der HErr HErr”, Kap. 1,6—8. Bal. 
Kap.6,2; 9,7. Auch efaias (758—698) eriwahnt die Pbhilijter an 
berfdiedenen Stellen: ,,Sie find Tagewahler wic die Philijter”, Rap. 2,6. 
»Die Shrer borne Her und die Philijter von hinten su, daw fie Ysrael 
frefjen mit vollem Maul“, Kap.9,12. ,,Sie werden aber den Phi-z 
lijtern auf dem OHalfe fein gegen Whend”, Kap. 11,14. ,Freue dich 
nidt, du gang Pbhilijterland, day die Rute, die dich fehlug, gerbrodjen 
ijt”, Rap. 14, 29 ff. Diefe Weisfagung gejchah in dem Yabhr, als der 
Konig Whas jtarb. 

Whnlide Weisfagungen finden twir noch in den Biichern der fpaz 
teren Propheten, bid gum CEril und dariiber hinaus. Yeremias (628 
bi3 580) fedreibt: ,%UWilen Konigen in der Palajtinecr Lande famt Wsfaz 
fon, Gaja, Wfaron und den itbrigen zu AsZdod" (namlich foll cingefdhenft 
werden, Daf fie trinfen, taumeln und toll werden). ,, Dies ift das Wort 
de3 HExrrn, das zum Propheten Yeremia gefdhah wider die PhHilijter, 
ehe Denn Pharao Gaza fclug, .. . gu verftdren alle Philijter”, Rap. 47, 
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1.4. Der Prophet Zephanja (ca. 625 v. Chr.) fehreibt: ,,.Ou, Kanaan, 
der Philijter Land, ich twill dich umbringen, daB nicmand mehr da 
twohnen foll”, Rap. 2, 5. Hefefiel (596—574) hat mehrere Weis- 
fagungen: ,Darum jpridt der HErr HErr alfo: Siehe, is will meine 
Hand ausjtrecten iiber die Pbhilifter und die Kricger ausrotten und till 
Die iibrigen am OHafen des Meers umbringen”, Kap. 25,16.17. Die 
andere Stelle, Rap. 16,27, begieht fich auf die Tatfade, dak der HErr 
Ssracl den Pbhilijtern iibergeben hatte. Selbjt Gacharja (520—518 
vb. Chr.) hat nod cine langere Weisfagung wider die Pbhilijter: , Wenn 
das WSsflon fehen wird, wird fic erfehrecten, und Gaja wird fehr angjt 
twerden; dagu Efron wird betriibt werden, wenn fie folches fiehet. Denn 
e3 wird aus fein mit dem Konige gu Gaja, und gu °Wsflon wird man 
nidt wohnen. Bu Wsdod werden Fremde tvohnen, und ich will der 
Philijter Pradt ausrotten”, Kap. 9, 5—7. 

Wie wurden nun dicfe Weisfagungen erfiillt? Und twas war das 
{chlieblide Schicjfal der Philijter? Cie wurden der Reihe nach den 
Affyrern, den sighptern, den Vabyloniern, den Rerjern untertanig. Wuch 
alg ihr Staat langjt aujgebirt hatte, bebielten ihre Stadte nod) immer 
cine Bedeutung. Das Volf der Pbhilijter aber fcheint fich mit den Nach- 
barbolfern verjdmolzen gu haben. Yn cinem furgen Wufjab, der tin 
American Journal of Archeology itiert twird, Iefen wir von den drei 
Rafjentypen der heutigen Yuden: “Among Jews of the purest Jewish 
descent about twenty per cent. show a fair-skinned, long-headed type, 
with small, delicate features and Greek noses. These could easily 
pass as Gentiles. This type is not due to Teutonic admixture in 
Europe, since in mixed marriages the Teutonic type is dominant, 
while the pseudo-Gentile type is recessive. It is due to the absorption 
of the Philistines by Israel.” (XXIX, No. 4, S. 463.) 

Von weit grogerer Widtigfeit aber, von vicl groéferem Ynterefje 
fiir ung ijt die’, da wir Die Pjalmentvcisjagung haben, die aug den 
Philijtern das Heil in Chrijto in Ausficht ftellt: ,,Siehe, die Philijter 
und Tyrer famt den Mohren werden dafelbjt geboren. Man wird Zu 
Bion fagen, daB allerlei Leute dDrinnen geboren twerden und dap er, der 
Hodhite, fie baue”, Pj.87,4.5. Diefe Weisfagung ging fdon in Er- 
fiillung, al$ Pbhilippus den Wuftrag erbielt, hingugehen gen Mittag auf 
die Strage, die von Jerujalem Hinabgehet gen Gaga. Denn nachdem 
er Dem Kammerer der Kinigin Kandazge das Cvangelium gepredigt 
hatte, wird ausdriiclicgh gejagt: ,,Bbilippus aber ward funden zu °Wsdod 
und twandelte umber und predigte allen Stadten das Cvangelium, bis 
daz er fam gen Cafarien”, Wpojt.8,40. Und ohne Biweifel befanden 
fic) auch unter denen, die gu Lydda, Saron und Yoppe gum HErrn bez 
fehrt wurden, viele Nadfommen derer, die in der Beit des Alten Tefta- 
ments dic bitterften Feinde de3 Volfes Gottes gewefen waren. 

BB. & Kregmann. 
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(Fortfekung.) 

Hebr. 12, 24: Und gu des Neuen Bundes Mittler, 
SEfu, und gu dem Blut der Sefprengung, das beffer 
redet als Wbhels. 

Sn dem Paragraphen, aus dem diefer Vers genommen ijt, wird, 
wie Ofter im Hebraerbricf, cin Vergleich gwifden dem Alten Bund und 
dem Neuen gezgogen. Yn BV. 18—21 wird die Bundesfdhliepung des 
Witen Teftaments auf dem Verge Sinai befdrieben, two Mojes als 
Mittler gwifdhen Gott und Ysrael fungierte. Bei jener Gelegenheit war 
alles dDagu angetan, die Antwefenden mit Furdht und Sdhreden gu er- 
fiillen: der Berg, der mit Feuer brannte, die Finfterni3, das Ungetvitter, 
der Hall der Pojaune, die Strafdrohung fiir jeden, der den Berg anz 
riihren twiirde. 

Demgegeniiber folgt nun in BV. 22 ff. die Vejchreibung der neuz 
teftamentliden Bundesfdhliepung. Der heilige Schreiber fagt bon den 
Glaubigen de Neuen Tejtaments, dak jie hingugefommen find gu dent 
Berge Bion, zu der Stadt des lebendigen Gottes, gu dem Himmlifden 
Nerufalem und gu den Taufenden von Engeln, gu der Menge und der 
Gemeinde der Erftgebornen, die in den Himmeln aufgegeidnet find, und 
gu Gott, dem Richter aller, und gu den Geijtern der vollfommenen Ge- 
redten. Das ijt bildlide Vefdhreibung de$ Gnadenreiches Chrijti, wie 
dies im Chrenreich aufgeht und fich vollendet. Die communio sanctorum 
ift Das rechte Bion, die Stadt und Wohnung de3 [ebendigen Gotte3, das 
wahre himmlifdhe Serufalem, und fie befteht aus der Vollgahl der Erft- 
gebornen aus Gott, deren Namen im Himmel aufgegzeichnet und ange- 
{drieben jind, wo die vollfommenen und vollendeten Gerechten {chon im 
feligen Schauen und Geniegen deffen begriffen find, tworaus die Glauz 
bigen im DieSfeits noch mit fehnjitchtiger Begierde hoffen. 

Der Hohepunkt der Vefdreibung aber wird erreidht in V.24. Die 
Glaubigen find gefommen zu SEju. C8 ift bemerfenSwert, dak hier eben 
diefer Name, der menfadlidhe Mame des Gottesfohnes gebraucht 
wird, der ihn als Heiland, alZ Seliqmader, begeichnet und befdreibt. 
Durd den Tod YEju, des menjchgewordenen Gottesjohnes, ijt eben der 
Neue Bund zgujtandegefommen (Kap. 8,13; 9,15), deffen Mittler er ijt. 
G3 ift ein neuer Bund, der damit in Leben getreten, der dadurd 

berivirflicht, einer, der erft neulich, fiirglic) bon Gott geftiftet worden ijt. 
Zu diefem Mittler, gu diefem FEfus, find die Glaubigen gefommen. 

Und der Grund fiir diefes vollendete Rommen Liegt in Dem appo- 
fitionellen Sujab: Und:gu dem Blute der Befprengung, 
alua gavtuopod. Dies Blut der Vefprengung ijt Antitypus des Vlutes, 
das Mofes beim Vejprengen de$ Buches und des gangen Volfes ge- 
braudte, Hebr. 9,20; Ex. 24,6—8. Dadurd, dak der GHeiland fid 
felbft opferte als Giindopfer fiir die ganze Welt, dadurd, daB er felber 
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auf dem Altar de Kreuges fein heiliges Blut vergofh, ijt eben diefes 
Blut das wahre Blut der Vefprengung getworden. Das Blut Chrijti, 
gleidhfam gegen die Pfoften unfers Hergzens gefprengt, hat den Yeuen 
Bund mit Gott nun auch fubjeftiv veriwirklicht; denn dies Blut befibt 
die Kraft, unfer Getvifjen gu reinigen von Giinden und toten Werfen, 
dem Tebendigen Gott gu dienen. Denn diefeS Blut redet beffer 
als das Blut Wheels. Das Blut defjen, den Kain erjchlagen hatte, 
frie gen Simmel um Rache, Gen. 4, 10, aber das Blut Chrifti 
bringt die Botfdhaft von der vollfommenen Crlifung und Verjohnung. 
Val. Rap. 11, 40. 

So wird auch hier aufs geiwaltigite begeugt, dak YEfus der Mittler 
ijt, gu Dem wir fommen, Zu dem tir uns unjerer vollfommenen Crldfung 
berfehen fonnen, tweil feines Blutes Vefprengung uns die vollige Reini- 
gung bon allen Gitnden gebracht hat. 


2. Chriftus der Grlifer. 

Luf. 1, 68. 69a: Gepriefen (fei) Der HErr, der Gott 
Ssracls, weil er angefehen [erbarmungsboll befucdht] und 
Erlofung bereitet hat feinem Bolfe, und er hat erz 
wedt ein Horn des Heils uns im Haufe Davids, 
feines Rnegdts. 

Die Gelegenbheit, bet der diefe Worte geredet wurden, ijt befannt. 
€3 war am Tage der Namengebung feines Sohne Yohannes, als 
Zacharias, ein Priefter DeS HErrn, mit einem prophetifden Geijt erfiillt 
wurde, mit dem Heiligen Geijt, der ihn antrieb, feine herrliche Weisz 
fagung, Die iwir jebt mit der Liturgijchen Begeicdhnung Benedictus ber- 
fehen haben, auszufprecen. 

Seine ganze Weisfagung ijt cin Lobpreis Gottes, der mit den 
begeichnenden Worten beginnt: Gepriefen dDer HErr. Das Wort 
xvoos ijt Name des Bundesgottes, Jahves, der dDarum auch der Welt 
SSraels, feines BVolfes, genannt wird. Das Beitalter, das mit 
dem Kommen und Auftreten Yohannis de3 Taufers begann, ijt das 
Beitalter der Crfiillung, Gal. 4,4. Auch im Neuen Tejtament begeichnet 
das Wort Fsrael das Volf des Cigentums, das dem Bundesgott ge- 
hort, da3 ifn als den HErrn anerfennt, in ihm fein Heil fucht und 
findet. Und darum erhebt auch jebt noch das wahre Gottesvolf feine 
Stimme im Lobpreis diefes cingigen Crlbfungsgottes, Cph. 1, 3; 
1 Pet. 1, 3. 

Und der Grund dafiir ijt angegeben in den Worten: weil er 
erbarmung$bvoll bejfudt und Crlojung bereitet hat 
fetnem Bolfe. G8 ijt dad Volk, das er fich zugerichtet hat, das er 
fic) erivablt und abgefondert hat in der una sancta; die foll feinen 
Ruhm ergahlen, Fef.43,21. Und mit Freuden erhebt dies Volk, die 
Gefamtgabhl der Erlojten, fetne Stimme, teil jedes Glied diefes Volfes 
e$ mit Freuden anerfennt: er hat erbarmungsvoll angefehen und befudt. 
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Qu séxsoxéwaro fiehe Matth. 25,36; Hebr.3,6. Dak e3 eine gnadige 
Heimfudung ijt, auf die fid) Zacharias begieht, geht hervor aus dem 
atveiten Wusdrud: Er hat Crlofung gemadt oder bereitet. Das ijt eine 
Sache Gottes, de3 HErrn, die Erlofung zu madden; nur er fann die 
Erlifung verfdaffen. Kein gewshnlides Menfdenfind fann fic oder 
irgendeinen andern Menjfdjen erlofen, Pj. 49,8. Aber durdh das Werk 
der Erlofung ijt die Rechtfertigung fiir alle Menfdjen, fpesifijdh fiir das 
Volf Gottes, erwworben; fie jteht tatfachlich vor der gangen Welt da. 
Wie dieje Erlodjung guftande gefommen ijt, zeigt der begeifterte 
Sanger in der weiteren Folge feincr Verfe: Er hat uns erwedt 
ein Oorn de8 Heils, twobci das Fyecge hintweijt auf eine Perfon. 
Rj. 1382, 17; Sefef. 29, 21; 38, 14; Gach. 11, 16. Weachten wir, 
Dak rH daw und jut parallel ftehen. Das Horn de3 Heil3, der mit dem 
Heiligen Geift gefalbte Meffias, ijt fiir uns ertwedt, die mir fein 
Volk find. Denn er ift e3, der nad altteftamentlider Weisfagung aus 
dem Hauje Davids hervorgehen jollte. Cr war feinem Fleifde, 
feiner menfdliden Natur nach, ein Nachfomme Davids, 2 Sam. 7, 12; 
Rim. 9,5. David war der Knecht Gottes, aber aus feinen Nachfommen 
hat Gott ifm den Meffias erjehen, der dem Volfe Gottes die vollfommene 
Erlofung bringen follte. Durch feine Erlifung, feine Losfaufung, unfer 
aller hat Chrijtus die meffianifden Weisfagqungen erfillt. Co ift er 
unfer Stellvertreter, unfer Heiland. . ©. KRrebmann. 
(Fortfegkung folgt.) 
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Nenjahrstag. 
Luk. 2, 21. 

Gin neues Sahr. Was wird e3 bringen? Noch find die Beiten 
tribe, unheilfdmanger. Noch herrfdt bange Ungewipheit. (Wusfithren.) 
Wir Chrijten haben den Trojt: Hebr. 13,8. JEjus hat gefagt: Hebr. 
13, 5b und Matth. 28,20. Wn dicfen YEjus erinnert un3 gleich das 
erjte Cbangelium im neuen Yabr. 


J$Efus fet unfer Troft und unfers Herzen3 Zuverfidt im nenen Jahr 


1. in feinem Teidenden Gehorjam, 
2. in feinem tatigen Gehorfam. 


1. 

»Da ward fein Name genannt BEfus.“” Cr war der von Gott 
felbjt beftimmte Geiland. WLS folcher war er willens, alles gu tun, was 
er nach dem feftgefebten gottliden Ratfdlug, den er ja felbft mitgefakt 
hatte, tun und leiden follte. Dagu gehdrte die Erfiillung der gropen 
Weisfagung, Fef.53; vor allem, daR er die Siinde de3 menjfdlicden 
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Gefdledhts auf fic nahm. Das fonnte er tun; denn er twar der Heilige, 
der Sohn Gottes, Luf.1,32.35. ALS ftarfer Gott, Jef. 9,6, fonnte er 
die ungeheure Siindenlajt tragen, die der HErr auf ihn geworfen hatte, 
Sef. 53,6; 2 Ror. 5,21; Yoh. 1,29. Mit der Schuld nahm er auch die 
Strafe, die diefe Schuld nach fich 30g, auf fid. Des gum Beidhen vergok 
er bei der Vefehneidung jeine erften Blutstripflein als Teilzahlung und 
rubte nicht, bis er ausrufen fonnte: ,,€3 ijt vollbracht!“ Go hat er Gott 
berjohnt, 2Ror.5,19. Go hat er die Schuld der Gitnde, 1 Yoh. 1,7, 
und den Fluch der Siinde, Gal. 3,13, hiniweggenommen. Noch miiffen 
wir, folange tir auf der fiindenbvollen Welt leben, das Elend und die 
Tribjal diefer Erde durdmaden. Aber was fiir die Unglaubigen ein 
Seiden de$ Borns ijt, was tir noch jchmerglic) empfinden, wird uns 
durd) JEfum gu einer Heilfamen Biidhtigung in der Geredhtigfeit, gu 
einem Rreuz, das tvir in feiner Kraft tragen fonnen. Ym MRiicfblic€ auf 
Das bergangene Nahr mit feinen Giinden finnen wir ausrufen: Lied 
47, 5. Bm Hinblic auf das neue Yabhr, da e3 an Giinden und Triib- 
falen nicht feblen wird, diirfen wir getrojt und der Erhdriung gewif 
bitten: Lied 47, 6—8. 


9 


Night hat FEjus etiva nur unjere Siinde weggenonmmen und ¢3 
un3 dann iiberlafjen, da3 Gefeb von dem Augenblice unferer Befehrung 
an bollfommen gu erfiillen. Dann tare fein Werk von geringem Nuben; 
denn eS ift fein Menfdh, der Gutes tue und nicht fiindige, Pred. 7, 21. 
Much von Chrijten gilt: Pyj.143,2. Denn: PHil. 3,2; Mom. 7, 18. 
SEjus hat un3 auch cine vollfommene Geredtigfcit erworben, die vor 
Gott gilt, und fdenft un3 Kraft zu neuem, gottlichem Leben. 

Durd die Vefdneidung wurde das Kind dem Volf Gottes cinz 
berleibt und alfo den Bundesverpflichtungen unterivorfen, Gal. 5, 3. 
Das gilt aud von dem Sohne Gottes, Gal. 4,4.5. Man weife in 
einigen Stiiden nach, wie vollfommen er da8 Gefeb erfiillt hat. Das 
alleS nicht fiir fich felbjt, fondern fiir uns. ls twahrer Gottesjohn hat 
er das Gejek vollfommen erfiillt, und dicfe vollfommene Erfiillung gilt 
fiir alle Menjdhen. Jn Wort und Saframent wird fie uns angeboten 
und berjiegelt. Dicfe Geredhtigfcit zichen tir an und trojten uns, tenn 
das Gejes Crfiillung fordert und allen tibertretern mit Verdammnis 
Droht. Wir haben cine CErfiillung, die das Gejeb gum Sdhweigen 
bringen mug. 

Von diefem FEjus lernen wir nun auch das Gefeb’ erfiillen, in 
jetner Kraft dem von ihm gegebenen Veifpiel folgen. 

So im Vertrauen auf SEfum wollen wir ins neue Jahr eingehen 
alg begnadete GotteSfinder, rein gewafden im Blut unfers Heilandes, 
befleidet mit dem tweigen Rod feiner Geredjtigfeit, ausgeriiftet mit 
feiner Kraft, das Bife gu iiberwinden, das Gute gu tun, die Triibjal gez 
duldig gu tragen. Go laBt un3 wandeln, bis er und aus der Beit gu fid 
holt in die felige Civigfeit. Theo. Lat{ a. 
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Epiphanias. 
Matth. 2, 1—12. 


Sm erften Kapitel ftellt uns Matthaus FEjum vor als den Sohn 
Davids, den lang ertwarteten Meffias Bsraels. Bm siveiten RKapitel fagt 
ex un3, dak auch die Heiden Anteil haben an dem neugebornen Konig 
der Quden. Chriftus ijt in die Welt gefommen, die Sinden der Welt 
gu tragen, Luf.2,32. Der Prophet hatte fon Yabhrhunderte vorher 
verfiindigt: Gef.60,3. Bn den Weijen famen die Exrjtlingsfriichte der 
Heidentvelt aus dem fernen Morgenland, um den Heiland gu finden. 
Gie twaren die Fiihrer de3 langen Buges der Heiden, die durch) Gottes 
Gnade den Heiland gefucht und gefunden haben. Weld) ungabhlbare 
Millionen find ihnen gefolgt, nicht nur aus dem Morgenland, fondern in 
nod) grégeren Zablen aus dem Wejten, dem Norden und dem Silden! 
Das Kommen der Weifen aus dem Morgenland jo bald nad SJCju Ge- 
burt ift die Viirgfdhaft der Cinfammlung der Heiden durd die folgenden 
Sahrhunderte und ihre Mufnahme in Chrijti Reich ijt die Verficherung, 
dak DEfus der Heiland der Welt ijt. Diefe Wahrheit wollen wir jebt 
gu unjerer Belehrung, Ermahnung und Ermunterung an der Hand un-z 
fers Tertes betrachten: ¢ 


IEjus Chrijtus ijt aud der Heiden HSeiland. 
Denn 
1. er fibrt die Heiden gu fid; 
2.ernimmt die Heiden in fein Reid auf. 


1. 

a. Sn feiner friiheften Kindheit leitet der Heiland fdjon diefe Heiden 
aus tweiter Ferne Zu jich, damit fie teifhaben an der ,groken Freude”, 
die ,allem Volf” in ihm Zuteil werden foll. Go macht er e3 Mar, daB 
er auch der Heiden Heiland fei. 

Schon im Alten Teftament hatte Gott die3 fundgetan. Dem bra- 
ham fagte Gott: 1 Mof.12,3. Yafob weisfagt auf feinem Sterbebett: 
1 Mof.49,10. Ym ytveiten Pfalm fprict der Vater zum Sohn, dem 
Meffias: Pj. 2,8. FJejaias weisjagt: Yef.22,3. Siehe auch Fej. 49, 6 
und Sef. 60, 3 ff. 

Wuch hatte der Viebe Gott fchon im Wten Tejtament durd die Tat 
feinen Gnadentwillen den Heiden fundgetan. Bu CErgmiittern de3 Mef- 
fia3 hatte Gott gwei Hcidinnen, Rahab und Ruth, erforen. Abraham 
und die andern Ergvater haben den Heidenvolfern von der Hoffnung, 
Die fie erfillte, gejagt; Dofeph in Wqypten hat bom Mefjias gezeugt und 
fpater feine und feiner Briider Nacdhfommen. Jn der fpateren Gejchichte 
SSraelS, fonderlid twahrend der babylonijdhen Gefangenjdaft, ijt manches 
Seugni3 betreff$ de3 Zufiinftigen Heilandes an das Obhr der Heiden ge- 
Drungen. Das Zeugnis de3 Volfes Gottes in Babylon twird woh! den 
Weifen Auffehlug gegeben haben iiber die Bedeutung de3 Sterns, der 
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ibnen gur Zeit der Geburt Chrifti erfdjien, mie diefes mabhrfdeinlid 
aud den Anftok gab, dak fid) die Weifen auf die lange Reife madten, 
die gu BEfu Figen enbdete. 

b. Unjer Tert fagt uns aud, wie FEfus die Weifen gu fich fiihrte. 
Durd einen Wunderftern wurden fie auf die Geburt de3 Seilandes auf- 
merfjam gemadt, B.1.2. Gott offenbarte auch die Bedeutung de3 
Wunderjterns, fo dak fie wuften, dDaB nun der Yuden Konig geboren 
fei, Der aud ihr Konig fein twollte. Go hat e3 Gott aud bei andetn 
Gelegenheiten getan; er hat twunderbare MNittel und Wege benust, um 
Die Heiden gum Heiland zu fiihren. Die Gemeinde zu Antiodien wird 
bom QHeiligen Geift beauftragt, Paulus und Barnabas zu dem Werk 
der Heidenmijfion augszufenden, WApoft.13,2. Yn Troas hat Paulus 
in der Nacht ein Gefidt, Wpoft.16,9. Cornelius wird in befonderer 
Weife gu Chrifto gefiihrt, Apojt. 10. — Die fpatere Gefdichte der Hei- 
denmijffion hat viele ahnlide Beifpiele (Biegenbalg nach Yndien; Hans 
Egede nad Gronland; Budfon nad Burma; Livingftone nach Afrifa; 
Vanfen nach Gierra Leone). 

Dod) das cigentlide Mittel, auch die Heiden gu Chrifto zu fiihren, 
ijt Das Evangelium bom Giinderheiland. Go leitet denn der Liebe Gott 
die Weifen, daB fie Das Wort hiren, BV. 4—6, durch die Hohenpricefter 
und Sehriftgelehrten in Yerujalem, die Diener der Kirche. Durch den 
Dienft der jiidijden Kirche Hiren die Weifen das Wort, das fie gu 
Chrifto bringt. 

Und fo foll eS auch heute gejdehen nach de3 GHeilandes Willen; 
denn er jelbjt hat der Rirde vor jeiner Himmelfahrt den ausdriicdliden 
BVefehl gegeben: Matth.28,18—20; Marf.16,16; Apojt.1,8. Wir 
Chrijten follen den Heiden das Cvangelium bon Chrifto, dem Siinder- 
beiland, berfiindigen, da durd diefe Predigt allein die Heiden gu Chrijto 
gefiihrt werden fonnen. 

2. 


a. Qn Yerufalem horten die Weifen das Wort, das ihnen fagte, 
tvo fie den Seiland finden twiirden, und diefem Wort folgten fie. Auf 
dem Wege nad Vethlehem wird ihr junger Glaube gejtarft durd die 
Wiedererfdeinung de3 Sterns, der ihnen auf dem Weg nach Yerufalem 
entjdiwunden war. Gie bergeffen das Erjchrecden des Kinigs, die Gleid- 
giltigfeit Der Hohenpriefter und Schrifigelehrten und die unerflarlide 
Ungft des Volks und giehen frohlich und hoffnungsvoll ihre Strake gen 
Bethlehem unter Leitung de3 Wunderfterns. Sie ftoken fic) nidt an 
der geringen Gejftalt und armliden Umgebung des Konigs, fondern 
fallen nieder und beten das Rindlein im Glauben an als ihren Konig 
und Gott. Gie fdenfen ifm Gold, Weihraud und Myrrhen. Go 
bulbdigen fie dem Chriftfindlein als ihrem Rinig; fo begeugen fie auch 
ifre Freude und ihren Danf, ftellen fich felbjt und ihre Giiter in feinen 
Dienft. 

b. Diejfe Huldigung und diefe Gaben nimmt der Heiland in Gnaz 
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den an. Der Glaube, die AUnbetung, das Opfer diefer Heiden find ihm 
ebenjo angenehm und willfommen tie die Anerfennung eines Zacharias 
und die AUnbetung eines Simeon; denn der Heiland fieht nicht die Perfon 
an, Apoft.10,35. Wer den wahren Gott in Chrijto erfennt und an 
ign glaubt al3 feinen lieben Vater um Chrifti willen, BV. 11.12, den 
nimmt Chriftus in fein Reid auf, cinerlei aus weldhem BVolf er fommen 
mag, Gal. 5, 6. 

Welch eine dringende Ermunterung und Crmahnung finden wir 
dod) in Ddiefem Tert, unfere MiffionSpflidt gu erfiillen! Wie uner- 
miidlich follten wir fein, an unferm Teil alles nur moglice gu tun, 
damit recht viele unferer Mitmenfdjen, fiir die alle Chrijtus doc aud 
teureS Blut bergoffen hat, gu ihm gebracht werden! Gott gebe uns 
Kraft und Lujt, folden, die nod in Finfternis und im Schatten des 
Todes wandeln, durch die Predigt de3 Cvangeliums das Licht der felig- 
madenden Erfenntni3 de3 Heilandes gu bringen! Ja, modge der liebe 
Heiland die Freude haben, dah durch unfere fchwadhen Dienjte recht 
viele Seelen in ihm ihre Weisheit, ihren Reichtum, ihre Chre und Kraft 
und ihren Frieden finden und durch ihn ewig felig werden! 

; oe. %. anfenau. 
GErjter Sonntag nad) Cpiphanias. 
Qut. 2, 41—52. 


Wuch in diefem Text ift der SErr BEfus die Hauptperfon. Der 
Hoihepunft de3 Tertes ijt B.49. Cin mahres Menjdenfind, das auf- 
twachjt twie andere Kinder, bon den Eltern ernahrt wird, fernt und ge- 
lehrt wird; doc) Gottes Sohn, und giwar tweik er dies fon in der 
Sugend; und bon Sugend auf der Heiland, der die erfte und die gtveite 
Tafel des Gefebes fiir uns erfiillt. — Doch gefchieht e3 gewifR mit Wb- 
ficht, dak hier Qofeph und Maria recht prominent neben ihn geftellt 
werden; wir Ddiirfen darum auch einmal in der Predigt von beiden 
handeln, dem gottliden Kinde und feinen irdifden Cltern. — Wir 
laffen un3 alfo heute bon diejfem Cvangelium vorijtellen 


Cine recht drijtlidbe Gamilie 


1.inifrem Berhaltnis zu Gott, 
2,.inibrem BVerhaltnis zueinander. 


1. 

Nojeph und Maria find cin feines Crempel gottesfiirdtiger Che- 
leute in ifrem Gehorjam gegen Gott und in ihrer Liebe gu Gott und 
jeinem Wort. BV. 41, Gottes Gebot, den Mannern gegeben. Maria 
trieb Liebe gu Gott, feinem Wort und Dienft. Wud) die andern Fefte 
haben beide Cltern getwif, bejucht, 2 Moy. 23,14 f.; 5 Mof. 16,16, und 
andere $flidten erfillt, Wuf.2,21f. Warum? Weil fie fics ihrer 
Siinden bewupt waren und das Heil Gottes fudchten, Luf. 2,24; das 
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twar ein Giindopfer, 3 Mof. 12,8; 4 Moj. 28, 22.30; 29,16 Ff. — Die 
Reife nach Yerufalem war befdiwerlid; das Sandwerk fo lange liegen- 
laffen unangenehm und nidt profitabel; man durfte aud nit leer 
fommen, 5 Mof.16,16.17, fondern mute Opfer und Tempelgaben 
bringen. ,,Gollten mir Deutfden nach der Predigt de3 Cvangelii fo 
tveit reifen, twir wiirden wohl nimmermehr gur Rirde fommen” (Hefz 
hujius). — Dies Chepaar hatte nod) cine andere Entfduldigung vor- 
bringen fonnen: fie Hatten den Sohn Gottes felber im Haufe. 

Chrijtlide Cheleute find guerft auf ifr eigenes Seclenheil be- 
Dadt; darum lieben fie Gottes Wort (Gausandacht, Gottesdienjt) und 
Helfen fein Ieich bauen (Gemeindeverfammlung, Miffion, Liebeswerte, 
firdlidje Beitrage). Keine EntidGuldigung: Bu tweit oder zu umftand- 
lich; feine Seit; gu arm; die Frau muf gu Haufe bleiben und fodjen; 
twas der Paftor fagt, weif id) fchon alles; fann’s beffer in Biichern 
Tefen (gerade auf das in der Gemeinde gcpredigte Wort hat der HErr 
feinen befonderen Segen gelegt, Luf. 10,16; Matth. 18,20). Furd§t 
und Liebe gu Gott zeigt fich dann auch in ihrem tagliden Wandel. 

Der BEfustnabe war offenbar mit Lujt nach Yerufalem gegogen; 
fand jfeine Freude an den fdinen Gottesdienjten im Tempel; nahm 
gerne teil an dem Unterricht, der jiidifden Siinglingen dort erteilt 
tourde. %.47 geigt, dak er gern und fleipig gelernt hatte, was feine 
Cltern ihn gelehrt batten; B.49, dak er Gottes Willen hoher Hielt al3 
felbjt den dex Eltern. 


Liebe gu Gott, gu feinem Wort und dem Ort, da fein Wort wohnt, 
Gehorfam gegen jeinen Willen, weil er ihr Vater ijt und nidt aus 
fnedhtifder Furdt, ernjtes Verlangen, fo viel mie mobglich feinen Willen 
aus feinem Wort zu erfennen: das follen alle Kinder an dem voll- 
fommenen Borbild BEfu lernen. Das will Gott haben; auf folden 
RKindern rubt Goittes Wobhlgefallen, BV. 52. 


2. 

Wuch fiir iby Verhalten gegeneinander fonnen die Glieder einer 
rijtliden Familie viel aus diefem Tert lernen. Crjtlic) die Eltern. 
Zufammen gehen Dojeph und Maria nad Serujalem, fucjen das Kind, 
find eines Ginne3 ihrem Sohn gegeniiber, BV. 48. — Gie forgen fid 
um das Teiblidje Wohl ihres Sohnes, VW. 44—46; vor allem aber um 
fein geijtlides Wohl; fie nehmen ihn fo bald al8 modglic) mit zum 
Rempel; B.47 lapt erfennen, dah fie ihn gum fleipigen Lernen der 
Sadrift angehalten hatten; dak er aus freien Stiicen die Lehrer auf- 
fudjt, zeigt, Dak die Eltern ihn angetwiefen haben, mit Hodadtung zu 
Diejen Lehrern aufgufehen. Yn diefem allem gehen fie mit gutem Bei- 
fpiel boran. Wenn fie meinen, dak Zudht nodtig ift (obtvobhl fie fich hier 
Darin irrten), fo gégern fie nidjt, diefe angutvenden. 

Chriftlide Cltern find darauf bedadht, fich gegenfeitig auf dem 
Weg gur Seligkeit gu helfen; find darum forgfaltig, alles gu bermeiden, 
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was ifnen daran hinderlich fein finnte, itben fic) dDaber in der Liebe, 
der Geduld, in Freundlichfeit und Friedfertigfeit. Wor allem unter- 
ftiiben fie fich gegenfeitig in der Rindergudht, damit der eine nicht nieder- 
reife, was Der andere aufgubauen fudt. — Dhren Kindern gegeniiber 
find fie fich betwuft, dak Gott ihnen mit den Rechten der Eltern gugleid 
Pflidhten und Verantwortlidfeit aufgelegt hat; fo forgen fie im Yrdijden 
fiir die Kinder, Marf.6,3; 1 Tim. 5,8; 2Ror. 12,14, wifjen aber, 
dak die hodhiten Schabe die himmlifden find, Matth. 6,33. Sie forgen 
fiir dDaS Geelenheil ibrer Kinder, bringen fie 3u Chrijto in der Taufe; 
fudjen fie bet ihm gu erhalten, Pj.111,10; darum Hausunterridt 
(dazu ift eS nie gu frith); regelmapige HauSandadt (an der die Kinder 
teiInehmen miiffen), chriftlidje Schule, Konfirmation (aber nicht zu 
friih!); fie bringen die Kinder von frithefter Jugend an zum Gottes- 
dienft, halten fie allezeit an zum Bejuch des Gottesdienjtes und des 
heiligen Abendmahl3; bewahren fie vor glauben3gefahrlicem Umgang, 
getwdhnen fie an regelmagigen Gemeindebeitrag. Yn all diefen Stiicfen 
gehen fie ifren Rindern mit gutem Beifpiel voran; beftarfen fie nicht 
im Liigen und Klatfden, halten fie in ernjter Bucht (wenn ndtig, forper- 
lich); der Eltern Wille mup ausfdhlaggebend fein. 

gir Kinder ijt der BEjustnabe wieder das vollfommene Vorbild 
in bezgug auf ifr Berhalten gegen ihre CEltern, B.51; Yofeph und 
Maria haben ihn nicht aiwingen miiffen, Yerujalem 3u verlaffen, ge- 
horjam gu fein ufto. — Chrijtlicde Kinder acdten Eltern hod als Gottes 
Stellvertreter, ergeigen ihnen in Gebarden, Worten und Werfen pie 
gebiihrende Liebe und Hochachtung; waden mehr und mehr iiber ihr 
fiindigeS Herz, dak eS fie nicht auf AWhivege fiihre. 

Wie viele Siinden unjers Lebens find uns Eltern und Kindern 
in der legten halben Stunde eingefallen! C3 diene uns zum Troft, 
dak felbjt Maria hier (und nod) Hfter) einen Fehler gemacht hat und 
dak ifr und unfer aller OHeiland diefer BEfus ijt. X. 9. 


Zweiter Sonntag nad) Cpiphanias. 
3oh. 2, 1—11. 


Qn der Cinleitung zur Predigt fonnte man cinmal furz auf die 
Wunder FEju und deren Biwed Hinweifen, Yoh. 20,30.31. Da aber 
alle Wunder FEfu denfelben Gauptawed haben, fo wird fic) doch bei 
jedem Wunder ein Gedanfe finden laffen, der befonders gu urgieren 
ijt: bet der Wuferwedung de3 Lazarus de3 HErrn Getwalt iiber den 
Xod; bet Petrus auf dem Meer, dah der HErr den Sdhwaden im 
Glauben nicht alsbald umfommen aft; bet Petri Fifehgug, daB man 
auf de3 HErrn Wort hin getroft das Nek austwerfen foll, das ijt, tun, 
twas er fagt, wenn e3 und aud fdeint, als fet e3 nublos; bei der 
tounderbaren Speijung, dak Gott aud) das Wenige in der Beit der 
Not fo fegnen fann, dafB man feinen Mangel hat, uj. Go wird denn 
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im borliegenden Lert, der ein redhter Cpiphaniastert ift (in den Cpi- 
phaniasterten offenbart fic) ja BEfus in feiner Geilandsherrlidfeit), 
folgende3 Thema die Sache treffen: 


VEjus offenbart fic) auf der Hochzeit 4n Kana alS HErrn itber die 
Kreatur und als wahrhaftigen Geiland und lenticligen Menfdenfreund. 


1. Wie er dDiefes getan hat; 
2. wogu er diefes getan hat. 


1. 

A. Durd Offenbarung feiner Sshipferherrlidfeit. Man 
bejdjreibe in recht lebhajfter, anfchaulicder Weife nah BV. 1—10 das 
groge, errlicdie, unleugbare Wunder, wodurd JCjus fics als Gottes 
Sohn, alS Gott und Schopfer, offenbarte, Yoh. 1, 3; Sef. 48, 12. 
13.16. Waffer in Wein vertwwandeln tar eben fein Menfcdhentvert, 
fondern ein Werf der Wilmacdht Gottes. Die, welche SEjum einen 
blogen Menfden fein laffen twollen, finden in diefem Tert feine Stiibe; 
aud) diejenigen nicht, die alle Wunder leugnen. Der Tert fteht gu ge- 
twaltig da, B. 9.10. 

B. &3 lag dem OErrn beim Tun feiner Wunder nidt daran, 
Menfcen einfach in Staunen und Verivunderung Zu verfegen. ,,. Und 
offenbarte feine OSerrlidfeit”, B.11. Damit ift nicht nur 
gemeint feine Schopferherrlicdfeit, jondDern auch, und givar vor allem, 
feine OSeilandsherrlidfeit; denn QEfus twar ja nicht gefom- 
men, um Wunder Zu verricten der Wunder wegen, fondern um fid 
Dadurd Zu offenbaren alS den von Gott verheigenen und gefandten 
Mejfias, wie er das ausdriicflich bet Dem Wunder der AWuferiwedung des 
Lazarus betonte, Soh. 11,40—42 (,,Um de3 Volfs willen, da3 um- 
herftehet, jage ich’3, da jie glauben, Du hHabeft mid gefandt”). 
Seine Oeilandsliebe hat GCjus offenbart. Die Liebe, die er 
jenem Ghepaar zu Rana erivieS, follte auf die grogere Liebe aufmerffam 
madjen, die ifn betwog, fiir die Giinden der Menfdjen gu leiden und gu 
fterben. Das war ja Biwed feiner Wunder. Das aber fiihrt uns gum 
atociten Teil unferer Vetrachtung. 


2. 


A. ,Und feine Singer glaubten an ifn”, B.11, 
namlid als an ihren Oeiland, das Lamm Gottes, das der Welt Siinde 
tragt. Damit war der Zive de$ Wunders erreidt. Deswegen gab 
fich JEfus nicht damit zufrieden, alZ er einjt das Wunder der Speifung 
bverricjtete, Daf die Menfaen ihn nur als cinen grogen Propheten ehren 
wwollten; und das twollte er gar nicht Ieiden, dak fie ifn Hafden und 
gum Ronige maden twollten. Wielmehr fagte er ausdriidlid: , Wahr- 
lich, wabhrlich, ich fage eud): hr fudet mid nicht darum, dak ihr Beichen 
gefehen habt, fondern dak ihr bon dem Brot gegeffen habt und feid fatt 
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worden. Wirket Speije, nicht die verganglich ijt, fondern die da blei- 
bet in da8 etwige Leben, twelche euch de} Mtenfdjen Gohn geben twird; 
denn denfelbigen hat Gott der Vater verfiegelt”, Yoh. 6, 1—15. 
26. 27. — Dem rechten, twahren, feligmacdenden Glauben foll auch 
heute nod) die Vetradhtung der Wunder YEfu dienen, und fie foll unjern 
Glauben gar madhtig ftarfen, Soh. 20,30. 31; 5,36. Wer die Wunder 
SEfu leugnet, der glaubt nidt, dak FYEjus wahrer Gott ijt; der glaubt 
aud nicht, dak BEfus fein Heiland ijt; denn das Crlojung3iwerf fonnte 
fein bloper Menfdh vollbringen, Pj. 49, 8. 9. 16. 

B. SEfus hat feine Schopfer- und feine Heilandsherrlidfeit fowie 
feine Seilandsliebe aber auc) dazu offenbart, dDaB wir in aller 
Mot Leibes und Lebens bei ibm Hilfe fuden und erz= 
langen, Matth. 6, 33. 

Sn diefem Zufammenhang lagt jich nun recht wohl dariiber prez 
Ddigen, DAR BEfus durch feine Gegentwart und feine freundlide Hilfe 
auf der Hochzeit zu Rana den Cheftand und da Familienleben geheiligt 
hat und nun auch von uns feilig gehalten haben twill, indem wir ihn bei 
un8 allegeit alS Hausgajt haben, der uns nicht nur aus aller geiftlichen 
Not Hhilft, fondern auch dafiir forgt, dak twir im Yrdifehen feinen Mangel 
leiden. ,,Weg’ hajt du allertvegen, an Mitteln felt dir’s nicht” (Lied 
355, 4). Gerade gu unjerer Beit, da die Menfchen meinen, fie mitten 


fich jelbjt elfen, womit fie aber, befonder3 in den eben vbergangenen 
Sabren, fo gar grimbdlid) gufdanden getvorden jind, jollte man die 
Wahrheit recht betonen, dak auch was irdifde Gitter und irdijdes 
Wohljein betrifft, die Singer GEju, die Kinder Gotte3, die Chriften, 
die gliclidften Menfden find. YJEfus, dem die Chrijten dienen, ijt 
eben ein recht leutfeliger Mtenfdhenfreund. 


Dies Evangelium ijt fo voll bon Lehre und Trojt und Warnung und 
Ermunterung und Starfung fiir unfern Chrijtenglauben, dak man alles 
in einer Predigt gar nicht erfchopfen fann. Darauf fommt e3 nun an, 
dah der Prediger nicht einfach gewwohnheitsmaig diefe Perifope allgemein 
behandelt, fondern da er tief grabt, die herrliden Gedanfen aus dem 
Lert herausholt und dann in recht Lebhafter und anjdaulicer Weife 
diefe alte Perifope von neuem auslegt und auf die gegentwartigen Ver- 
haltniffe, den Vediirfniffen feiner Zubdrer entfpredjend, antwendet. Go 
wird er neues Yntereffe bei feiner Gemeinde fiir diefe herrlicde Perifope 
ertveden und durd) den Heiligen Geift neuen Gegen iiber feine Gemeinde 
aus{diitten. 

SHhlupZ. VEfus, Gottes Sohn, wahrer Gott, unfer Heiland. 
Auger ihm fein Heil. Nehmen wir ihn im Glauben in unjer Herz und 
Leben auf. Dann ift fiir uns aud im Jrdifchen geforgt; vor allem 
aber find wir unferer etwigen Seligfeit gewif und find redhte Simmels- 
bitrger. %. H. ©. Frig. 
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Dritter Sonntag nad) Epiphanias. 
Matth. 8, 1—13. 


an manderlei Weije offenbarte der HErr feine Serrlidfeit: durdh 
Wunder der verjdiedenften Art; durch feine gewaltige Gejebespredigt; 
durd fein fiifes Evangelium; durch feine Menfdjenfenntnis, feine Alle 
wiffenheit ufiv. Bn unferm Heutigen Evangelium Hiren vir, 


Wie JEjus darin feine Herrlidfeit offenbart, daze bet ihm fein Anfehen 
Der Perfor ift. 


1. Ohne Anfehen der Perfon Hilft er allen, die 
gu ifm fommen. 

2, Ohne Anjehen der Perfon tadelt und jftraft 
er alle, Die fidh bon ifm abwenden. 


1. 


on unferm beutigen Evangelium werden uns atoci fehr vberfdiedene 
Leute vorgefiihrt, denen der HErr geholfen hat: der Hauptmann ein 
Heide, der Wusfagige cin Bude; der Hauptmann ein reider, angefehner, 
geehrter Mann, der viele Freunde hatte, bet Dem man e3 alZ Ehre anz 
fab, wenn man bon ihm in fein Haus geladen wurde, der Ausfabige 
ein Urmer, von der menfdliden Gefellfdhaft Ausgefdloffener, um den 
fid) nur wenige fiimmerten; der Hauptmann cin Mann, deffen Wort 
etivas galt, der die Erfillung feines Willens getwohnt war, der Aus- 
fabige ohne Cinflugp, auf deffen Befehl wohl feiner geadjtet hatte; der 
Hauptmann hatte dem Volf FSrael groke Dienjte ertwiefen, der Wus- 
fabige fonnte unmodglicd) derartiges tun; der Gauptmann hatte viele 
Sirjpreder, der Wusfabige niemanden, der fic fiir ihn veriwendete. 
GewiR ein gewaltiger Unterfdied. Und doch, beiden half der HErr 
SEjus. Cr half fofort, gab genau, um twas fie gebeten fatten, ohne 
Unjehen der Perjon, weil eben beide im twahren Glauben fic ihm 
nabten. Seide waren gleich demiitig, beide itberlieBen feinem Willen 
und jeiner Gnade die Erfiillung ihrer Bitte; beide stweifelten feinen 
Wugenblic an feiner Macht; beide daher, fo verfdicden jie maren in 
allem, twas vor Menjfdjen gilt, waren doch glaubige Kinder Gotte3, und 
DdDarum half der, bet dem fein Anfehen der Perfon ijt, beiden in gleider 
Weife. 

Das ijt iberhaupt die Weife des Heilandes, BV. 11. Viele, die dem 
Volf der Duden nicht angehorten, werden im Glauben fommen, und, ob 
reid) oder arm, gelehrt oder ungelehrt uftv., ohne Unterfdied der Perjon 
und der augeren Umijtande wird ihnen diefelbe Ehre zuteil wie den 
Stammbatern de$ auserwablten Gottesvolfe3. Wer glaubt, wird jelig. 
3 gibt nur cine Geligfeit, ein Leben, und das jteht allen offen. 
Die Freude, FEfum gu fdauen, die Ehre, mit ihm fiben gu diirfen an 
der Tafel, da er die Seinen mit Wollujt tranft, die Wonne, mit ein- 
ftimmen gu diirfen in den Lobgefang der Auserivahlten, die Seligfeit, 
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da Gott abwifdjen wird alle Tranen: alles, alle3 wird ohne Verfiirzung, 
in gleidhem Mak, allen Glaubigen guteil. Weld cine Eriveifung jeiner 
Herrlidfeit, feiner gittliden Gnade, gemap twelcher bei ihm fein An- 
fehen der Perjon ijt! 

2. 

B.10. Ohne Anfehen dex Perfon tadelt er, twas gu tadeln ijt. 
Wir follen ja nicht meinen, daB wir als Glieder der chriftliden Kirde 
nun uns allerlet erfauben diirften, was bet Gottlojen allerdings gottlos 
ware, aber bei Chriften von Gott iiberjfehen wiirde. Ym Gegenteil. 
Wud die Sinden der Chrijten bleiben Siinden, die Gottes Mipfallen 
erregen und von Chrijto ohne WAnfehen der Perjon getadelt und ge- 
ftraft werden. 

8.12. Wer FEfu Wort veradhtet, mag fich noch fo febr feiner 
wirfliden und cingebildcten BVorgiige riihmen, mag immerhin dem 
aufgeren Gottesvolf angehiren, mag mit vielen guten Chrijten ing 
Gotteshaus gehen und das Lobopfer jeiner Lippen und feiner Hande 
in reidem Ma darbringen, mag von andern noch fo hoch gerithmt und 
gepricfen iwerden, mag cin noch fo gute3 Anrecht an den Himmel gu 
haben meinen: das alles niibt ihm nichts. ‘Das mag andere, das mag 
ihn felbjt taufehen. JEfus faut ins Herz und fann nicht getaufedt 
werden. Obne Anjchen der Perfon gilt bei ihm: Wer nicht glaubt, 
Dex wird verdammt, Der wird Hinausgejtopen in die auerjte Finjternts 


wie Dex gemeinfte Verbredjer. Ya, hier gilt: uf. 12,47. 48. 
Warning, fish nicht auf augere Vorzgiige gu verlaffen, damit man 
nicht dem Gericht anheimfalle, das ohne Wnfehen der Perfon iiber alle 
Unglaubigen fommt. Mabhnung, im Glauben treu gu bleiben; denn 
allein Der, der aber aud) gang gewiz, macht felig, ohne Wnfehen der 
Perfon. Theo. Lata. 








Miscellanea. 








Miscellanea. 





Declaration of Principles Concerning the Church 
and Its External Relationships.* 

WuekreEas, During the past two years the Executive Board has been 
asked repeatedly to define the attitude of The United Lutheran Church 
in America toward cooperative movements, both within and without the 
Lutheran Church, toward movements of various kinds looking in the direc- 
tion of church union, and toward organizations, tendencies, and move- 
ments, some of them within and some of them without the organized 
Church; and 

WHEREAS, The Constitution of The United Lutheran Church in America 
(Art. VIII, Sec. 1) and its By-Laws (Sec. 5, Div. C, Items 1 and 2) require 
that the forming and dissolving of “relations with other bodies, organiza- 
tions, and movements” lies within the power of The United Lutheran 
Church alone and that “all questions affecting the principles, practise, and 
policy of the Church as a whole” shall be referred to the Church for de- 
cision; therefore, 

The Executive Board submits to The United Lutheran Church the 
following DECLARATION OF PRINCIPLES CONCERNING THE CHURCH AND ITs 
EXTERNAL RELATIONSHIPS and recommends it for adoption. 

In order that all misunderstandings and misconstructions of this 
Declaration or of any of its parts may be avoided, The United Lutheran 
Church in America declares in advance that it does not regard the state- 
ments therein contained as altering or amending the Confessions of the 
Church in any particular or as changing the doctrinal basis of The United 
Lutheran Church set forth in Article II of the Constitution. On the con- 
trary, it considers this Declaration nothing more than the application 
to present conditions of doctrines already contained in the Confessions. 


A. Concerning the Catholic Spirit in the Church. 


I. In its Confessions the Evangelical Lutheran Church declares its 
belief that there is “one holy Church,” which “will continue forever.” It 
defines this Church as the “congregation of saints and true believers.” 
(Augsb. Conf., VII and VIII.) 

II. This one holy Church performs its earthly functions and makes 
its presence known among men through groups of men who profess to be 
believers in Jesus Christ. In these groups the Word of God is preached 
and the Sacraments are administered. To such groups also the name 
“Church” is given in the New Testament and in the Confessions of our 
Church. 

III. The existence of the one holy Church is not capable of demon- 
stration. It is a “mystery” that can be apprehended only by faith. To 
the eyes of men it appears that there is not one Church, but only many 


* Adopted at the Second Convention of the United Lutheran Church in 
America at Washington, D.C., October 26, 1920. 
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churches; nevertheless we believe that there is but one Church of Jesus 
Christ. This conviction rests upon our belief in the continued life of Christ 
in all His Christians, binding them together into one spiritual Body, of 
which He is the Head, and building them up into one spiritual Temple, 
of which He is the Corner-stone; and upon our belief in the efficacy of the 
Word of God and the Sacraments as Means of Grace (A.C.,V). We be- 
lieve that wherever the Word of God is preached and the Sacraments are 
administered, the Holy Spirit works faith in Christ. In every such place 
therefore there are believers in Jesus Christ, and wherever there are be- 
lievers, there the one holy Church is present. For this reason we call the 
Word and the Sacraments “marks” or “signs” of the one holy Church. 
Therefore the Augsburg Confession adds to its definition of the Church 
the words, “in which the Gospel is rightly taught and the Sacraments are 
rightly administered.” 

IV. In the Nicene Creed we confess our belief that this Church is 
“one, holy, catholic, and apostolic.” 

1. We believe that this Church is one because we believe that there 
cannot be more than one “congregation of saints and true believers,” or 
more than one spiritual Body, of which Christ is the Head, or more than 
one spiritual Temple, of which He is the Corner-stone. 

2. We believe that this Church is holy because we believe that to all 
believers the righteousness of Christ is given, with the forgiveness of their 
sins, for which reason true believers are called “saints” in the New Tes- 
tament and in the Confessions of our Church. Moreover, the Holy Spirit, 
through the Word and the Sacraments preached and administered in the 
churches, does progressively create holiness of life and will and purpose 
in all those who believe and progressively unites their lives with the con- 
tinued life of Christ. 

3. We believe that this one holy Church is catholic because we believe 
that, since there is but one “congregation of saints and true believers,” 
it must include all the saints and true believers, of every time and place 
(Apol., chap. IV). By the term “catholic” therefore we describe that 
quality of universality which belongs to the Church as a spiritual reality, 
or object of faith (cf. III, above), and raises it above all local and tem- 
poral forms of expression in organization, rite, and ceremony. 

4. We believe that this one, holy, catholic Church is also apostolic, 
not because of the union of its members in any one organization which 
claims to possess external, historical connection with the apostles, but 
because we believe that the faith in Jesus Christ, which all the members 
of the one, holy, catholic Church have in common, is the same faith that 
was in the hearts and lives of the apostles of Jesus Christ; and because 
we believe that this faith has been, and still is, perpetuated by the un- 
broken testimony of believers through all the centuries of Christian his- 
tory, from the days of the apostles to the present day; and because we 
believe that in the Holy Scriptures we have a permanent and authoritative 
record of that apostolic truth which is the ground of Christian faith. 


V. Every group of professing Christians calling itself a Church will 
seek to express in its own life the attributes of the one, holy, catholic, and 
apostolic Church. This it does: — 
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1. By professing faith in Jesus Christ. Faith in Christ, as the Savior 
of the world and the Revealer of the will and love of God the Father, is 
necessary to the existence of the Church. Therefore no group of men, 
however organized, which does not exist as a congregation of professed 
believers in Jesus Christ may claim the name of Church; for it is Christ 
Himself, living, by the Holy Spirit, in believing Christians, who makes 
the Church one and holy. 

2. By preaching the Word and administering the Sacraments. Every 
group calling itself a Church must preach the Word and administer the 
Sacraments; for these are the means through which the Holy Spirit works 
faith and thus creates and perpetuates the one holy Church. Therefore 
the Word and the Sacraments are properly called “marks” of the Church 
(cf. III, above), for where they are present, the Church is; where they 
are absent, the Church is not and cannot be. 

In the preaching of the Word and the administration of the Sacra- 
ments every group of Christians seeks to express the apostolic character 
of the one holy Church. Every such group bases its preaching and teach- 
ing upon the Scriptures and endeavors to proclaim what it has learned 
from them. Believing that it has correctly ascertained this truth, it be- 
comes its duty to teach, preach, and confess it fully, freely, and coura- 
geously. Christians must not only profess their faith in Christ, but must 
also confess and publicly declare what they believe about Christ and His 
Gospel; this duty of every Christian is the imperative duty of every group 
of Christians calling itself a Church. 

3. By works of serving love. The ideals of love and service which 
Christ has taught as the true ideals of the individual Christian life must 
also be the ideals of any group calling itself a Church. The love of Chris- 
tians for God and His Christ, for one another and their fellow-men, is 
a motive strong enough to drive them to works of service, and this love, 
itself a creation of God the Holy Spirit within the hearts of men, sets 
tasks for every group that calls itself a Church. They are tasks of service, 
not of government; of love, not of law (cf. D, IV, 3, below). These works 
of love and service are a witness to the faith that lives in the whole group 
and an evidence of the presence of the living Christ and are in themselves 
a proclamation of the Gospel. In outward form they may appear to be 
merely humanitarian and altruistic; in motive they are Christian, born 
of the love of Christ and performed in His name and in obedience to His 
command. 

4, By the attempt to secure universal acceptance of the truth which 
it holds and confesses. Such an attempt need not be accompanied by the 
effort to enlarge its own external organization by drawing into its mem- 
bership Christians of other organizations; for the aim of a Church should 
be not to make proselytes, but to spread the truth of the Gospel. To this 
end it will constantly bear witness to the truth which it believes, and 
by this testimony and by the cultivation of sympathy with all those who 
hold the same truth every group will seek to attain universality and thus 
express completely the holy Church’s attribute of catholicity. 

5. To accomplish these purposes (Nos. 1—4, above), every such group 
will maintain the office of the ministry, commanded and instituted by 
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Christ. For the sake of good order and efficiency further organization is 
also necessary; but the forms which the organization takes will vary with 
circumstances of time and place and are in themselves matters of ex- 
pediency. 

VI. Every group of professing Christians in which the Word of God 
is so preached and the Sacraments are so administered that men are saved 
therein is truly, partial and imperfect as it may be, an expression of the 
one holy Church (cf. II, above), inasmuch as it displays the marks of the 
Church (cf. III and V, 2, above). Therefore no one group can rightfully 
claim that it is the one, holy, catholic and apostolic Church in the sense 
in which these terms have been defined above (No. IV). 

We believe, however, that distinctions must be recognized between 
one group and another. In making these distinctions, we believe that 
those groups in which the Word of God is most purely preached and con- 
fessed, according to the Holy Scriptures, and in which the Sacraments 
are administered in the closest conformity to the institution of Christ 
will be the most complete expression of the one holy Church. For this 
reason it is necessary that, when occasion arises, any such group of Chris- 
tians shall define its relationship to other groups which also claim the 
name of Church as well as to other groups and organizations which do not 
bear that name. F 

VII. This definition of relationship should be framed in the spirit of 
catholicity. Moved by that spirit, a Church will always be ready: — 

1. To declare unequivocally what it believes concerning Christ and His 
Gospel and to endeavor to show that it has placed the true interpretation 
upon that Gospel (cf.V, 2 and 4, above) and to testify definitely and frankly 
against error. 

2. To approach others without hostility, jealousy, suspicion, or pride, 
in the sincere and humble desire to give and receive Christian service. 

3. To grant cordial recognition to all agreements which are discovered 
between its own interpretation of the Gospel and that which others hold. 

4. To cooperate with other Christians in works of serving love (cf. V, 3, 
above) in so far as this can be done without surrender of its interpretation 
of the Gospel, without denial of conviction, and without suppression of its 
testimony as to what it holds to be the truth. 


B. Concerning the Relation of the Evangelical Lutheran 
Church-Bodies to One Another. 


In the case of those church-bodies calling themselves Evangelical Lu- 
theran and subscribing the Confessions which have always been regarded 
as the standards of Evangelical Lutheran doctrine, The United Lutheran 
Church in America recognizes no doctrinal reasons against complete co- 
operation and organic union with such bodies. 


C. Concerning the Organic Union of Protestant Churches. 


In view of the wide-spread discussion concerning the organic union of 
the Protestant Churches in America we declare: — 
I. That we hold the union of Christians in a single organization to be 
of less importance than the agreement of Christians in the proclamation 
4 
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of the Gospel. We believe that the one, holy, catholic, and apostolic Church 
exists through and under divergent forms of external organization. Union 
of organization we hold therefore to be a matter of expediency; agreement 
in testimony to be a matter of principle. 

II. That, holding the preaching of the Gospel and the administration 
of the Sacraments to be the primary function of every Church, we believe 
that a clear definition of what is meant by “Gospel” and “Sacrament” must 
precede any organic union of the churches. We believe that a permanent 
and valid union of churches must be based upon positive agreements con- 
cerning the truth for which the united church-body is to stand. The 
churches cannot unite as mere protestants, but only as confessors. (Cf. A, 
V, 2; VII, 4.) 

III. That as a necessary step toward a genuine organic union we be- 
lieve that the Protestant church-bodies in America should endeavor to set 
forth, definitely and positively, the views of Christian truth for which 
each of them does now actually stand in order that by their clear and 
unequivocal testimony to what they hold to be the truth the nature and 
extent of their agreements and disagreements may become apparent. 

IV. That we recognize the obligation which rests upon us to make 
a clear and full declaration concerning the truth which we hold and are 
therefore ready, as opportunity offers, to give answer concerning our rea- 
sons for accepting and maintaining the doctrines and principles set forth 
in the Confessions of the Evangelical Lutheran Church. 

V. That until a more complete unity of confessions is attained than 
now exists, The United Lutheran Church in America is bound in duty and 


in conscience to maintain its separate identity as a witness to the truth 
which it knows; and its members, its ministers, its pulpits, its fonts, and 
its altars must testify only to that truth. 


D. Concerning Cooperative Movements among the 
Protestant Churches. 


In view of the many proposals for cooperation of the Protestant 
churches in various departments of practical activity and in view of the 
many organizations already formed, and in process of formation, for the 
carrying on of such cooperative work, we declare: — 

I. That it is our earnest desire to cooperate with other church-bodies 
in all such works as can be regarded as works of serving love through 
which the faith of Christians finds expression; provided that such co- 
operation does not involve the surrender of our interpretation of the Gos- 
pel, the denial of conviction, or the suppression of our testimony to what 
we hold to be the truth. (Cf. A, V,4; VII, 3, above.) In this connection, 
however, we call attention to the Constitution of The United Lutheran 
Church in America, Article VIII, Section 1: “No synod, conference, or board 
or any official representative thereof shall have the power of independent 
affiliation with general organizations and movements,” and also to the By- 
Laws, Article V, Division C, Item 2: “No official relationship with any other 
ecclesiastical bodies or their agencies shall be entered into by any board 
or committee of The United Lutheran Church in America without the ap- 
proval of the Church.” 
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II. That we cannot give general approval to all cooperative move- 
ments and organizations of the churches, since we hold that cooperation 
is not an end in itself, but merely a means to an end. Our attitude toward 
any such organization or movement must be determined by a considera- 
tion of — 

(a) The purposes which it seeks to accomplish. 

(6) The principles on which it rests. 

(c) The effect which our participation will produce upon the inde- 
pendent position of our Church as a witness to the truth of the Gospel 
which we confess. (Cf. C, VII, above.) 

III. That, holding the following doctrines and principles, derived from 
the Holy Scriptures, to be fundamental to the Christian message, we pro- 
pose them as a positive basis of practical cooperation among the Protestant 
churches. To avoid all possible misunderstandings or misconstructions of 
these statements, we declare that we do not regard them as a summary 
of Lutheran doctrine or as an addition to, a substitute for, or a modifica- 
tion of, the Confessions of our Church; nor do we propose them as an 
adequate basis for an organic union of the churches, but merely as a cri- 
terion by which it may be possible for us to determine our attitude toward 
proposed movements of cooperation. 

1. The Fatherhood of God, revealed in His Son‘ Jesus Christ, and the 
sonship bestowed by God through Christ upon all who believe in Him. 

2. The true Godhead of Jesus Christ and His redemption of the world 
by His life and death and resurrection; and His living presence in His 
Church. 

3. The continued activity of God the Holy Spirit among men, calling 
them into the fellowship of Jesus Christ and enlightening and sanctifying 
them through the gifts of His grace. 

4. The supreme importance of the Word of God and the Sacraments 
of Baptism and the Lord’s Supper as the means through which the Holy 
Spirit testifies of Christ and thus creates and strengthens faith. (In com- 
mon with the whole Evangelical Lutheran Church we confess the mystery 
of the Real Presence in the Sacrament of the Lord’s Supper, and we invite 
all Christians to a renewed study of the teachings of the Holy Scriptures 
concerning this Sacrament and the Sacrament of Holy Baptism.) 

5. The authority of the prophetic and apostolic Scriptures of the Old 
and New Testaments as the only rule and standard by which all doctrines 
and teachers are to be judged. 

6. The reality and universality of sin and the inability of men because 
of sin to attain righteousness or earn salvation through their own char- 
acter or works. 

7. The love and the righteousness of God, who for Christ’s sake bestows 
forgiveness and righteousness upon all who believe in Christ. 

8. The present existence upon earth of the kingdom of God, founded 
by His Son Jesus Christ, not as an external organization, but as a spiritual 
reality and an object of faith. 

9. The hope of Christ’s second coming to be the Judge of the living 
and the dead and to complete the kingdom of God. 
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IV. That in view of the above statements our attitude toward pro- 
posed cooperative movements and organizations, already defined in prin- 
ciple in Section A, VII and D. I, above, must be subject to the following 
limitations: — 

1. We cannot enter into any cooperative movement or organization 
which denies any of the doctrines or principles set forth in III, above. 

2. We cannot enter into any organization or movement which limits 
the cooperating churches in their confession of the truth or their testi- 
mony against error. In all cooperative movements we claim the right, and 
regard it as a duty, to testify freely to the truth as it is set forth in the 
Confessions of our Church, and we believe that the same right must be 
guaranteed to every participating Church. All such testimony should re- 
ceive a courteous and respectful hearing. 

3. We cannot enter into cooperative movements or organizations whose 
purposes lie outside the proper sphere of church activity. In determining 
what that sphere is, we must be guided by the fundamental principle that 
the functions of the Church are the preaching of the Word, the adminis- 
tration of the Sacraments, and the performance of works of love (cf. A, V, 
above). We hold that the use of the church organization as an agency 
for securing the enactment and enforcement of law or for the application 
of other methods of external force is foreign to the true purpose for which 
the Church exists. 

V. That there are organizations and movements into which we cannot 
enter as a Church, in regard to which, however, the Church may definitely 
declare itself and which it may heartily commend to the pastors and mem- 


bers of its congregations as important spheres of activity for Christians, 
such as movements and organizations for social and political reform, the 
enforcement of law and order, the settlement of industrial conflicts, the 
improvement of the material environments of life, and the like. 


E. Concerning Movements and Organizations 
Injurious to the Christian Faith. 

In view of the prevalence throughout our land of doctrines which are 
subversive of the Christian faith; and in view of the indifference mani- 
fested by many Christian people to the doctrines and principles of the 
teachers, sects, and organizations which seek their adherence and support; 
and in view of the fact that through the acceptance of religious and other 
teachings which contradict the Gospel of Christ the faith of Christians is 
endangered; we declare — 

I. That we solemnly warn all our pastors and the members of our 
congregations against all teachers, sects, and organizations of any kind 
whose doctrines and principles contradict the truths set forth in Section D, 
III, of this Declaration or which limit their adherents or members in a free 
confession of their Christian faith (Cf. A, V, 3, above.) 

II. That we warn them especially against all teachers, sects, and so- 
cieties whose doctrines and principles deny the reality of sin, the per- 
sonality of God, the full and complete Godhead of our Lord Jesus Christ 
and His redemption of the world by His sufferings and death, and the 
truth and authority of the Holy Scriptures; as well as against all teachers, 
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sects, and societies which teach that men can be saved from sin or can 
become righteous before God by their own works or by any other means 
than the grace and mercy of God in Jesus Christ. We believe that such 
doctrines are not only not Christian, but are anti-Christian and destruc- 
tive of true Christian faith and life. 

III. That inasmuch as these and other false and dangerous doctrines 
are widely spread, not only by the activity of individual teachers, but also 
by the dissemination of literature and through the agency of societies and 
other organizations calling themselves by various names, which oftentimes 
conceal the real nature of the doctrines and principles for which they stand, 
we therefore lay it upon the consciences of the pastors and of the members 
of all our congregations to scrutinize with the utmost care the doctrines 
and principles of all teachers, sects, organizations, and societies of every 
sort which seek their adherence and support and to refuse such adherence 
and support in all cases of conflict or possible contradiction between these 
principles and doctrines and those set forth in Holy Scripture and in the 
Confessions of the Church. In the application of this principle the Church 
should always appeal to a conscience which it is her sacred duty to en- 
lighten, patiently and persistently, from the Word of God. (Cf. also Con- 
stitution of The United Lutheran Church in America, Art. VIII, Sec. 6.) * 


Ff 


Salesmanship. 


The following paragraphs, taken from the house organ of a printing 
firm, may readily be translated into terms of a pastor’s salemanship for 


the Lord: — 

“Salesmanship is as much a profession as is the practise of law or 
medicine. 

“Experience has proved that a salesman can build up a clientele in 
the same manner as a lawyer or a physician, provided he realizes that, 
to hold his ‘practise,’ his trade, he must continually strive to render the 
utmost in service as well as quality. 

“To build up a clientele for yourself as well as a list of profitable 
accounts for your firm [we should say, an organization of Christians eager 
in the service of the Lord], first know your goods, then study proper 
methods of approach. ‘First impressions are lasting.’ 

“Merely presenting your card and saying you represent the ‘So-and-so 
Company’ is negative and will not cause a favorable impression.... Your 
prospect is not interested in you or in the name of the company you rep- 
resent; he is interested in furthering the interest of the business he 
represents. 

“Too many salesmen make their approach apologetically, and the im- 
pressions conveyed to the prospect are doubt and suspicion. 

“Believe in what you are selling. Believe in yourself and believe that 
you are rendering a helpful service, and your approach will come naturally.” 

P. E. K. 

* Epitorian Note.—In view of recent developments in the American Lutheran 
Church and the United Lutheran Church, it was considered advisable to offer the Washing- 
ton Declaration of the latter body to our readers, for the present without comment. 


As to the Minneapolis Theses and the Chicago Theses of the American Lutheran Church, 
see Vol. I, 688 ff. 
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I. Amerika. 


Convention of the American Lutheran Church. — This year’s con- 
vention of the American Lutheran Church was held in October in Waverly, 
Iowa. From the fairly lengthy report which appeared in the Lutheran 
Standard of November 10 we take the following items: — 

Of the 139 delegates entitled to a vote (80 pastors and 59 laymen) all 
but four were present, and of the 64 advisory members all but five attended. 
The recommendation that the office of director of Christian elementary 
education be created was voted down. Instead it was resolved to subsidize 
the Board of Christian Elementary Education to the amount of $1,500 in 
order to furnish it the funds it needs. The same board was instructed “to 
make a careful study and investigation of the practical possibility of re- 
viving the parochial school, with an added inquiry into the practicability 
of using the services of deaconesses in this work.” The proposal to make 
the quadricentennial revision of the translation of Luther’s Small Cat- 
echism the official text of the A. L.C. was turned over to the Publication 
Board, which is to report on the matter at the next meeting. The request 
of the Luther League for a full-time secretary was not granted. — Luther 
College, St. Paul, Minn., Wartburg College, Clinton, Iowa, and the former 
Wartburg Normal College, Waverly, Iowa, “are to be consolidated in a new 
four-year college to be known as Wartburg College and to be located at 
Waverly, beginning with September, 1935.” The convention again stated 
that it considers its colleges as intended “primarily to train ministers, 
religious teachers, and missionaries, providing training for leadership in 
other professions and walks of life only in the degree commensurate with 
the opportunities and abilities of the Church.” As to the four-year col- 
lege course, the following was stipulated: “In the two lower years it 
[i.e., the college] shall offer a variety of courses. In the upper years it 
shall specialize in a strong, well-balanced preseminary course and offer 
only the minimum number of majors for accreditation.” The section of 
the Standard’s report on unionism and lodges we take over verbatim: “On 
the matter of followship the Church affirmed her belief that the true 
fellowship of Christians is natural and desirable as an expression of a com- 
mon faith in Jesus Christ, but condemned pulpit- and altar-fellowship 
which is motivated by indifference or for the sake of apparent spiritual 
or material advantages, in such a way as to compromise or destroy fun- 
damental Christian principles or to confuse or deny the truth revealed in 
God’s Word. As regards participation in occasional public and civic 
religious services, the Church held that it is permissible as long as the 
truth revealed in Christ as the Redeemer is not denied and that such 
participation should be left to the conscientious discretion of the pastor. 
. .. Action on this matter [the lodge question] was condensed in two brief 
and simple propositions: 1) Testimony against the Christless religion of 
the lodge dare never cease in our congregations. 2) The treatment of in- 
dividual lodge-members is a matter of Seelsorge, that is, of pastoral care.” 
In connection with the discussion of the charities of the A. L.C., Dr. R. H. 
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Long, Executive Director of the National Lutheran Council, told the con- 
vention “that the Lutherans of America are doing more charitable work 
than all other Protestant denominations combined. Many large Protestant 
churches have adopted a policy of turning their activity over to govern- 
mental agencies, but the Lutheran conception of the fellowship of believers 
and the universal priesthood constrains us to feel a responsibility as 
a Church in the field of Christian charities.” — “The Church approved the 
plan for merging the English theological magazines published within the 
American Lutheran Conference. At present there are three such magazines 
published by the Norwegian, Augustana, and American Lutheran churches, 
respectively.” — Of utmost importance are the resolutions respecting Lu- 
theran unity that were adopted by the convention. We give them here in 
full: “Whereas we owe it to the Lord and His Church, to our congre- 
gations and our nation, to support every movement that endeavors to bring 
about Lutheran unity on the basis of the Scriptures and the Confessions; 
and whereas a better understanding between the divided Lutheran forces 
of this country is imperative to meet the increasing dangers of atheism, 
Modernism, and secularism; and whereas many communications have 
reached the President urging that steps be taken to effect closer relations 
between the Lutherans of America; and whereas the work and progress 
of the Church are impeded by the divided state of the Iutheran Church; 
and whereas cooperation along certain lines is already practised; now 
therefore be it resolved that the Church authorize its President to appoint 
a committee to confer with those synodical bodies with which we are not 
in fellowship with the end in view of establishing pulpit- and altar-fellow- 
ship; be it resolved that the Church request President Hein in person 
to convey its greetings to the United Lutheran Church in America in 
convention assembled in Savannah, Ga.” The editor of the Standard is 
right when he terms the convention at Waverly “a memorable meeting.” 
That the subject of closer relations between the various Lutheran bodies 
will be one of the main topics of discussion in Lutheran circles during 
the next years is evident. The brief remarks of the Standard hardly 
enable one to pass judgment on the question whether the resolutions 
adopted on church-fellowship are sufficiently clear and comprehensive. If 
the resolutions on the lodge question are fully reported, it seems they are 
so vague that they are not of much practical value. We have to await 
a more detailed report and discussion of these points. A. 

Dr. Hein on Unionism.— “Let us also remember that all evan- 
gelical churches which in doctrine deviate from the faith once delivered 
to the saints are no longer firm, safe, and trustworthy pillars of the 
truth. The greater the deviation from the truth, the weaker is the pillar 
and the greater the danger that it will crumble and fall and no longer be 
of any value to those who in the midst of a changing world are longing 
for something on which they can rely and which will really bring peace 
and hope to the soul. 

“Let this be a warning to our own American Lutheran Church, to 
which God has entrusted His truth as contained in the Scriptures and 
set forth in the glorious Confessions of the Lutheran Reformation, never 
to deviate from this truth, but to hold fast our heritage. Let it be 
a warning to our Church never to attempt to enter into compromise with 
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those who deny the truth, thus relinquishing certain truths for the pur- 
pose of gaining favor with the masses, especially at the present day, 
when the enemies of Christ within and without the organized Church 
have joined forces to put an end to Christianity. The danger of making 
concessions to those who have a ‘different spirit’ for the purpose of self- 
protection seems to be greater than ever before.” What is important now 
is to put these fine words, spoken at the convention of the A.L.C., into 
practise. A. 

Cable Sent to Germany by American Lutheran Church-Bodies. — 
When the A.L.C. was assembled in convention in October, 1934, it sent 
a message to its German brethren, urging them to cling to the treasures 
given us by the Reformation and assuring them of the prayers of the 
A.L.C. The U.L.C. addressed a cablegram to Fuehrer Hitler, protesting 
against the coercion practised against the pastors of Lutheran churches 
in Germany who refuse to be forced “into the service of a political pro- 
gram.” 

Lutheran Union as Viewed by the “‘Pastor’s Monthly” (American 
Lutheran Church).— Writing in the Pastor’s Monthly of December, 1934, 
p- 747 f., its editor, Prof. J. A. Dell, says: “Our own synod at Waverly 
authorized the appointment of a committee to confer with similar com- 
mittees that may be appointed either in the Synodical Conference or in 
the United Lutheran Church with a view to the removal of those things 
that stand as obstacles in the way of a closer and more friendly relation- 
ship. ... We do not need an organic union of all Lutherans in America; 
such a body would probably be less efficient than the several bodies we 
have now. But we need a better understanding of one another; and we 
need to arrive at a basis for more friendly relationships. That basis can 
never be attained by remaining aloof from one another and calling names. 
Neither can it be attained by getting together and ignoring very real dif- 
ferences and pretending that there are no grievances. It is to be hoped 
that we are sincere enough Christians to meet each other fairly, to face 
problems honestly, and to judge issues, as Lutherans should, by the 
standard of God’s Word. In that spirit let us go forward.” That is the 
Lutheran way to union. It is the only feasible way. “A basis for more 
friendly relationships cannot be attained by getting together and ignering 
very real differences and pretending that there are no grievances.” A union 
effected through ignoring the “real differences” can serve no useful pur- 
pose. We do not want it. “What we are interested in,” says Dr. Greever, 
secretary of the United Lutheran Church, “is not a shadow union, which 
might be an expression of superficial sentiment, but a substantial union.” 
(See Conc. THEoL. MontHtiy, V, 957.) And a shadow union of this sort 
is not an honest union. It is not worthy of Lutheran consideration. It is 
not honest to say that there are no “real differences” separating the Lu- 
theran bodies: There are real differences, and real differences not only 
in matters of practise, but also in matters of doctrine. There are “dis- 
puted doctrines.” Dr. Little’s book Disputed Doctrines was not written 
fifty years ago, but in 1933. And it does not deal in theological hair- 
splitting, but discusses doctrines of vital importance in the Christian 
faith. These real differences must be “faced honestly,” and they “must 
be judged by the standard of God’s Word.” Any other way of dealing 
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with them would deny, not only common honesty, but also true Chris- 
tian charity. “It is true Christian charity to speak the truth in love 
and continue with all patience and sincerity to point out any deviations 
from that truth with a view to correcting the errors.” So says the 
Pastor’s Monthly of July, 1934 (see Conc. THEOL. MonTHLY, V, 957), and 
the charity we owe the erring sectarian we owe the erring Lutheran. 
Honesty, charity, and the fear of God’s Word demand that we remove 
the doctrinal differences separating us, not by a stroke of the pen and 
the vote of men actuated by “superficial sentiment” (Dr. Greever’s expres- 
sion), but in the way of a thorough, patient, Christian discussion of them 
in the light of God’s Word. That is the Lutheran way. The Formula 
of Concord did not reunite the distracted Lutheran Church of its day 
by glossing over the errors that had sprung up. The glorious Formula 
of Concord was the result of patient, earnest, humble, and prayerful de- 
liberations, conferences, and negotiations, and it removed the differences 
by honestly and thoroughly examining the errors according to the standard 
of Scripture and by renouncing and rejecting them. E. 

Resolutions of U. L. C. on Lutheran Church Unity. — One of the 
important resolutions adopted at the recent convention of the U. L. C., held 
in Savannah, Ga., pertains to the subject of negotiations with other Lu- 
theran bodies with the view of making Lutheranism in’ this country 
present a united front. A number of memorials had been presented to 
the convention expressing the desire for bringing together the various Lu- 
theran bodies in America. The resolutions, drawn up for the convention 
by a committee of which Prof. C. M. Jacobs, D. D., was chairman and 
unanimously adopted by the assembly, by way of introduction speak of 
the widely felt longing for Lutheran church unity, of the state of our 
nation which makes such unity desirable, and of the many problems and 
errors which confront the Church and which, it is held, can be more suc- 
cessfully coped with if Lutheranism is united. Then follows the chief 
section of the resolutions, which we here print in toto: — 

“We rejoice that the Lutheran church-bodies in America have held 
unwaveringly to the faith of the Church set forth in its historic confessions 
and that all of them, by official declarations, have recorded their sincere 
purpose to continue in their loyalty te this faith; and we are conscious 
of the responsibility that rests upon us all to bear clear and strong tes- 
timony to this our faith. Believing that the testimony of the Lutheran 
Church is weakened by the divisions that exist within it, we solemnly 
declare it to be our purpose to do all that is in our power to put an end 
to these divisions. We therefore set forth the following statement as the 
expression of our mind and will. 

“We recognize as Evangelical Lutheran all Christian groups which 
accept the Holy Scriptures as the only rule and standard for faith and 
life, by which all doctrines are to be judged, and who sincerely receive 
the historic Confessions of the Lutheran Church (especially the Unaltered 
Augsburg Confession) ‘as a witness of the truth and a presentation of 
the correct understanding of our predecessors’ (Formula of Concord, 
Part II, Introd.; ed. Jacobs, p. 538); and we set up no other standards 
or tests of Lutheranism apart from them or alongside of them. 

“We believe that these Confessions are to be interpreted in their 
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historical context, not as a law or as a system of theology, but as ‘a wit- 
ness and declaration of faith as to how the Holy Scriptures were under- 
stood and explained on the matters in controversy within the Church of 
God by those who then lived’ (Formula of Concord, Part I, Introd.; 
ed. Jacobs, p. 492). 

“Inasmuch as our now separated Lutheran church-bodies all subscribe 
these same Confessions, it is our sincere belief that we already possess 
a firm basis on which to unite in one Lutheran Church in America and 
that there is no doctrinal reason why such a union should not come to pass. 
We believe that it would have God’s blessing, and we pray that He will 
grant to all of us the wisdom, the courage, and the patience to accomplish it. 

“We direct the President of the United Lutheran Church to bring 
these resolutions to the official attention of the other Lutheran church- 
bodies in America and to invite them to confer with us with a view to the 
establishment of closer relationships between them and ourselves. 

“We also direct the President to appoint a commission, of which he 
shall be chairman and in which the laity of the Church shall be represented, 
to conduct any discussions with them or with any of them that may 
result from this invitation.” 

Feeling that the subject is of great importance and should not be 
dismissed with one or two obiter dicta, we refrain from a discussion of 
the issues involved at this time and merely submit a few thoughts, which, 
we think, will at once arise in the minds of the Missouri Synod clergy. 

1. With the desire for union expressed in the resolutions we find our- 
selves in hearty agreement. Is there any devout Missourian who does 
not often pray to God for the removal of the divisions, schisms, differ- 
ences, and misunderstandings that have hindered the progress of Lu- 
theranism during the last hundred years? 

2. It would be a fatal mistake to make a public declaration of unity 
if the reality of it is absent. 

3. The historic “Four Points” appear to be as live to-day as ever, 
and if anything seems certain, it is this, that, while progress has been 
made in the right direction, real unity has not been as yet attained as 
to these issues. 

4. In the last decades there has arisen a new issue, indicated by the 
words “higher criticism” and “inspiration of the Bible,” on which it seems 
the various Lutheran bodies are not occupying common ground. Any at- 
tempt to bring about agreement between the synods will have to take this 
issue into consideration. A. 

Strange Theology. — Prof. John Aberly, D. D., of the Lutheran 
Seminary, Gettysburg, Pa., read a paper on “The Doctrine of the Holy 
Spirit” at the Pastors’ Convocation at the Lutheran Theological Seminary, 
Mount Airy, Pa., and published it by request of the convocation. It ap- 
pears in the Lutheran Church Quarterly, July, 1934. Submitting the 
essential portions of it to our readers for examination, we refrain, except 
in a few instances, from making any comments: 

“In attempting to bring this great subject to your attention, I shall 
take for granted that the alumni association which chose the subject and 
those who attend this convention are acquainted with the doctrine of the 
Spirit as it has been formulated by the dogmaticians of our Church... . 
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Recently there have been voices calling for a restatement of our theology, 
and I have been wondering whether this may not have been in the mind 
of those who assigned the subject. The larger place given to the spiritual 
in some of the leading philosophic trends of our times, the spiritual inter- 
pretation of the universe by leading physicists and the large place given 
to the psychological approach to theology may suggest that the doctrine 
of the Holy Spirit calls for rethinking and a possible restatement in 
our time.” 

We omit the section treating of “The Need of a Restatement” and 
proceed to study the new formulation of the doctrine: “When one turns 
to the Scriptures, it is remarkable how both these are held, whether in the 
majestic utterance in Genesis, where the Spirit of God moved upon the 
face of the waters as the power that reduced chaos to order, or at Pente- 
cost, when there came a ‘sound from heaven’ and they ‘were all filled 
with the Holy Spirit,’ Acts 2,2—-4. The many references to the Spirit in 
between show various stages of apprehension of the Spirit and of His 
working. There is first the idea of power, which may be physical prowess, 
as in the case of Samson, Judges 13, 25, or artistic skill, as that of 
Bezaleel, Ex. 31,2; and these may be entirely unrelated to moral char- 
acter, Job 1,7; 1 Kings 22, 22; 1 Sam. 16,15. In this idea of power, 
without any regard to ethical distinctions, there is an echo of Ahat idea of 
‘mana’ which finds expression in animistic types of religion. As great 
a scholar and loyal a churchman as the late Archbishop Soederblom ex- 
pressed his belief that this conception of ‘mana’ had permanent value in 
an attempt to understand the Spirit of God. It is, however, only of spirit 
that ‘mana’ may have something of permanent value and not of the Holy 
Spirit.... 

“And yet the New Testament is preeminently the source of the Chris- 
tian doctrine of the Holy Spirit. The Acts of the Apostles have at times 
been called the Acts of the Holy Spirit. As the birth of Jesus stands at 
the beginning of Jesus’ mission, so does the outpouring of the Spirit on 
Pentecost stand at the beginning of the disciples’ mission to the world. 
There are passages that read as if Pentecost marked the beginning of the 
Spirit’s work. Thus we read in John (7,37), towards the end of our 
Lord’s earthly ministry, that the Spirit was not yet. And when Paul 
arrived at Ephesus, he found twelve who could say, We have not even 
heard whether there is a Holy Spirit, Acts 19,2. Pentecost does inaugurate 
a new dispensation of the Spirit, since only on the completion of the work 
of Christ for man’s salvation could He come in His fulness as the Spirit 
who proceedeth from the Father and the Son... 

“The passages about the Spirit in the epistles may indeed be said to 
move along two lines. There are those that move in the direction of 
Jesus, and these directly identify the Holy Spirit with the Spirit of Jesus, 
Rom. 8,9; 2 Cor. 3, 17.18; 1 Cor. 13. It is these that justify H. Wheeler 
Robinson’s statement that ‘Jesus gave personality to the Spirit, but the 
Spirit gave ubiquity to the Lord’ (The Christian Experience of the Holy 
Spirit, p. 19). 

“But other passages point no less clearly in the direction of the be- 
liever, identifying the Holy Spirit with the spirit of the sanctified believer 
and especially with that of the community of believers, Rom. 8, 1—17; 
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Gal. 5,17—24. High-churchmen have laid special stress on these passages. 
They call attention to what is often overlooked —that the Spirit needs 
a body and that the Church is the body ordained to meet that need. It 
gives the Church an essential place in providing the organ through which 
the Spirit must make his contact with men. If the Church is not limited 
to one outward organization, but is regarded as the communion of saints, 
too great stress cannot be placed upon what is taught in this class of 
passages. ... 

“And now, having thus very briefly summarized references to the 
Spirit in the Scriptures that need to be kept in mind in formulating the 
doctrine of the Spirit, it may be in order to consider spirit in a wider 
setting as it manifests itself in the experience of men. If in what has been 
discussed our thoughts have been on that which proceeds from God to man, 
here the movement may be stated to be from man to God. The justification 
for this must always rest on the fact, important for knowledge as it is 
for religion, that man is made in the image of God: ‘Spirit with Spirit 
can meet. Closer is He than breathing and nearer than hands and feet.’ 
(Tennyson, The Higher Pantheism.) 

“The Spirit of God is the beyond that is akin to our spirits. Here 
we are, however, entering a vast field, for, as Wheeler Robinson well ex- 
presses it at the beginning of his discussion on the Christian experience 
of the Holy Spirit, ‘the subject requires a familiarity with science and art, 
life and literature, history and philosophy, which no single mind can pos- 
sibly attain; the doctrine of the Holy Spirit is indissolubly related to the 
whole conception of Spirit in all these manifestations.’ Referring those 
who would follow the details of the discussion of the Spirit in experience 
to his and other works on the subject, this paper must limit itself merely 
to pointing out what may thus be learned about the nature and the func- 
tion of Spirit.... 

“We seem to reach hands across the ages when we begin with power 
as one of the chief characteristics of Spirit as it is known in experience 
everywhere. Eucken, who may be regarded as the chief philosopher of 
the Spirit in recent times, when aiming to arouse his nation to put forth 
her full strength at the outbreak of the World War, made the significant 
statement, ‘Geist ist alles,’ a slogan that can and ought to be used in other 
and better causes than in stirring men up to fight. It is remarkable how 
a new spirit can ‘strengthen the weak hands and make firm the tottering 
knees,’ Is. 35, 3, of individuals as well as of communities and churches. 
It is after all the presence or absence of spirit that marks the difference 
between a live and a dead Church. Whatever truth Christian Science lives 
by — and it seems one must admit that it has some truth that gives it 
its power among men — must be looked for in its drawing on the resources 
of spirit to overcome bodily ailments. Dr. E. Stanley Jones’s experience in 
overcoming at the beginning of his very strenuous life what he thought 
was a constitutional weakness is an apt illustration of this same truth. 
When we say that what is needed in our day is not more knowledge nor 
more intricate organization, but a power to control and guide these, that 
what is needed is direction or purpose, are we not asserting the necessity 
of the dynamic of spirit? ‘Not by might nor by power, but by My Spirit, 
saith the Lord.’... 
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“And this suggests another aspect of spirit which may be implicit in 
what has been said, but which deserves fuller treatment, and that is its 
transforming character. That the spiritual is the goal of all God’s works 
seems to be nowhere more clearly indicated than in the way that spirit 
can reach down, take up very common materials, and make them into 
things of service and of beauty. It can thus take canvas and pigments 
and turn them into a Raffael’s Madonna. It can take sounds which, thrown 
about at random, would be mere noise and arrange them so as to form 
a symphony of Beethoven. ‘And I know not if, save in this, such gift be 
allowed to man That out of three sounds he frame, not a fourth sound, but 
a star’ (R. Browning, Abt Vogler). It is thus that even nature can be 
transformed so as to become compact with spiritual meaning. Thus it 
was illuminated by the spirit for the poet Wordsworth, who could write: — 

Nor less I trust 
To them I may have another gift 
Of aspect more sublime, that blessed mood 
In which the heavy and the weary weight 
Of all this unintelligible world 
Is lightened; that serene and blessed mood 
In which the affections gently lead us on 
Until, the breath of this corporeal frame 
And even the motion of our human blood 
Almost suspended, we are laid asleep 
In body and become a living soul. 

Or again, as our own nature poet William Cullen Bryant writes: — 


To him who in the love of nature holds communion with her visible forms 
she speaks a various language. 

For his gayer hours she has a voice of gladness and a smile, and she steals 
into his darker musings with a mild and healing sympathy that steals 
away their sharpness ere he is aware. 

“Not only has spirit the power thus to transform nature and its sig- 
nificance, but it can do this even with pain and suffering. It can lead men 
to say with Paul: ‘And not only so, but we rejoice in tribulation also, 
knowing that tribulation worketh patience [steadfastness] and patience 
experience [approvedness] and experience hope,’ Rom. 5,3. The crowning 
illustration of such transformation is the cross of Christ itself, a symbol 
of ignominy and shame transformed into one of love and self-sacrifice. 
Lives can only be transformed as a new spirit animates them. Henry 
Drummond, on returning from a tour around the world, told his students 
of the many wonderful things he had seen; but the most wonderful of all, 
said he, was a transformed Christian life. This is none other than a life 
of the Spirit; for its secret, its transforming power, does it not lie here: 
‘For we have not received again the spirit of bondage to fear, but we have 
received the spirit of adoption, whereby we cry Abba Father,’ Rom. 8, 15? 
‘He that is in Christ Jesus is a new creature. Old things are passed away; 
behold, all things are become new,’ 2 Cor. 5, 4. 

“This transforming power of spirit may be for worse as well as for 
better. When, however, it is the transforming power of the Holy Spirit, it 
can only be transformation into the true, the beautiful, and the good. Nor 
is there any limit to the extent to which such transformation can extend. 
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It used to be a saying of Dwight L. Moody’s that the world yet waits to 
see what the Spirit of God can make of a man fully surrendered to him. 
It is in changing lives that the Holy Spirit calls, enlightens, and sanctifies, 
turning men from darkness to light, through repentance and faith, from 
the power of Satan to God, that they may obtain remission of sins and an 
inheritance among all those that are sanctified by faith in Christ, Acts 
26,18. About this seemingly unattainable goal, Paul wrote late in his 
life: ‘Not as though I had already attained either were already perfect; 
but I follow after, . . . press toward the mark for the prize of the high 
calling of God in Christ Jesus,’ Phil. 3,12.14. The terminus of this on- 
ward and upward movement is none other than God Himself. The Spirit 
of God in Christ was the culmination in that manifestation of the spirit 
which was briefly traced in the Scriptures, and this is its culmination as 
we follow His work in all that is highest, best, and, we believe, truest in 
man’s individual and corporate experience. 

“When, however, attainment, whether in the life of the individual be- 
liever or in that of the Church, is considered, one realizes how far short 
of this goal men have come. God has limited Himself in His creation. 
The Son of God emptied Himself when He became flesh and tabernacled 
among us. H. Wheeler Robinson points out there has also been a kenosis 
of the Spirit, a limitation which we perhaps have been slower to recognize 
as part of the teaching about the Holy Spirit. How far, for instance, is 
the Church from being a followship through which the Spirit can manifest 
His transforming power in the world! Even admitting all the spiritual 
triumphs of the Church, — and they have been both great and numerous, — 
some one has yet truly said that the Church’s entire history may be re- 
garded as the Via Dolorosa of the Spirit. Not only in the history covered 
by the Scriptures, but also in that of the Church since that time the 
Spirit, while ever beckoning onward and upward, has yet been compelled 
to go the pace of men. Not only so, but what Stephen said of the chosen 
people of old has, alas! too often been true even of the Christian Church: 
‘Ye do always resist the Holy Spirit; as your fathers did, so do ye,’ 
Acts 7, 51. 

“Let this, however, not keep us from appreciating the work of the 
Spirit even in an imperfect Church. For regarding His work one may 
apply what has been said of the Christian ethical life that He is a Promise, 
a Gift, and a Task—a Promise of the Father that stands for all time; 
a Gift, for if earthly parents know how to give good gifts to their chil- 
dren, how much more will your heavenly Father give the Holy Spirit to 
them that ask Him; and a Task summoning us to make these very bodies 
of ours temples of the Holy Ghost by following after holiness without 
which no man shall see the Lord. The magnitude of the task may be 
seen when it is remembered that in individual life, in the Church, which 
is His body, in the social order, in the nation, and in international rela- 
tions, the Spirit is in this way to bring about that time promised when 
the kingdoms of the world shall become the kingdom of our Lord and of 
His Christ and He shall reign forever and ever.” (Millennialism?) 

“On the basis of what has been presented altogether too imperfectly 
in this paper it may be in order to conclude with a statement of the lines 
along which the doctrine of the Holy Spirit should be formulated. 
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“J, It should give due recognition to the comprehensiveness of the 
Spirit’s operations. A true world outlook, such as is given in the Scrip- 
tures, begins and ends with the Spirit. Our times seem particularly 
favorable for such a larger setting for the doctrine of the Spirit. 

“2. Though I believe that it will make for a fuller and more com- 
prehensive doctrine of the Spirit to relate it to Spirit wherever Spirit is 
seen at work, a true doctrine of the Holy Spirit must in the end be 
based on the highest revelation that has been given to us in the ‘other 
Comforter,’ who continues and completes the work of Christ. Here I may 
repeat the quotation given above that Christ gives personality to the Holy 
Spirit and the Holy Spirit gives ubiquity to Christ. The divinity of Christ 
might have led the Church to Binitarianism instead of Trinitarianism. It 
is this ‘Other’ promised by Christ that makes the Church’s confession 
Trinitarian.” (Is this the doctrine of the deity and personality of the 
Holy Spirit and of the Trinity?) 

“3. It should recognize that spirit everywhere needs a body. The Holy 
Spirit works through means. The all-inclusive means used by the Spirit 
is the Word of Truth, revealed everywhere, but uniquely and supremely in 
that historical movement recorded in the Scriptures, summed up and ful- 
filled in Christ, the Living Word.” (Is this the doctrine that Scripture, 
because verbally inspired, is the Word of God?) ? 

“4. It accords with the sacramentalizing work of the Spirit, who uses 
earthly elements as vehicles for His work, that the Sacraments should be 
the special means that the Spirit uses to bring Jesus and His saving merits 
to the hearts and lives of men. This view does not, as is often feared, 
make the Real Presence in the Sacrament any less real. It avoids the 
error of thinking that only what is material is real and recognizes that 
the presence of the glorified Christ as Spirit is the most truly real presence.” 
(Is this the Scriptural, Lutheran doctrine of the Real Presence?) 

“5. Large emphasis needs to be placed, as it is in the New Testament, 
on the fellowship of believers, the Church, as the sphere of the Spirit’s 
manifestation and work. We have allowed the Church to be regarded too 
much as an organization not unlike other organizations instead of its 
being that one organization that has been founded to embody, to manifest, 
and to extend the Spirit of Jesus. 

“6. Recognition needs to be given to the truth that the Spirit in our 
day, too, divides to every man severally as He will. That God is the God 
of order and not of confusion, 1 Cor. 14, 33, was said expressly of the 
Spirit. This should not, however, make us limit His work to any one par- 
ticular mode of operation. While guarding against uncontrolled extrava- 
gances, we need to be on our guard lest we exclude from our conception 
of the Spirit the warmest fervor of a controlled and sanctified devotion. 
Our doctrine must also have room for special seasons of refreshing from 
the presence of the Lord. The Church, as history itself, has moved for- 
ward not by a uniform evolution, but often by great upheavals, when the 
foundations of the great deep were broken up. We need to stress the usual 
and ordinary operations of the Spirit in Word and Sacrament, but have 
room also for His unusual and extraordinary operations.” (Is this a form 
of Enthusiasm?) “Let it always be stressed, however, that the Spirit 
who thus works is never confined in, nor circumscribed by, that work, be 
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it ordinary or extraordinary, any more than is the creative artist by his 
work of art. Always beyond God revealed is God concealed, beyond Spirit 
imparted is Spirit not yet communicated or even Spirit incommunicable. 
‘For what man knoweth the things of a man save the spirit of man which 
is in him? Even so the things of God knoweth no man but the Spirit of 
God,’ 1 Cor.2,11. ‘For who hath known the mind of the Lord, or who 
hath been His counselor? Or who hath given to Him and it shall be 
recompensed to him again? For of Him and through Him and to Him are 
all things; to whom be glory forever! Amen,’ Rom. 11, 34. 35.” 

What sort of periodical would result from the merger of the Con- 
CORDIA THEOLOGICAL MONTHLY and the Lutheran Church Quarterly? E. 

A Wrong Impression Removed.— The News Bureau of the Na- 
tional Lutheran Council in its Bulletin states that Dr. G. L. Kieffer, sta- 
tistician, research librarian of the National Lutheran Council, and presi- 
dent of the Association of the Statisticians of Religious Bodies, is chairman 
of a committee which has prepared a survey to be presented on Religion 
and Welfare Recovery Day at the Century of Progress Exposition in Chi- 
cago on September 20. We quote from the Bulletin: “Dr. Kieffer says the 
survey will show that ‘there has been far greater growth in the Church 
and in character-building agencies during these one hundred years than 
most people realize.’ The declaration is made that the percentage of growth 
in all religious bodies from 1830 to 1930 was about 416 per cent., while 
the population of the United States grew 255 per cent. At the beginning 
of the nineteenth century the Christian forces of the world were approxi- 
mately 20 per cent. of the population. At the opening of the twentieth 


century they were about 37 per cent.” This is a reminder that we have 
to be careful when we compare the religious situation of to-day with that 
in preceding cent: ries. One factor, of course, is not covered by the figures 
of Dr. Kieffer, and that is the tremendous growth of Modernism, through 
which many people are still counted as Christians while in reality they 
no longer belong to the Christian Church. A. 


Why an “Independent Board for Presbyterian Foreign Mis- 
sions’’? — The friends and supporters of the Independent Board for Pres- 
byterian Foreign Missions have deemed it advisable to publish a pamphlet 
in which they prove that “the independent board is a necessity.” The 
evidence supplied is typical, though not exhaustive. We quote a few 
samples to show the prevalence of Modernism in the Foreign Mission fields 
of the Presbyterian Church. In the University of Nanking, with which 
the Board of Foreign Missions of the Presbyterian Church in the U.S. A. 
(the duly elected mission board of the Church) cooperates, uses as one of 
the text-books on “religion” Fosdick’s The Modern Use of the Bible, in 
which every doctrine dear te believing Christians is maliciously denied 
and blashphemed.— The Church of Christ in China is a union organiza- 
tion, entirely under the leadership of Modernists. Three conservative 
groups of Protestants, the Bible Union of China, the League of Christian 
Churches, and the (continuing) Presbyterian Church of China at once 
declared their independence and opposition on the ground that “the leaders 
among the unionists refused to acknowledge the doctrine of the Trinity, 
the plenary inspiration of the Bible, and the vicarious atonement.” The 
Board of Foreign Missions, however, chose to cooperate with the Church 
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of Christ in China. — The National Christian Council of India is a mod- 
istic group. Last year J. R. MacPhail, M. A., published for this council 
a pamphlet entitled The Jesus of History. Here is what MacPhail, and 
with him the National Christian Council of India, tells the heathen Hindus: 
“The evangelists were not miraculously safeguarded from error as they 
wrote any more than we are when we read. The gospels in many points, 
some of them important, contradict one another.” “Each age has to find 
afresh its own idea of Jesus, and the idea for this age still eludes us.” — 
“It is not much use in the twentieth century and in India to try to justify 
the dogmas of orthodox Christianity in their traditional shape,” ... they 
were formulated in terms of a philosophy and a science which have been 
long abandoned.” The Presbyterian mission board cooperates also with 
this modernistic council. — For devotional use in missionary organizations 
in the United States the Board for Foreign Missions recommended Winifred 
Kirkland’s The Way of Discovery, in which the following passage appears: 
“There has been only one human being brave enough to release within 
himself the full creative power of believing that God was his father. But 
unless Jesus’ method of making himself divine can be imitated, his achieve- 
ment is a mockery rather than a challenge.” After citing much more 
(horrible) evidence to prove the unfitness of the corrupt Presbyterian 
Board for Foreign Missions, the pamphlet closes with the challenge: 
“Modernism is advancing steadily and relentlessly around the globe. The 
Independent Board for Presbyterian Foreign Missions has been established 
in the effort to meet this very acute situation. We stand four-square upon 
the Word of God. It is our purpose to proclaim the Gospel of redemption 


through the blood of the Lamb of God to ‘the uttermost ends of the earth.’ 
Presbyterians, awake before it is too late!” Here is a partial answer to 
the oft-repeated remonstration addressed to confessional Lutherans: “Why 
eternally ride the topic of unionism?” Principiis obsta; sero medicina 
paratur. J. T. M. 


The Present Strength of the Northern Presbyterian Church. — 
“The annual statistics of the Presbyterian Church in the U.S.A. for the 
fiscal year ending March 31, 1934, have just been made public at the office 
of the General Assembly by the stated clerk, the Rev. Dr. Lewis Seymour 
Mudge. 

“This denomination has churches in every State of the Union. ‘These 
churches number 9,173, are supervised by 289 presbyteries and 46 synods, 
and are officered by 51,075 ruling elders and 23,012 deacons. The number 
of ordained clergymen on the rolls of the presbyteries is 9,943. The com- 
municant membership of the Church is 1,987,291, a gain of 18,503 over 
the preceding year. New communicants totaling 96,969 were received on 
confession of faith, 49,868 by letter from other churches, and 11,787 for- 
mer members were restored to the communicant rolls. The Sabbath-school 
enrolment shows an increase over the previous year and now numbers 
1,608,697. The contributions of the local churches totaled $35,297,227, 
and of this amount $27,636,823 was used for local congregational expenses. 
Gifts from living givers amounted to $5,132,478 and were distributed 
among the official benevolence agencies as follows: National Missions, in- 
cluding self-supporting synods, $2,348,199; Foreign Missions, $2,171,241; 
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Christian Education, $434,766; Pensions, Relief Department, $154,150; 
American Bible Society, $18,366; Federal Council of Churches, $4,756. 

“While these figures show a further recession from the high-water 
mark of 1929, yet the rate of the decrease has considerably diminished, 
and all available evidence indicates that the low-water mark of giving 
is now passed. There are abundant grounds in these results why we 
should thank God and take courage. The Presbyterian Church at last 
has turned the corner.” 

So writes the Lutheran. It omits to point out that there is much in 
Presbyterianism which a sincere Lutheran cannot endorse and to the pro- 
mulgation of which he cannot give his blessing. A. 

The Social Gospel and “Milk Sunday.’”— An editorial in the 
Christian Century of October 17, 1934, reads: “Why Not the Sincere Milk 
of the Word? — Ministers who have been asked to preach special sermons 
on almost every topic under heaven and to observe a ‘Sunday’ for this and 
a ‘week’ for that, may think that these requests have not only reached the 
limits of their patience, but have exhausted the possibilities. But for 
those who want to use the church for their own purposes nothing seems 
impossible. Here comes a proposal for ‘Milk Sunday.’ It is not intended 
to be funny, but the great American sense of humor must have been 
under a local anesthetic when the Buffalo Milk Committee framed the 
brilliant plan of asking the ministers of that city to ‘arrange a milk 
sermon for one of the next five Sundays’ and furnishel them with a list 
of topics, texts, and brief outlines. As the reader has already guessed, 
‘milk and honey’ figure prominently in the textual foundation, — which is 
downright generous of the dairymen, for it does not appear that the bee- 
keepers are carrying any of the expense of the campaign. The reference 
to ‘the eyes of doves washed with milk’ (Song of Songs 5,12) seems a little 
far-fetched. Lacteal ablutions are no longer recommended by beauty ex- 
perts, let alone preachers, though of course it would be a fine thing for 
the milk business if they were. But the committee does not ask that; 
it only asks the preachers to sing the praises of ‘the perfect physical, — 
pure blood, strong bones, flexible muscles, responsive nerves, sparkling 
eyes, fine teeth, clear skin, — the classic ideal, a sound mind in a sound 
body, for the making of which milk has such a large share.’ The exegesis, 
we feel, is a little loose. The text is overstrained. ... As Cicero once 
remarked, ‘How long will you continue to abuse our patience?’ ” 

The Buffalo milkmen, or rather the preachers who may have accepted 
their proposal, deserve these castigations. But they do not deserve them 
at the hands of the editor of the Christian Century. The same issue that 
denounces the “Milk Sunday” carries correspondence which would put the 
issue of “Munitions” into the churches, advocates the designation of 
“Sunday, October 21, “as the Decency-drive Sunday, asks for what would 
be, in effect, an Anti-Senator-Bilbo Sunday, discusses “Socialists and Cali- 
fornia,” and finds its counterpart in many issues of this religious peri- 
odical. But more than this—the castigated Milk-Sunday preachers are 
going to appeal to a sermon preached by the editor and published in the 
issue of September 26 entitled “The Crisis in Christianity.” It champions 
the social gospel, and we are submitting the following excerpts from it 
chiefly for the reason that this sermon brings out very plainly that the 
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social gospel advocated by the Modernists is fundamentally opposed to 
the Gospel of Jesus Christ. Dr.C.C. Morrison says: “We have come into 
this chapel to worship and to reflect upon our task as Christian teachers 
and shepherds.... The crisis which our Protestant Christianity is facing 
to-day arises, as I see it, out of the fact that Christianity is shifting its 
center of gravity from the inner life to the social community. Ever since 
the Protestant Reformation we have been concerned with the task of 
saving individual souls. The theory of evangelical Protestantism has been 
that, if we could get individuals right with God, they would automatically 
create a society of justice and righteousness. The great doctrine of per- 
sonal regeneration has therefore occupied the mind of all our Protestant 
sects. This conception is the essence of what we call the evangelical 
Gospel. Any religion which begins in the inner life is sure to end there. 
... The sophisticated ethical conscience of our time will consent to a new 
birth only in response to the objective realities of human relationships. 
It recoils from all attempts to deal with God in the abstract. But when 
God once reveals Himself to the soul in the concrete order of human 
relationships, that very revelation makes the soul a new creature. Until 
the basis of religion is consciously shifted from individual experience and 
firmly set in social humanity, the soul of man will continue to be the 
happy hunting-ground of all sorts of fantastic ideologies. The first, Chris- 
tians derived their inner experience from their social vision. I am affirm- 
ing to-night that the present crisis in Christianity arises from the necessity 
of finding the foundations of religion in the world of human society con- 
ceived as the kingdom of God. We are beginning to see that the forces 
of nationalism and secularism, of war and selfish competition, cannot be 
withstood by a religion which finds its center of gravity in the inner life 
of individual men and women. The attempt to shift Christianity’s center 
of gravity from the inner life of individuals to the public life of society 
is the most important and significant thing that is going on. The king- 
doms of this world, — the kingdom of economics, of the political state, of 
industry and merchandizing, of art and education, —all the kingdoms of 
our secular culture — these must be made the kingdom of our Lord and 
of His Christ. ... The social gospel means that Christianity conceives 
of its tasks in terms of the kingdom of God, not merely as an inner king- 
dom, but as a social kingdom. As we follow the gleam with which the 
social gospel lights our path, we have need of all the heroism that be- 
longs to our Christian faith. All other religions which we characterize 
as ‘spiritual’ exhaust themselves in the inner life. It is the genius of 
Christianity alone that it makes the world the subject of redemption. We 
have delayed too long our social task... .” 

The social-gospel religion is based, like the Christian religion, on two 
principles. Its formal principle is, unlike that of the Christian religion, 
that God reveals Himself to men, not in Scripture, in the Gospel, but “in 
the concrete order of human relationships.” And the corollary of this is 
that regeneration is produced, not by the Gospel, but by this same order 
of human relationships. The material principle of the social-gospel re- 
ligion is, not forgiveness of sins for Christ’s sake, but social betterment, 
“redemption” of the world through social betterment. 

The Christian Century of October 10 publishes twenty-two letters deal- 
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ing with this sermon, most of them commendatory, some condemnatory. 
The correspondents of the first class say: “It indicates full well that 
a true religion must be primarily a social gospel.” “If some of us have 
been conscious of a certain lingering timidity when we brought the polit- 
ical and industrial scenes into the pulpit for appraisal in the light of 
the Christian way of life, your message will go far to give us the assur- 
ance and courage we ought to have.” “I want personally, more than 
I can express in words, to find the spirit and technique of a personal 
religion, based upon an acceptance of a social gospel of peace and plenty 
for all.” (Italics our own.) “Can you help me to do it?” The Sweden- 
borgian correspondent uses very plain language: “The ministry to the 
inner life from the Lord progresses only through ministry to fellow-men. 
Mere trust in the Lord’s death as atonement for sin has been the false and 
empty technique of Christianity. For it the thoroughgoing and rigorous 
technique of the Decalog, the Ten Commandments, must be substituted. 
‘If ye would enter into life,’ Jesus says, ‘keep the commandments.’” ‘The 
original Gospel was a social gospel, the original faith a social commitment, 
and the original discipleship a social consecration.” “I am posting that 
sermon to Mahatma Gandhi. It is my hope and expectation that he will 
print the gist of that sermon in his paper, Young India.” Others disagree. 
For instance: “You have unwisely ruled out the one satisfactory thing 
in all religion, the bringing of peace in the inner cosmos of the individual, 
to base it on a will-o’-the-wisp of a perfectly adjusted society of men in 
external matters.” And somewhat better: “So Jesus, with His assertion 
made to Nicodemus that an inner experience like unto the blowing of the 
wind is essential to all spiritual life and stands at the entrance of the 
kingdom of God, is mistaken and out of date.” 

Now, as to the Milk-Sunday observers, are they not justified in asking 
to have their day appear in the social-gospel calendar together with Tuber- 
culosis Sunday? The center of the social gospel is social welfare, — and 
who would deny that good milk is not just the most essential, but still 
a real important factor in social welfare? Dr. Morrison may some day 
have to publish a communication of this sort: “We who devoutly observe 
Milk Sunday do so because we believe in the ‘social gospel of peace and 
plenty for all.’ We have, in our humble way, tried to apply it to all con- 
ditions of life. Our timidity in bringing the political and industrial and 
hygienic scenes into the pulpit has been dispelled by your recent message. 
Why do you now ridicule our devotion?” E. 


Are the Two Branches of Mormonism Preparing to Unite? — 
It is reported that, when the Tabernacle choir of Salt Lake City, Utah, 
recently gave a concert in the still unfinished temple of the Reorganized 
Church of the Latter-day Saints in Independence, Mo., President Heber 
J. Grant, successor to Brigham Young and head of the Church of Jesus 
Christ of the Latter-day Saints, walked arm in arm to the platform with 
President Frederick M. Smith of the Reorganized Church. President Smith 
is the grandson of Joseph Smith, the founder of Mormonism. It was in 
1844 that these two groups separated, the one which emigrated to Utah 
acknowledging Brigham Young as its leader, the other making the son 
of Joseph Smith its head. The latter opposed polygamy and professed be- 
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lief in the Trinity, accepting, however, the Book of Mormon as a divine 
work. It is not apparent that a union of these two bodies will make 
mission-work among them any easier. A. 

An Episcopalian on the Recent Meeting of the St. James So- 
ciety. — The Living Church of November 24, 1934, carries the following 
editorial : — 

“Any stray Anglo-Catholic who, perhaps losing his way while seeking 
the Church of St. Mary the Virgin, might have wandered into St. Luke’s 
Evangelical Lutheran Church on West 46th Street, New York, on a certain 
Sunday last month would have been astonished at what he saw. Indeed, 
he might at first have thought that he was in St. Mary’s after all. 

“He would have found himself participating in a service beginning 
with a procession headed by a young crucifer bearing a gold cross. On 
either side of him he would have seen an acolyte bearing a lighted candle 
and behind them the officiating clergyman dressed in colored chasuble and 
other ministers in the traditional vestments of the Mass. 

“Before the candle-lit altar he would have seen the officiating minis- 
ters bow and cross themselves. As the service proceeded, he would have 
recognized with amazement a service surprisingly like the solemn Mass 
that he would have expected at the Church of St. Mary the Virgin, vir- 
tually the only noticeable omission being the lack of incense. e 

“The service was a festival one, arranged by the Liturgical Society 
of St. James, now eight years old, which has as its object the restoration 
to Lutheranism of its historic liturgical purity. The Rev. B. von Schenk 
of Hoboken, N.J., sounded the key-note of the movement when he said: 
‘The Lutheran Church is Catholic in doctrine and has the right to be 
Catholic in form.’ 

“Doubtless these Catholic-minded Lutherans will meet with opposition 
in their own Church. Anglo-Catholics who have been through the same 
mill will sympathize with them and wish them well. Particularly they 
will hope and pray that those who sponsor the liturgical movement in 
the Lutheran Church will continue to recognize, as they do to-day, that 
ritual itself is an external and relatively unimportant matter, except 
in so far as it reflects deep underlying spiritual truths. Fundamentally 
Lutheranism and Anglicanism have much in common, and it is therefore 
with unusual interest that we observe this development in another Chris- 
tian communion.” 

We hold that this editorial will be more effective than any comments 
we ourselves could make and shall leave our brethren to their own re- 
flections. A. 

Lutheran Archbishops. — “In connection with the restatement of 
the Apostolic Succession doctrine and claim of the Protestant Episcopal 
Church by Bishop Manning of New York City it is interesting to note 
that the recent death of Archbishop Ingman of the Lutheran Church in 
Finland calls attention to the fact that the Lutheran Church has three 
archbishoprics in the world; that of Finland is vacant at present because 
of Archbishop Ingman’s death. In Sweden Archbishop Erling Eidem is 
proving a worthy successor to the late Archbishop Nathan Soederblom. 
In Latvia, Archbishop Gruendberg faithfully shepherds the Lutheran pas- 
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tors of that land.”— Thus writes the editor of the News Bulletin of the 
N.L.C. We are reminded that, if the institution of bishops and arch- 
bishops is not regarded as divinely commanded, the Church may tolerate 
and employ it. What is far more important than the question of outward 
organization is whether archbishops, superintendents, presidents, etc., ad- 
here faithfully to the Scriptures, an attitude which, we are sorry to say, 
could not be claimed for Archbishop Soederblom. 


Personal Notices. —On November 18, 1934, Cardinal Gasparri, who 
served as secretary of the Pope during the World War and was the spokes- 
man of the Vatican when the treaty of reconciliation between the Pope 
and Italy was drawn up, died at Vatican City. He was eighty-two years 
old. — Cardinal O’Connell of Boston observed the fiftieth anniversary of 
his ordination as priest.— The Methodist bishop James Cannon, Jr., of 
rather unfavorable reputation on account of his political activities in Wash- 
ington and the object of much criticism in his own Church, has been trans- 
ferred to the Pacific Coast.— The Moody Institute in Chicago has been 
given a new head in the person of Dr. William H. Houghton, who till re- 
cently was pastor of Calvary Baptist Church, New York. He becomes 
the successor of Dr. James Gray, who resigned from the presidency of the 
school after he had served it forty years as faculty member and presi- 
dent. — The American Lutheran Church mourns the passing of the former 
President of the Iowa Synod, Dr. Frederick Richter, who was born in 1852 
and died October 18, 1934.— The U.L.C. lost its “grand old man,” Dr. G. 
U. Wenner, who was born in 1844 and died November 1, 1934. What is so 
remarkable about his life is not only that he reached the high age of ninety 
years, but that as pastor he served only one congregation, a congregation 
which he himself had founded, and that at the time of his death he had 
been its pastor for sixty-five years. While he was given to the practise 
of unionism, being one of the founders of the Federal Council of Churches 
of Christ in America, he was a warmer friend of the Missouri Synod than 
many other pastors of his church-body. A. 

Drunkenness Increasing in America. New York City is reported 
as having had 55.5 per cent. more drunkenness during given months of 
1934 than of 1933; Los Angeles, 95.5 per cent.; Boston, 21.4 per cent.; 
Denver, 116.6 per cent.; Portland, Oreg., 116.8 per cent. The figures are 
presented by the Christian Science Monitor. — Christian Century. 


II. Ausland. 


»Bofitives Chrijtentum.” Der ,,Luth. Herold” zitiert aus einem Artifel 
in der ,,W. ©. L K.", verabfagt von D. Dr. Yoh. Neremias, die folgenden 
Paragraphen, tvorin fich die befenntnisbetwufte Umftimmung driiben flar 
geigt, Die wir daher mit Freuden lefen diirfen. D. Seremias fdreibt u. a.: 
»&3 ijt dod) ertviinfdt, dab Heute iiber den oftgenannten Wusdruc pofiz 
tiveS Chriftentum vollige und eindeutige Rlarheit ergielt wird. Der Bez 
griff ijt nit Eontradiftorifd gu faffen, da e3 ja fein negatives 
Chriftentum gibt, fondern Fontrar. SPofitiv heift demnach in unferer 
Zufammenfebung nicht fo biel wie mirtlid borhanden, bejahend, 
fondern feftgefebt, beftimmt. Der fontrare Gegenfak ift unbe- 
ftimmt, fdhtwantend. Wir wollen fein unbeftimmte3, fchiwanfendes Chriften- 
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tum, fondern ein fefte3, beftimmte3 Chriftentum. Beftimmend ift der Glaube 
der KRirde, der erlebte und erfampfte [2] Glaube der Chriftengemeinde 
[fagen twir eher: der in Gottes Wort veranferte Glaube].... Der Glaube 
ift Demnad) nicht eine Entdedung de3 Menfdjengeiftes, fondern eine Offenz 
barung Gottes. Das hat der Chriftus der RKirde in dem viel gu mwenig 
beadhteten Wort Yoh. 6, 29 ausdriiclid) beftatiqt. Pofitives Chriftentum ift 
dDemgemag der auf Offenbarung (auf dem Shriftiwort) ruhende Glaube an 
Chriftum. ... Diefes pofitive Chriftentum hat die Kirche gu Tehren, gu Hiiten 
und gu bewahren, tenn fie fic) nicht felbft aufgeben will. Bon dem Glauz 
ben an den gefreugigten und auferftandenen Chriftu3 fagt Luther, dak er 
der articulus stantis et cadentis ecclesiae ijt, mit Dem die Kirche jteht und 
fallt. Gier gibt es fein Ahweiden und Zugeftehen, feine 
mittlere Qinie, feinen RompromiffX. (Sperrdruc und Rurfiv- 
fjrift bon un3.] Mage die Kirche de3 Worts und Saframent3, de3 lebenz 
digen Chriftus in den Heifen Kampfen der Gegentwart fich alS Wadhterin 
und Hiiterin deS pojitiven Chrijtentums fraftig ertveifen! Qn Beiten fchwe- 
rer Glaubensfampfe hat Vismard als pofitiver Chrift das Wort gepragt: 
Die Kirdhe ift der Fels, an dem da3 Narrenfdiff der Beit noch einmal f{chei- 
tern tvird.«“ Die Kirde allerdings nur dann, tenn fie das tut, twas Jere 
mia3 hier betont: wenn fie fein ,UWbweiden und Zugeftehen, feine mittlere 
Linie, feinen Kompromip” gejtattet. &. &. DE. 

The Spread of Roman Catholicism in England. — The Catholic 
weekly America of September 22 reports: “It is heartening to read the 
figures employed by Bishop McNulty in a recent sermon in Nottingham 
Cathedral. His Excellency pointed out that in 1844 the Catholic popula- 
tion of England and Wales did not number more than 600,000. It now 
embraces 3,000,000. There are at the moment 4,825 churches in England 
and Wales, whereas the number in 1844 was 2,196. This represents an 
increase of 1,696 within a period of ninety years. The priests who minister 
to the spiritual needs of the faithful in these parishes have shown an ex- 
pansion from 700 to 4,825.”—JIt is significant in this connection that 
Sister M. Madeleva, in the other Catholic weekly, The Commonweal, of 
September 14, gives a full account of the Corpus Christi procession at 
Oxford. To quote from her article: “The Blessed Sacrament was carried 
in procession in its [Oxford’s] streets for the first time in perhaps four 
hundred years. ... The procession of the Blessed Sacrament, divinely 
vital for all its centuries of disuse, made its march of sacramental might 
from the Church of St. Aloysius to Blackfriars in a pageant that gathered 
a heroic past and future into its splendid present.... The singing prog- 
ress took its way back to the Church of St. Aloysius, where, with a second 
benediction, this most significant pilgrimage to honor the Blessed Sacra- 
ment ended. Among those officiating was the flower of the priesthood in 
England to-day; and who shall forbid the spirit of Newman that para- 
disiacal walk in the evening air of his Oxford?” The Anglican Church, 
in England as well as here in America, is reaping what it has sown. 

P. E. K. 

Moslems of Madras Protesting against a Roman Catholic Book. 
A Roman Catholic Tamil book, A Short History of Catholicism, first pub- 
lished in 1927 and reissued last year, has been made the subject of a violent 
agitation by the Moslems of Madras during the last two weeks. The 
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Moslems allege that the book contains contemptuous references to Moham- 
med, and with a view to bringing pressure to bear on the government to 
have the book proscribed they have been holding mass demonstrations. 
Fiery speeches were made by Moslem leaders at the public meetings. The 
Moslem crowds which attended these meetings worked themselves into 
a high state of excitement and, strangely enough, came to a clash with 
a meeting of Hindus, with the result that a Moslem was killed and several 
injured. This Catholic publication attacks not only Mohammed, but also 
Luther and Protestantism. But Protestants have wisely decided to ignore 
such attacks. Correspondence from India in the Christian Century, 
written September 10, 1934. 

Miffionsaftivitat de3 Buddhismus. Das ,,Cv.-Luth. Mifjionsblatt” 
(Leipzig) fchreibt: ,Der japanijdhe Buddhismus fiihlt fic) in befonderem 
Mak als Fiihrer de3 Weltbuddhisnis. Den japanifden Soldaten und 
Giedlern, die die den Deutfden abgenommenen Siidfeeinjeln iiberfdiwemmz- 
ten, folgten buddbhijtifde Bongzen. Wuf Kororu (Palaugruppe) follen etiwa 
taufend Cingeborne den Buddhismus angenommien haben. Und die japa- 
nifde Rolonialregierung fcjeint aus politifden Griinden die AWusbreitung 
dDe3 VBuddhismus nicht ungern gu fehen. China hat jebt auch eine WAngahl 
Curopder, Manner wie Frauen, die von dem Englander Lincoln im Yahre 
1933 fiir Den Buddhisnus getwonnen worden jind. Gie erhielten im Lauf 
DdeS Sahres mehrere Weihen und erreidten jogar die Wiirde eines Bohdi- 
fattba (Buddhaanivarter). Gefdmiict mit dem eingebrannten Beicden Bud- 
dhas auf der Stirn und in gelbe Kleider gehillt, betreiben fie von Shanghai 
aus unter dinefifden Namen ihre MtifjionStatigfeit.“ Die hriftlice Mif- 
fion mus auch bier eine neue Wufforderung erfennen, ihr Mtijjionsprogramm 
um jo mehr gu ertveitern. &. T. Me. 


Doctrine No Longer a Serious Item with Certain Anglicans. — 
From the Living Church we take these statements, sent to it from London: 
“In the course of a discussion at the Birmingham Diocesan Conference, 
Bishop Barnes of Birmingham declared himself prepared to retain a man 
who has doubts about the Virgin Birth, provided that he believes that our 
Lord was in very truth the Son of God. He is also prepared to measure 
similar treatment to a man who has doubts about the empty tomb, pro- 
vided that he believes the doctrine that our Lord lives forevermore and 
that He is the everlasting Christ, who guides His Church. These episcopal 
declarations, as the Church Times remarks, raise the serious constitutional 
question whether a bishop has the power to grant dispensation authoriz- 
ing a priest to revise the meaning of the Christian creeds. This power 
of dispensation the bishop of Birmingham virtually claims, and it is 
a power which no individual bishop in Christendom can possess. The 
Church has a corporate doctrine. A minister is entrusted to be the ex- 
ponent of that corporate doctrine. If an individual cannot accept what 
the Church mainiains, his conscientious inability must be respected. But 
the Church cannot trust him to be an exponent of what he denies.” It is 
significant that tne writer overlooks that not only a bishop, but the whole 
Church lacks authority to change an article of faith, since what Chris- 
tians are to believe rests not on the verdict of the Church and church 
councils, but entirely on the revelation of God. A. 
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New Bible Evidence from the 1925—1933 Excavations. By Sir 
Charles Marston, F.8.A. Illustrated. New York. Fleming H. 
Revell Co. 249 pages, 514X814. Price, $2.00. Order through Con- 
cordia Publishing House, St. Louis, Mo. 

This book may well be hailed as a worthy. sequel to Duncan’s Accuracy 
of the Old Testament and Garstang’s The Foundations of Bible History: 
Joshua and Judges; for it offers the most enlightening evidence for the 
truth of the Bible records concerning the primeval religion and the Flood, 
the Shepherd Kings, the origin of the Phenicians, Abraham, the city of 
Jericho, the date of the Exodus, Moses, the evidence from Sinai, the evidence 
from Ras Shamra, the evidence from Tel el Amarna, and related subjects. 
The author shows the utter untenableness of the attacks made against these 
sections of the Old Testament. In his first chapter he states: “Archeo- 
logical evidence will be cited to prove that the Canaanites and Amorites 
owe their civilization to the Semites; descendants of Shem like Abraham, 
who conquered and occupied both Syria and Palestine some seven centuries 
before his time; and that they in turn were followed by their relatives, 
the Hyksos, or Shepherd Kings. Gaza was the base used for the invasion 
of Egypt, but the camps of the Shepherd Kings are studded all over Syria 
and Palestine. ... Evidence will be advanced for the residence round the 
Dead Sea before Abraham’s time of Arabs, also a branch of the Semitic 
race. Their alphabetical cuneiform tablets recently found are written in 
Archaic Hebrew and dated 1400—1350 B.C.... The contemporary evidence 
of writing, supplied by archeology, now make conjectures about the oral 
transmission of the earlier books of the Old Testament look absurd. Next 
the theory of the evolution of religion and lack of a belief of a future life, 
in the presence of evidence to the contrary, melts away, leaving another 
sky-scraper of knowledge standing on thin air. Then all that has been 
written or taught on the basis of the Exodus having taken place in B.C. 
1220 proves also to be on unsound foundation.” — These and other state- 
ments are amply proved in the body of the book; for the author has piled 
up evidence which corroborates the Scripture account in practically every 
detail. Students of the Old Testament who have Barton, Duncan, Garstang, 
and Ellis will certainly want to add this book by Marston to this splendid 
collection of monographs. On the basis of such studies we are coming 
closer and closer to the adjustment of Old Testament chronology. 

P. E. KRETZMANN. 

Bible Student’s Companion. By William Nicholson. Fleming H. Revell 
Company, New York, N.Y. 870 pages, 5X84. Price, $2.50. 

There may have been some particular virtue of this volume at its first 
appearance, but we seriously doubt the ethics of printing this undated pub- 
lication and creating the impression that it has any value at present. As 
far as we can see, it is a reprint of a rather ancient piece of work. Under 
“Nineveh,” for example, we meet the astonishing statement that Mr. Layard 
is “now a member of the British government.” Since Layard was elected 
as a liberal member of the Parliament in 1852 and served in various other 
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governmental capacities until 1880, when he finally retired from public life, 
we may suggest that this volume be sent to the Chicago Century of Progress 
for exhibition among curious antiquaries of the past. 

WaLTER A. MAIER. 


Das Evangelium de Lufas. Synoptifer IT von D. Friedrid Haud. 
(Theologifdher Handfommentar zum Neuen Teftament mit Fert und Para- 
phrafe, bearbeitet bon Prof. D. P. Wl t haus in Erlangen, Propft D. H. 
Uppel in Kieve, Prof. D. O. Bauernfeind in Titbingen, Prof. 
D. F. Biidhjel in Roftod, Oberfirdhenrat D. W. Grundmann in 
Dresden, Prof. D. W. Hadorn in Vern, Prof. D. F¥. Haud in Er- 
langen, Prof. D. G. Kittel in Tiibingen, Prof. D. W. Mimaeclis 
in Bern, Prof. D. W. Spe in Leipzig und Lic. H W. Schmidt, 
Dojzent an der Theologijden Schule in Bethel.) A. Deicherticdhe Verlags- 
bucdbandlung (D. Werner Sdholl), Leipzig. 1934. 303 Seiten 7XK10%. 
Preis: Rm. 8.50; gebunden: Rm. 10. 

Nicht ohne aufrichtige Vewunderung fann man diejes Buch in die Hand neh- 
men, da8 fo beredt von dem Mut deutfcdher Verlagshiufer, trok ungiinftiger Beit- 
vethaltniffe grofartig angelegte Werke ju veriffentlidjen, Beugnis ablegt. Noch 
ehe die Deichertide Verlagshudhandlung die Vollendung de3 machtigen Zahnfden 
Kommentars anfiindigen fonnte, machte fie fid) fchon riiftig daran, einen neuen 
Kommentar zum Neuen Teftament herausjsugeben. Bis jekt find davon die fol- 
genden Binde erfdienen: ,Die Offenbarung de$ Johannes” von Prof. D. W. 
Hadorn (1928), , Das Evangelium des Marfus” von Prof. D. Fr. Hau (1931), 
nDie YohanneSbriefe” von Prof. D. Friedrich) Biidhfel (1933) und das hier vor- 
Tiegende Werf. Was diejen Kommentar von dem unter Leitung Th. Bahns her- 
ausgegebenen unterfdeidet, ift nict blog, dak hier eine jiingere Generation von 
Gelehrten an der Urbeit ift (obwohl unfer Verfaffer aud) einen Band im ZBahn- 
fden Kommentar geliefert hat, namlid) den Kommentar iiber Yafobus, 1926 er- 
fdienen), fondern vor allem die, dah hier die Wnlage eine ganz andere ift. Jn 
diefer neuen Serie wird nimlid) cinmal der griechifde Tert abgedrudt und da- 
neben eine glatte deutjde tberfegkung gebracht, in die in eigen Klammern er- 
flarende Sujaite eingefiigt find. 8 folgen furje tertfritijde UWngaben. Dann 
fommen givei dDurd) Den Druc unterfdhiedene Wbf{d)nitte, die den eigentliden Kom- 
mentar enthalten und von denen der cine mehr allgemeinen Jnhalts ift, der andere 
die gu befprechenden Cinjzelheiten erirtert. Die BVerleger madden auf folgende 
Vorziige der duferen Wusftattung aufmerffam: ,Gefdhicte Venugung vieler Drud- 
atten, Hervorheben de Wefentliden, flare Wbfake, iiberfidjtlide Benugung von 
Sigla und Ubtiirzungen.” iiberall ift das Beftreben gu erfennen, miglidfte BVoll- 
ftindigfeit und dabei doc) grofe Knappheit gu erzielen. Man fann, wenn gerade 
legtereS inS UWuge gefakt wird, wohl erfennen, weshalb diefeS Werk ein Hand- 
fommentar genannt wird. Grofen Raum beanjfpruchende Wusfiihrlidfeit ijt 
ftrengftenS vermieden; wo eine ldngere Befpredhung nitig ift, wird ein Exfurs 
eingefdoben. €§ lakt fich nidt Ieugnen, dak alS Mittel zur rafden Orientierung 
in bejug auf irgendeinen Punft im Lufasevangelium Ddiefer Kommentar faum 
itbertroffen werden fann. Wllerdings darf der Lefer nidt ertwarten, dab in diefem 
Werk mit feiner unverfiirgten Darbietung bon Tert und itberfegung die verfdie- 
denen Uuslegungen, die im aufe der Beit hervorgebracdt worden find, angefiihrt 
twerden. Der Verfaffer eregefiert den Tert und gibt fic) nicht viel ab mit Wider- 
legung gegenteiliger Unfidten. Bon diefem Geficdhtspuntt aus ift der Mteyerfcje 
Kommentar immer nod unentbehrlicd. 
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Waihrend auf der rein technifden und wwiffenfdaftliden Seite diefer Rom- 
mentar eine dorgitglide Leiftung bildet, hat er in theologifder Hinficht fchwere 
Miaingel. ECS ift allerdings der Verfaffer fonfervativ in feiner Behandlung der 
cinleitenden Fragen iiber Lufas, wenn er aud) die Whfaffung diefes Evangeliums 
hinter die Berftirung Yerufalems ftellt; dod) macht er der modernen Kritif allerlei 
ungeredtfertigte Ronjeffionen. So fagt er iiber die KRindheitSberidte in den erften 
RKapiteln: ,Der Vergleich der evangelifden RKindheitserzahlungen mit Stoffen 
analoger Gebiete ertweift diefelben deutlid) al Legenden. Dies Urteil bedeutet 
zwar eine ftarfe Herabfegung ihres gefdidtliden Wertes, aber feineStwegs ebenfo 
eine religidfe Cntwertung oder Entwiirdigung. ... Freilic) bringt die Legende 
feine Den Glauben begriindende GefchidhtSnadhridt, fondern fie ift ihrerfeits Folge 
und Wusdrud de§ Glaubens. CS will deShalb nit fo fehr nach einem gefdhidt- 
liden Kern gefragt fein, den die Legende etiva enthalt, alS nach der Glaubensidee, 
die fie veranfdaulidt, und der GlaubenSart (Ethos, Pathos), die fie atmet.” (GS. 25.) 
Nn dem Crfurs iiber die Yungfrauengeburt lefen wir: ,Sie [die Sungfrauen- 
geburt] ift... nicht al8 eigenfte iberlieferung aus dem Elternhaus BEfu, fondern 
alS theologifde GlaubenSausfage gu bewerten. Diefe tritt damit freilid) unver- 
meidlid) in Parallele gu dhnliden Wusfagen anderer GefdhidhtSgebiete iiber gittlid 
aewirtte LebenSentftehung ent{dheidender Gefchidtsgeftalten. ... Diefer Gedante, 
fon Dem Judentum fiir die LebenSentftehung groker Whnen geldufig, . . . wird 
pom frommen Glauben der Gemeind: auf YEfus iibertragen (Dibelius). .~ Der 
Glaube fpridt damit BEjus alS befondere Gabe und Wirfung Gottes aus. Die 
GlaubenSausSfage wird in der Folge die ausgefiihrte GlaubenSerzihlung (uf. 1, 
26 ff.) bervorgetrieben haben.” (©. 26.) Dies ift grober, betriibender Unglaube, 
cin Ungriff auf das, waS un Chriften heilig ift, und fdliehlic) doch weiter nichts 
al§ ein Buriidfallen in den alten Rationalismus. Der eingige Unterfcied swifden 
den alten Rationaliften und ihren jegigen Verwandten ift diefer, dap, wabhrend 
jene fagten: ,DieS fann nicht fo fein, denn die Vernunft erlaubt e8 nicht”, diefe 
auf da8, was in der Umwelt der urfpriingliden dhriftliden Kirche erforfdht ift, 
pochen und fagen: »DieS fann nicht fo fein, denn die Gefdhidtsforfdung erlaubt 8 
nist.” Damit ift im lekten Grunde doc) auch die Vernunft mit ihren Sebliiffen 
jum arbiter veritatis gemadjt. WWird die fonfervative lutherifde Kirche Deutfd- 
lands rubig diefe Wogen de neuen Rationalismus iiber fic) hinfluten laffen? 

: W.Urndt. 

Faith in the New Testament. A Thesis Submitted to the Faculty of 
the Southern Baptist Theological Seminary in Partial Fulfilment of 
the Requirements for the Degree of Doctor in Philosophy. By Her- 
bert Henry Wernecke, Ph. D., Professor of Church History in the 
Central Theological Seminary, Dayton, O., now professor at Eden 
Theological Seminary, Webster Groves, Mo. Zondervan Publishing 
House, Grand Rapids, Mich. 113 pages, 5148, including bibliog- 
raphy. Price, $1.50. 

Dr. Wernecke’s Faith in the New Testament is a thorough investigation 
into the meaning of the word faith as this term is used in Scripture, in 
particular in the New Testament, as also an analysis of the nature, pur- 
pose, function, and importance of the doctrine of faith. While the reviewer 
does not subscribe to every claim and statement in the book, he is in full 
accord with the scope of the work and the author’s final conclusions, espe- 
cially as these are stated in the chapter “The Supreme Place of Faith in 
Christianity,” where the writer says in part: “Salvation is by faith because 
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it is of grace. Throughout the New Testament the correlation between 
grace and faith as opposed to debt and works is clearly set forth. Grace 
and not human merit is the ground of salvation in and through Christ. 
The Judaism against which Paul fought so nobly was the spirit which 
looked upon salvation, and justification in particular, as a bargaining with 
God. Over against that is the revelation of God’s grace as the very heart 
of Chrisitanity, and the necessary corollary of the grace of God is salva- 
tion by faith. Even faith itself is a gift of grace. It comes not of one’s 
own strength or virtue, but as a result of God’s choosing us for its recep- 
tion. It is God’s gift, through Christ, by the Spirit, by means of the 
preached Word; and as it is thus obtained from God, thanks are to be 
returned to it. Quite naturally we expect to find New Testament faith 
to be not a quality of the soul that saves a man, but rather the instru- 
mental cause of salvation, that is, the means by which the Holy Spirit 
applies to the believer the benefits of Christ and His salvation. It is our 
hand by which we receive Him. It is the mouth of the soul, by which we 
feed upon Him and are nourished by Him. Faith is, then, simply receiving 
salvation as a gift which Christ offers full and free.” (P. 95 ff.) In 
quoting these statements, the reviewer was obliged to omit the numerous 
Scripture references which the writer cites to support his teaching. And 
this is one of the outstanding merits of the dissertation that the author in- 
variably bases his statements on Scripture, quoting in important cases the 
passages in their entirety. The student is thus enabled to examine what 
the author writes in the light of God’s Word. The presentation of the 
subject-matter is gratifyingly clear; the style is simple, but dignified, and 
the whole dissertation, while thorough and learned, is kept within the 
mental grasp of the average Bible student who knows enough Greek to 
follow the investigations. The titles of the six chapters, to which are 
added a preface, an introduction, and a conclusion, read: “Faith as a 
Secular and as a Religious Term”; “Faith according to Jesus in the 
Synoptics”; “The Pauline Conception of Faith”; “Faith in the Epistle to 
the Hebrews”; “The Johannine Conception of Faith’; “The Supreme Place 
of Faith in Christianity.” We are glad to see this book on the market, 
especially since modernistic rationalists have so egregiously played havoc 
with the term and doctrine of faith. It is also the conservative Protestant 
Christian’s reply to the false definition of faith as this is given and de- 
fended by Romanists. J. T. MUELLER. 


Vernunft und Offenbarung. Bon D. Dr. Robert Jelfe. Dru und Ver- 
fag von ©. VertelSmann in Giiter3loh. 1932. 141 Seiten. Sartoniert. 
Preis: RM. 4. 

Diefe Schrift befdhaftigt fic) mit dem Formalpringip der proteftantifden, der 
lutherifden, Theologie und fdarft ein, dak e8 der Vernunft nicht gufommt, die 
geoffenbarten HeilSwabhrheiten auf ihre Richtigteit hin 3u unterfucen oder aud 
nur fie alS wahr 3u ertweifen, fondern dak ihr Dienft lediglic) darin befteht, die 
HeilSwahrheiten erfenntnismagig gu vermitteln. ,Bei aller diefer Arbeit ift der 
Gebraud deS Erfenntnisvermigen$ ein rein formaler.” (S.11.) ,Das Verhalt- 
nis von Bernunft und Offenbarung ift fachlic) durdaus ein exflufives. Nidt 
dah die Vernunft formale Hilfe leiftet, fondern dak fie material gur Begriindung 
der GotteSwelt nidt in Frage fommt, ift bet Luther fiir das Verhaltnis von Ver- 
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nunft und Offenbarung da8 Charatteriftifde. DiefeS material extlufive Verhalt- 
ni8 tritt un8 febr far in den folgenden feiner Worte entgegen: ,Die Vernunft 
hat wobl ein Lidjt, davon die Sopbhiften fagen; aber wenn daS das rechte Licht 
ware, fo diirfte diefeS Licht nicht in die Welt fommen fein. Bernunft lehrt dic 
wohl fehen, gablen und recnen, daf ein Ding grifer und mehr denn ein anderes 
ift; aber gegen diefem, da Chrijtus da ift, der unfer Herz und Gewwiffen erleudtet, 
ift alle8, was in un$ ift, blind und Finfternis. Crgreifft du das Wort nidt, fo 
bleibft du etwiglid tot und blind.*” (rl. 132, 151. — S. 142.) Der erfte Teil 
behandelt die verfciedenen gefdidtliden Lofungen de$ Problems ,Vernunft und 
Offenbarung”: 1. die vorreformatorifdhen Lofungen und 2. die proteftantifden 
Qifungen. Der jzweite Teil gibt die fyftematifde Behandlung de$ Problems, 
unterfudt da8 ,Wefen der menfdliden Vernunft” und betont ,die lediglidy for- 
male Bedeutung der Vernunft fiir alles chriftlide Crfennen”. Die Spike der 
Sadhrift ridtet fic) gegen die dialeftijde Theologie. Der Fehler der Dialeftifer ijt, 
dah fie itber die formale Vernunft hinaus fic) aud) der materialen Vernunft fiir 
die Theologie bediencn.” (S. 96.) — Die Behandlung deS ridtigen, fundamental 
widtigen Sages, dak die Vernunft fic) nist anmagen darf, iiber die Heilige 
Schrift 3u Gericht gu fiken, leidet aber an dem Grundfehler der Theologie Jelfes. 
Xhm ift nicht eigentlid) die Schrift, fondern die Erfahrung das Formalpringip 
dev chriftliden Erfenntnis. ,DaS Denfen liefert nidjt die Baufteine deS frag- 
liden Erfennen8, fondern ftellt nur feft, was der Menfch wirflid) erlebt hat.“ 
(S. 140.) Der Chrift benugt feine denfende Vernunft, um fic) das im Glauben 
Gegebene innerlid) angueiqgnen.”“ (S.11.) Belfe bemiiht fich, die Schrift 3u ihrem 
Rechte fommen 3u laffen. ,Gundament aller der Wusfagen, die Der Theolog oder, 
wie wir jekt aud) fagen finnen, der Dogmatifer 3u tun hat, ift und bleibt das 
Wort Gottes” (S.113.) Aber er will aud die Erfahrung 3u ihrem vermeint- 
liden Recht fommen laffen, wie er denn den eben jitierten Sak nicht fo nadt 
hinguftellen wagt, fondern hinzufegen mug: pwie diefes auf den Menfchen eine 
cinjigartige Wirfung ausiibt”. Wie er das meint, zeigen folgende Wusfagen: 
/Uus diefer inneren Erfahrung, aus diefem GeifteSerlebnis heraus redet der Theo- 
{oge.” (S.107.) Auf alle Falle mug ausgegangen werden von dem, was in der 
perfinliden Erfahrung fic) dem Chriften al8 gittlide Wahrheit dofumentierte.” 
(S. 108.) Wie fommt nun die Schrift gu ihrem Recht? ,Wuf der einen Seite 
ift c8 ein ganz perfonlides Erleben, da8 die chriftlidhe Erfenntnis tragen foll, und 
auf der andern Seite foll dod) das objeftive Wort Gottes, eben als dev objeftive 
Pol diefeS Crfennens, voll und ganz 3ur Geltung fommen. Die Lofjung diefes 
Problems fceint itberaus fdwierig. Wber fie gibt fic) leichter, als e$ fdeint. Und 
jiwar gibt fie fid) Dem, Der bedenft, dak die perfinlicdj-jubjettive Erfahrung des 
Chriften doc eine Erfahrung am objeftiven Sdhriftwort ift. Der fubjeftive Pol 
ift fomit feineStvegs cine rein fubjeftive Groge. Cr hat eine jubjeftive und eine 
objeftive Seite. Die jubjeftive Seite ift da8 wirflide Erfagtwerden deS Sub- 
jeftes, und die objeftive Seite ift ba8 Crfaftwerden durd) die objeftive Gripe 
de§ Wortes Gottes.” (S. 109.) Somit ift der Schrift gu ihrem Recht verholfen: 
ohne die Schrift gibt e8 feine Erfahrung; die Erfahrung griindet fic) auf die 
Sdhrift! Wber damit ift der Schaden nicht gutgemadt. Die Schrift will dem 
Theologen fagen, was wahr ift. Die Erfahrung foll fic) ihm nidt alS Lebhr- 
meifterin anbieten. Wber weiter: D. Belfe fegt die Erfahrung nicht nur neben die 
Schrift (,fubjeftiver Pol — objeftiver Pol”), fondern aud) iiber die Schrift. Er 
fabrt fort: ,Das Subjeftive tweift in8 Objeftive, aber das nidt fo, dak e8 fic 
im Objeftiven verliert, fondern fo, dab e8 daS Objeftive meiftert, indem e8 aus 
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der Gefamtgrige de8 Objeftiven, das im Schriftwort vorliegt, das abgrengt, was 
fi) in der Erfahrung deS Subjefts durchgefekt hat und wa8 hiermit eine in fic 
Gefdloffene Grife darftellt.” Th. Engelder. 


Thinking Missions with Christ. By 8. M. Zwemer. Zondervan, Grand 
Rapids, Mich. 1934. 140 pages, 5X8. Cloth, $1.50; paper, $1.00. 
A rejoinder to the modernistic volume Rethinking Missions, this 
volume stresses the evangelical attitude towards the motive, the message, 
and the goal, or purpose, of Christian missions. Dr. Zwemer emphasizes 
the doctrines of sin and grace, the divine Christ, and the atonement as 
the essential and basic message of Christian missions properly so called. 
One of the best sections is chapter eight, which points out the glaring 
contrast between Modernism and the missionary hymns of the Church. 
The author writes in his usual clear and incisive style. Dr. Zwemer has 
achieved international reputation as missionary among the Mohammedans. 
It is regrettable that a man of his distinction, holding views fundamen- 
tally sound on essentials of Christian faith, has alined himself with the 
Presbyterian middle-of-the-road faction and is now teaching in Princeton 
Theological Seminary. THEODORE GRAEBNER. 


Gospel Preaching for the Day. Sermons for the Sundays and Major 
Festivals of the Church-year. By Lutheran Pastors. Vol.I. Edited 
by the Rev. Messrs. L. H. Larimer, J. C. Seegers, and F. A. Bowers. 
Falcon Press, Inc., New York City. 278 pages, 514X814. Price, 
$2.00. 

We are somewhat late in reviewing this volume of sermons; it has 
been on the market for some time. In the editors’ foreword we read: “The 
pulpit of the truly evangelical Church is dedicated to the preaching of 
Christ. He is the Source and Substance of its message. He is its central 
and all-controlling theme. Only as this theme is presented can the preach- 
ing be evangelical in its character and vitally effective in its results. No 
other message can touch the heart and create and confirm within it saving 
faith.’ This purpose of preaching is spoken of, for instance, in the sermon 
for the Sunday after New Year in these words: “The disciples and the 
early Christians went forth with a message that did not appeal to the 
Jew nor to the Gentile from the point of view of science or sense. But 
it did appeal to the heart and conscience of the world of that day and of 
countless millions after them. It produced changes in individuals and 
nations that were naught short of miraculous. The Christ for which the 
present age is hungering and thirsting is the Christ who takes away the 
sins of the world, the sins of individuals. He died, but He liveth evermore. 
His kingdom is always said to be dying, and yet it lives from generation 
to generation, from century to century. To know this Christ is eternal 
life.” (Pp. 66.67.) Of course the preaching of Christ produces not only 
faith in Christ, but also, as a result, a life which conforms to that faith. 
That is very forcibly brought home to the hearers in a sermon for the 
Third Sunday after Epiphany in the following words: “When a man meets 
Jesus face to face, human life takes on a new meaning and a new value; 
and men must tell it. No one can be a miser with the things he has found 
in the Savior; he wants to share them with the world. It is to be feared 
that many people who have been reared in the Church, who know its 
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routine, who take part in its activities, do so only in a lifeless fashion, 
as a kind of habit, as they clean their teeth and wash their faces in the 
morning. By their lives, their feverishness, their fretfulness, their lack 
of interest in’ fundamental things, their worldliness, their oft-revealed 
heartlessness, they give evidence they have never met Jesus, the personal, 
living Savior, the personal revelation of God, face to face.” 

In reference to their selection of preachers the editors say: “In 
selecting the contributors, the Editors aimed to be both representative and 
comprehensive. They aimed to bring a message from the Lutheran pulpit 
in America. They confined themselves to no synodical relations. No sec- 
tion of the country was overlooked. A glance at the list of writers will 
reveal the fact that the Editors have drawn upon pastors and presidents 
of synods, seminary professors and executive secretaries, young men and 
men of larger and wider experience.” It makes interesting reading to 
learn how thirty-four preachers in Lutheran pulpits treat their texts, how 
much or how little of doctrine they preach, and how they apply their 
text to the needs of the people. That is the purpose which such a volume 
of sermons serves. Not all the sermons submitted can serve as homiletical 
models, as, for instance, when on Ascension Day a sermon is preached on 
the very brief text Acts 1, 9: “While they beheld Him, He was taken up.” 
Such brief texts do not offer sufficient sermon material. This text does 
not speak of the meaning of Christ’s ascension, nor does the preacher in 
words that cannot be misunderstood. J. H. C. Frrrz. 


Devotions for Lutheran Schools. By Wm.A. Kramer. Concordia Pub- 
lishing House. 107 pages, 5X71. Price, 80 cts., postpaid. 

The author, one of our parochial-school teachers, offers a large number 
of prayers for the morning devotions in the Christian day-school, which 
may be profitably used also by superintendents of Sunday-schools and 
teachers of Saturday- and summer-schools. There are 70 prayers based on 
Old Testament Bible-stories, 70 based on New Testament Bible-stories, 
100 based on the various parts of Schwan’s exposition of Luther’s Small 
Catechism, 10 prayers for special days, such as the first day of the school- 
year, Reformation, Epiphany, etc., and 11 prayers for teachers. We wel- 
come this book as a help in making the morning worship a period of real 
devotion, preparing both teacher and child for the lesson to be taught. 

THEO. LAETSCH. 
The Church at Work. By L. Meyer, Director of Publicity. Concordia 
Publishing House, St. Louis, Mo. 260 pages, 444X634. Paper 
covers. Price, 15 cts. 

In this booklet our Director of Publicity offers a splendid survey of 
our synodical activities. Dr. Frederick Brand, in his usual vivid and in- 
teresting style, pictures to our mind’s eye our far-flung Foreign Missions, 
pp. 9—54. Our Home Missions are described by members of the various 
District mission boards after a foreword by Pastor F.Selle. Then follow 
chapters on Foreign-tongue Missions, Indian Missions, South American, 
Negro, and European Missions, and our missions among the deaf-mute and 
blind. The work of our Board of Support, the Church Extension Board, 
the Committee on Lodges, the Board for Young People’s Work, and the 
Student Welfare Committee takes up pp. 205—227. Our educational in- 
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stitutions and Valparaiso University, the Walther League, the Lutheran 
Laymen’s League, the American Lutheran Publicity Bureau, the Synodical 
Press Committee, the Board of Christian Education, and last, but not least, 
the Synodical Board of Directors as well as the work all these various 
boards and institutions carry on are then taken up. Even a casual perusal 
of the book will give not only reliable information, but serve to engender 
and increase understanding and love of, and unflinching zeal for, this 
splendid work carried on by and within our Synod. The price is so low 
that congregations ought to distribute this book to all their members. Not 
only the synodical treasuries, but the congregational treasury will thereby 
be benefited. THEO. LAETSCH. 


Year-Book of the Forty-Second International Convention of the 
Walther League. Omaha, Nebr., 1934. Prof. O. P. Kretzmann, 
Editor. Walther League, Chicago, Ill. 115 pages, 6X9. Price, 
$1.00. May also be ordered through Concordia Publishing House, 
St. Louis, Mo. 

The Walther League again offers the complete report of its proceed- 
ings, those of the Omaha Convention of 1934, in an attractive paper-bound 
volume, which will be a very welcome addition to the year-books which 
have already appeared. Besides all the reports of the various officers and 
boards the book includes the winning orations of the oratorical contest, 
the addresses made by the various speakers at divine services and during 
the meetings of the organization, and the complete minutes of these meet- 
ings. It is a book which those interested in young people’s work, specif- 
ically that of the Walther League, will want to have for reference pur- 
poses. A number of interesting photographs enhance the value of the 
year-book. P. E. KRETZMANN. 


Cingegangene Literatur. 


Luthertum. Herausgegeben von J. Bergdolt, S Smhiffel, &. 
Meifer und andern. Deichertjdher Verlag, Leipzig. Neue Folge der Neuen 
RKirdhliden Zeitfdrift”, 45. Jahrgang. — Heft 10. 32 Seiten. W. Elert: ,Luther- 
geift und lutherifdes Befenntnis”"; R. Otto: ,Die aus dem Neuen Teftament er- 
fidtliden Vorbedingungen fiir die Beftellung der verantiwortliden AUmt8trager in 
der chriftliden Gemeinde” (I); H. Sdhomerus: ,Randbemertungen”; J. Bergdolt: 
nGeitfahriften: und Biicerberidt.“ 








NOTICE TO OUR SUBSCRIBERS. 


In order to render satisfactory service, we must have our current mailing-list correct. 
The expense of maintaining this list has been materially increased. Under present regula- 
tions we are subject to a “fine’’ on all parcels mailed to an incorrect address, inasmuch as 
we must pay 2 cents for every notification sent by the postmaster on a parcel or periodical 
which is undeliverable because no forwarding address is available or because there has been 
a change of address. This may seem insignificant, but in view of the fact that we have 
subscribers getting three or more of our periodicals and considering our large aggregate 
subscription list, it may readily be seen that it amounts to quite a sum during a year; 
for the postmaster will address a notification to each individual periodical. Our sub- 
scribers can help us by notifying us — one notification (postal card, costing only 1 cent) 
will take care of the addresses for several publications. We shall be very grateful for 
your cooperation. 
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has expired or will soon expire. ‘Jan 35’ on the label means that your subscription has 
expired. Please pay your agent or the Publisher promptly in order to avoid interruption 
of service. It takes about two weeks before the address label can show change of address 
or acknowledgment of remittance. 
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name and address (both old and new, if change of address is requ R 
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